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STAND UP AND BE COUNTED

1965 is International Co-operation Year.
Its purpose is to put across the idea, all
over the world, that “future peace and pro-
gress depend upon co-operation and not on
conflict”: It is an effort to publicize the ways
in which- international co-operation is now
being achieved, and to teach how it can
be further developed.

The reader’s attention is drawn to the
article “International Co-operation Year”
elsewhere in this issue. It was written by
Sri M. S. Prasad, and is reprinted from the
Indian . Theosophical Review for April,
1965. This article outlines the meaning and
scope of one of the most significant efforts
so far to build a foundation on which may
be erected a lasting and universal brother-
hood of mankind.

An organization such as the Theosophical
Society, whose primary objective is the pro-
motion of a universal brotherhood should
be vitally concerned with all attempts to
foster better .human relationships. Interna-
tional Co-operation Year (ICY) is such
an attempt and it is an important one.

Although an international organization,
we tend to think and act parochially. In
practnce most of our work and fellowshlp
is confined to local activity, and in any
case seldom stretches beyond the national
boundaries. What can we do on an inter-
national scale to help advance the ideal of
brotherhood through better understanding?

A lot can—and should—be done. Nat-
jonal” sections could establish cultural ex-

changes with each other; each lodge could

“twin” with a lodge or branch in another
land; our magazines, of which there are
many, could open up their columns for the
views of Theosophists all over the world.

The results’ might be immediate and sur-
prising. If we forced ourselves to be inter-
ested in our fellow-students of other coun-
tries, we could find ourselves working to-
gether locally with a new spirit of co-oper-
ation and friendliness. If we reconditioned
our minds to view the Theosophical Move-
ment as one in which national borders were
non-existent, we would automatically enjoy
an expansion of our understanding of Theo-
sophy.

Mrs. Radha Burnier, General Secretary
of the Indian Section of the Theosophical
Society, commenting on Sri Prasad’s article
suggested that “we can organize pro-
grammes and courses of study which will
help us and others to appreciate other cult-
ures, religions, etc. One of the Objects of
the Theosophical Society is to encourage
the study of comparative religion and phil-
csophy. Yet very few of us make an effort
to understand the approach and thought of
others by such study. In many lodges, mem-
bers study their own religion to which of
course, there is no objection. But can we
not have wider, more international inter-
ests? Can we not bring to our localities a
vision of a greater world?”

Dr.- J. R. Kidd, President of ICY (Can-
ada) spoke recently to the Canadian
UNICEF Committee on the subject of Inter-
national Co-operation. His talk was sub-



titled, “Man’s New Dimension”. It is in- -

spiring to think that we of the 20th Century
have the privilege to explore and develop
this new dimension in human understand-
ing. Our efforts—or lack of them—will un-
doubtedly affect the progress of humanity
for the next several centuries.

There is no question of the extreme
urgency for us to act for International Co-
operation. In his talk Dr. Kidd threw down
a challenge which might well have been

directed to Theosophists: “It’s the time now
for tough-minded and practical people who
believe that brotherhood is possible, per-
haps the only safeguard against man's dark-
er impulses, to stand up and be counted.”

International Co-operation is a long term
ideal. Its success will be largely dependent
on the impetus it receives this year. ICY
nierits our full support. Let’s all stand up
and be counted. —T.G.D.

INTERNATIONAL CO-OPERATION YEAR

M. S. PrAsaD

The year 1965 has been designated Inter-
national Co-operation Year by the United
Nations General Assembly. The following
resolution was passed on 19th November,
1963:

“The General Assembly, conscious of the
many grave international problems which
remain unresolved and of the consequent
need for international co-operation,

Considering it essential that Member

States should endeavour to promote
measures aimed at the elimination of ten-
sion,
" Convinced that increased public aware-
ness of the extent and significance of exist-
ing everyday co-operation would lead to
a better appreciation of the true nature of
the world community and of the common
interest of mankind, ’

Convinced that devoting a year to inter-
national co-operation would help to bring
about increased world understanding and
co-operation, and thereby facilitate the
settlement of major international problems,

Designates 1965, the twentieth year of
the United Nations, as International Co-
cperation Year.

Calls upon all Member States, the
specialized agencies, the International
Atomic Energy Agency, and the non-gov-

ernmental organizations concerned;

To take note, and to publicize, to the
widest extent feasible, the activities of in-
ternational co-operation in which they have
been or are at present, engaged and their
efforts to strengthen and expand these acti-
vities;

To formulate such plans and program-
mes as seem to them appropriate to pro-
mote the purposes of ICY;

Requests the United Nations Committee
for ICY to draw up and co-ordinate plans
for ICY; to organize and prepare for suit-
able activities for ICY to be undertaken
by the United Nations;

Invites Member States, the specialized
agencies, the International Atomic Energy
Agency, and the non-governmental organi-
zations to make available to the U.N.
Committee information on their plans and
intentions for ICY;

Requests the Secretary-General, taking
into account United Nations participation
in ICY, to provide, within existing budget-
ary limits, all necessary facilities for pro-
moting and carrying forward ICY.

Requests the UN. Committee to sub-
mit an interim report to the 1964 General
Assembly.”

This decision of the U.N. General As-
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sembly was in pursuance of a suggestion
made by the late Prime Minister of India,
Shri Jawaharal Nehru, during his address
to the General Assembly in November
1961. During that address he said:

“We live in this world of conflicts and
yet the world goes on, undoubtedly be-
cause of the co-operation of nations and
individuals. Little is known, or little is
said, about this co-operation. . .so the con-
flicts go on and we live on the verge of dis-
aster. Perhaps it would be a truer picture
if the co-operative elements in the world
today were put forward and we were made
to think that the world depends on co-op-
eration and not on conflicts.”

To examine the practicability of the sug-
gestion made by Shri Nehru the General
Assembly  appointed a  sub-committee
which after studying Shri Nehru's sugges-
tion recommended that a special effort be
made for increasing international co-opera-
tion. The result was the above mentioned
resolution which was adopted unanimous-
ly by the U.N. General Assembly.

The fact that the UNO, the highest
human forum has decided to -focus the
attention of the world on a worldwide
basis on the necessity, existence and sig-
nificance of international co-operation
should be of special interest to members of
the Theosophical Society all over the world.
Our objective, the first and the most import-
ant one, is to establish a nucleus of univer-
sal brotherhood. If people awaken to the
truth of universal brotherhood, international
co-operation will be the natural conse-
quence. On the other hand if international
co-operation increases, people will be more
receptive to the idea of universal brother-
hood. For the moment, people — the think-

_ing people — are increasingly being forced
to realize the necessity for international co-
operation as the only alternative to drifting
towards the destruction of mankind as a
whole. This special situation should be made
use of by workers for Universal Brother-
hood. We have been talking of universal

brotherhood so far as an ideal, now it is a
necessity. But unfortunately the conviction
of this necessity has not been as widespread
as it should be. The ICY is a very good
opportunity for all lovers of mankind in
general and members of the Theosophical
Society in particular to work with greater
zeal in collaboration with others for the
spread of the idea and realization of the
cbjective of the International Co-operation
Year in the context of the truth of univer-
sal brotherhood.

It is suggested therefore that we, the
members of the Theosophical Society,
should consider immediately how to respond
wholeheartedly, individually as well as col-
lectively, to the invitation of the U.N. ex-
tended to us in the above resolution.

The invitation is twofold:

1. To take note and to publicize to the
widest extent feasible, the activities of in-
ternational co-operation in which we have
or are at present engaged.

2. To make available to the U.N. Com-
mittee information on our plans and inten-
tions for ICY.

It is suggested to all Lodges to do what-
ever they can at their respective levels to
make the ICY more effective and success-
ful. Each Lodge may have its own ideas
and programmes, but what appears to be
most obvious and basic is this:

(1) Each Lodge can arrange lectures and
discussions to make its members aware of
the existence of international co-operation
in various fields of human activity at differ-
ent levels. Lectures should also be arranged
to make members familiar with the working
of U.N.O.

(2) It can hold public meetings to make
people aware of the contribution of the
Theosophical Society to world understand-
ing.

(3) It can take initiative to form an ICY
Committee locally with the co-operation of
other organizations interested in the 1dea
and objective of ICY.

]



TRUTH — TRANSCENDENTAL AND IMMEDIATE

MONTAGUE A. MACHELL

“For every soul possesses somethi"ng which inclines downwards to body, and
something which tends upwards towards intellect—but the superior part of the
soul is never influenced by fraudulent delights, and lives a life always uniform and

divine.”

Theosophy, being The Ancient Wisdom
Religion that it is, never has succumbed,
and never will succumb, to the fatal capt-
ivity of any man-made dogma. The Ancient
Wisdom Religion is the shining legend of
Spiritual Unfoldment of the Race, handed
down from Initiates of furthest antiquity.
Implemented and slowly realized on this
earth, it is Unearthly and Timeless; for
which reason only the Spirit of man can
encompass it, and symbolize its heavenly
significance.

So long as Spiritual Unfoldment is a single
and adequate motivation to the disciple’s
daily living, the Symbol will retain its un-
fettered glory. Only upon the intrusion of
some earthly (personal) aim can there
occur the urge to “contain” Truth in a
workable dogma of self-interest. Where-
fore, the first responsibility of the dedicated
disciple is to.give his all to the quest of
Unfettered Truth—this shining legend of
Spiritual Unfoldment. His supreme test, of
course, exists in the fact that this timeless
universality of Divine Destiny must be pre-
served in a material world wherein temporal
and personal goals are all-pervading. The
Timeless Self, therefore, must again and
again transfigure an arrangement of temp-
oral and personal objectives by a revela-
tion in the life of Truth’s eternally undog-
matic implications; he must, in the words
of Plotinus, build a life on earth “always
uniform and. divine.”

Why should so glorious and deathless a
benediction as this Wisdom Religion be so
hard to rediscover in the life of present-day
society? Actually, I -imagine, because not

—Plotinus, The Descent of the Soul

merely today, but every day since man was
born on this earth, the Duality of Mortality
has included the aspect of Light and the
aspect of Darkness; and the conscious de-
votees of Darkness have ever opposed the
dissemination of Light.

One single but highly significant victim
of the conscious promotion of Darkness on
the part of a ruthless and unprincipled
crusader for More Power for Me, is that
age-old, and once universally treasured doc-
trine—REINCARNATION. Historically in-
strumental in its effective suppression was
the notorious Roman Empress Theodora,
wife of the emperor Justinian (483-565).
With supernal presumption and daring, by
bringing about the revocation of the Chal-
cedon Decree, she effectively wiped out
from the Christianity of her day this then
revered fundamental truth that stood in the
way of her own utterly unwarranted apoth-
eosis. Wherefore, today, organized dogma
declares Reincarnation a barbaric super-
stition ' unacceptable to orthodox religion,
as a result of which Christian Truth is
robbed of the support of a fundamental,
age-long accepted basis for uninterrupted
Spiritual Unfoldment. Dogmatic fetters have
effectively stifled an aspect of Eternal
Truth.

The dedicated Theosophist, perceiving
this eternal dichotomy of Darkness and
Light in all earthly living, is called upon
at all times to lend significance to his mun-
dane accomplishments by unwavering loy-
alty to the transcendental truths of the An-
cient Wisdom Religion. A deathless spirit-
val entity, operating in time, all his think-
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ing and doing must reflect the splendor of
a timeless past and a timeless future—-
must, in other words, be instinct with
immortal implications rooted in a burning
realization that the Great Reality is beyond
Time. The consciously immortal man
“stretches” the seams of Time. Walking the
Highway of Eternity, he ignores its temporal
sidewalks! As_Jacob Boehme put it:

“If thou dost once every hour throw
thyself forth beyond all creatures, be-
yond and above all sensual percep-
tion . . . yea above discourse and
reasoning, into the abyssal mercy of
God, then shalt thou receive power
from above to rule over death and
sin.”

What is this but allowing the Immortal
Self to illumine temporal truth with the
Logic of Immortality? We are required to
remember always that

“. . . though we may be very small
outwardly we can be as the universe,
our mind is limitless. It is for us to
realize our cosmic powers and take
time to be a channel for the infinite
Spirit to pour through in this great
war against darkness, inertia and sav-
agery. As we walk our way and go
about our little daily lives, we must
be measureless, be timeless, be eter-

. nal.”

“Never the Spirit was not. The Spirit shall
cease to be never!”

- Those who, accepting the indispensable
tiuth of Reincarnation, live by it, must
allow its radiance to clarify the outlines
of their pattern of life, seeing those out-
lYines as the obvious prolongation of a very
ancient pattern, traced in numberless pre-
vious incarnations and demanding a fur-
ther prolongation here and now. They must
perceive this pattern, with whatever angular-
ities, distortions or repulsions it may hold,
to be the pattern they have created, de-
manding corrections, beautifications and
adjustments by them, and no one else. Per-
‘ceiving themselves to be Immortal Entities
traversing the Highway of Time, they

must fearlessly reject the role of feeble, in-
effectual pilgrims swallowed up by Time.
Wearing the bright raiment of one com-
ing to a Festival of Fulfilment, it is theirs
te affirm again and again the healing mys-
tery of THE ONE. As the Upanishads re-
mind us:

“It is farther than far, yet near at hand,
set down in the secret place of the
heart . . .

Not by sight is it grasped, not even by
speech. ’

But by the peace of knowledge, one’s
nature purified—

In that way, by meditating, one does
behold Him

Who is without form.”

Each of us is constantly tempted to
dramatize the possible anguish inseparable
from inner growth. But to do so is a con-
scious or unconscious excuse for slacking
off—taking time out to agonize pictures-
quely! But this is not playing the game.
These words from “Letters of the Scattered
Brotherhood” employ a rather original ap-
proach to this form of cheating:

“It is dangerous to slip back into the
false easement of emotional despond-
ency, apprehension and fear. As you
cleanse the body from fatty degener-
acy you will realize that the fatty con-
sciousness must go also. That is part
of your spiritual constitution. And you
can cleanse the body and the mind by
the bright discipline of entertaining
light.” :

“The bright discipline of entertaining
light” is the esoteric mystery of dispersing
darkness—the shadow of the earthly “de-
sire personality.” Dissolution of “the fatty
consciousness”, i.e. gorged and over-in-
dulged personality, is surely part of the
esotericism of Growth. Over and over again
we are required to remind ourselves that
very ordinary “immediate” requirements of
selfless living can become “luminous” with
the immortal awareness the consciously
spiritual devotee pours into the moment.and
the day. So illumined, the.most matter-

— 53 —



of-fact “immediate” responsibility takes on
“transcendental” meaning. He who under-
stands this holds the key to the divine dig-
nity of day-to-day existence exalted by an
immortal pattern.

The consciously immortal entity knows
that the essence of his living is a surrender
to Universality. It is not his, necessarily,
to be a unique, loudly-trumpeted source. A
quite acceptable aim is to submit oneself
to the will of THE ONE that he may be-
come a channel through which Eternal
Waters pour into the parched deserts of
Time. Such a one yields to the challenge
or the opportunity of earthly service that
he may lose himself in the all-embracing
Mystery of Becoming.

“Your part, as you know well, cannot
_ be done with righteous and breathless
_ rectitude, but by being receptive so
that you can be used as a channel

RELIGION

which is part of being a temple of the
Spirit. It is the antithesis of noise and
dubious fame; be the silent one, an-
nointed, with rod and staff and the
scallop shell of quiet and the promise
of truth.”

This uncompromising daring of the Im-
mortal Self scorns the enticements of quick
earthly gratification. Its goal is Deathless
Wisdom for all.

“The Wise Ones tarry not in pleasure
grounds of senses. The Wise Ones
heed not the sweet-tongued voices of
illusion . . . Thou has to saturate thy-
self with pure Alaya, become as one
with Nature’s Soul Thought. At one
with it thou art invincible; in separ-
ation thou becomest the playground
‘of Samvriti, origin of all the world’s
delusions.” —Voice of the Silence

OR PHILOSOPHY

EsME WYNNE-TYSON

The two greatest psychological needs of
the West today are: (1) a superior ideology
to that of Marxian Communism, (2) the
sense of security that accompanies a clear
purpose in life and positive moral and
spiritual leadership. With the confused and
conflicting directives of Churchmen of all
denominations, which is all that we have
at present to oppose the far more logical
materialistic dialectic, only the most cred-
ulous could believe that Western religion
could meet those needs. What hope then
remains to us? A philosopher might reply:
“Philosophy”—idealistic philosophy as dis-
tinct from the empirical variety.

When they speak of Religion and Phil-
osophy most people believe that they are
referring to two modes of thought or ways
of looking at life, when, in fact, there are
four, three of them so dissimilar as to be
irreconcilable. They are esoteric and exoteric

religion - (the esoteric being that of the
Mystics and Gnostics, the exoteric that of
the Churchmen), and idealistic and empir-
ical philosophy, the former that of Pyth-
agoras, Plato, Philo, Plotinus and Hegel, the
latter of Aristotle and the European think-
ers from Descartes—(who visualized the
marvels that might accrue from turning the
powers of mind from metaphysical specula-
tion to the analysis of matter)—to Marx.
There is far more similarity between esoteric
religion and idealistic philosophy than there
is between the two kinds of religion or the
two forms of philosophy. Indeed funda-
mentally these two are so alike that we
might reduce the number of views from
four to three were it not for the occasional
aberrations and deviations found in esoteric
religion.

This likeness is not surprising as religion
was once the mother of idealistic philosophy
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as certainly as idealistic philosophy became
the handmaid of theology. In his Intro-
duction to The History of Philosophy
Windelband writes:

‘During the unbroken dominance of
Church doctrine, there remained for
philosophy, for the most part, only the
position of a handmaid to ground, de-
velop and defend dogma scientifically.’

While religion remained faithful to the
spiritual hypothesis, this partnership result-
ed in some very exalted teaching, notably
that of Philo, Judaeus, Origen, the great
Alexandrian Father, and, to a lesser extent,
that of Augustine of Hippo, a long-time
student of Neoplatonism; although his lapses
from reason were frequent and profound.
But once the materialization of religious
thought set in through the literal-minded-
ness of inferior theologians, the divergence
of theology from her handmaid could no
longer be concealed; and by the 6th century
the Emperor Justinian, whose love for theo-
logy and the authoritarian Church was only
equalled by his hatred of philosophy, ban-
ished the latter by closing the Academy of
Athens wherein the idealism of Plato had,
until then, been preserved, so ushering in
those spiritually Dark Ages, the darkness
of which, contrary to common belief, has
not yet been dispelled. When Philosophy
was revived, (Ibn Gabirol, a Jewish Neo-
platonist, is said to have reintroduced Greek
philosophy into the West, c. 1021-1076, it
was the Aristotelian variety that eventuaily
found favour with the Church. There was,
of course, the brief and glorious revival of
Neoplatonic thought during the Renaissance
when it flourished in Italy under the Med-
icis, and was carried from there to the
French Court by an enthusiastic Frangois
I; but it gradually gave way to the mater-
ialistic. view which, pervading the Church,
led to the genesis of scientific materialism
in the works of Descartes in the 17th cen-
tury. Of Aristotle’s influence on the Church
Windelbrand writes:

‘The reception of Aristotle falls in the

“century 1150-1250. It began with the

more valuable parts of the Organon,

hitherto unknown . . . The Church slowly

admitted the New Logic . . .’

This new logic was the antithesis of ideal-
istic philosophy, since it was based firmly
on the reality of matter and the need for
its investigation and analysis; whereas Neo-
platonism was even more firmly based on
the credo found in the Sixth Tractate. of
the Enneads of Plotinus entitled ‘The Im-
passivity of the Unembodied.” which runs:

‘Matter is not Soul; it is not Intellect,
is not Life, is no Ideal Principle, no

Reason-Principle; it is no limit or bound,

for it is mere indetermination . . . It

lives on the farther side of all these cat-
egories and so has no title to the name
of Being. It will more plausibly be called

a non-being, and this not in the sense

that movement and station are Not-Being

(i.e. as merely different from Being) but

in the sense of veritable Not-Being, so

that it is no more than . . . a bare aspir-

ation towards substantial existence . .

a phantasm unabiding and yet unable to

withdraw, so utterly has it failed to accept

strength from the Intellectual Principle,
so absolute its lack of all Being.’

When we compare this forthright diagnosis
of the nature of matter (made centuries be-
fore it had been scientifically reduced to
blind energy) with the teachings of Plato,
especially those of the Phaedo, we must
admit that this might well be called the
creed of philosophic idealism. Here and
throughout the works of the Platonists and
Neoplatonists, matter is depicted, as it al-
ways has been in the highest metaphysical
teachings of the world, as maya, nothing-
ness, not something to analyse, dissect and
perpetuate but something to rise above, to
transcend. In the works of Augustine of
Hippo we find the writer torn between the
lucidity of Neoplatonism and the turgid
literal-mindedness of orthodox theology. As
a man and philosopher Augustine was drawn
to the teachings of Plotinus. He writes in
The City of God:

‘Where is that saying of Plotinus, “Let
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us fly to our bright country, there is the
father, and there is all”? What flight is
that? To become like God. If then the
liker a man is to God, the nearer he is
also, why then the more unlike the far-
ther off: and man’s soul, the more it
looks after things mutable and temporal,
the more unlike it is to that essence that
is immutable and eternal.’

But as a Bishop of the Church, the simple,
mystic way of salvation by becoming more
like the Good, the True and the Beautiful,
was obviously not enough. It was essential
to believe that redemption was only pos-
sible by means of vicarious atonement, as
a result of the death of a man-god on a
cross, and by the ministrations of ecclesia.
Nor could the dignitary of a Church based
on the beliefs that the Word was made flesh
—the flesh of the Virgin Mary— a physical
resurrection of the dead and a factual geo-
graphical hell, continue to support the flesh-
despising, world-transcending views of Neo-
platonism. Naturally a man who could pray:
“Give me Chastity and Continence, but do
not give it yet”, preferred the involvement in
matter offered by the Aristotelian outlook
rather than the transcendence of it advocat-
ed by the Platonists. And from Augustine’s
time onward the divergence between esoteric
Christianity and exoteric churchianity be-
came as absolute as the philosophies on
which they were based, i.e. idealistic and
empirical philosophic concepts.

One of the most unfortunate results of
the Church’s departure from the Platonic
to the Aristotelian ethic has been its attitude
to the animal kingdom. The realization of
the oneness of all life which resulted in the
practical humaneness of the Pythagoreans
and the Neoplatonists was superseded by
the Aristotelian and Judaic view that man
was a different and greatly superior crea-
tion, and that animals were little more
than mechanical puppets. Windelband writes
of the outlook of Aristotle: '

“The first form of organic life is the
vegetative soul which “forms” the mech-
anical and' chemical changes to the pur-

posive functions of assimilation and prop-
agation. The soul of plants is restricted
to this purely physiological significance
of a vital force; to this is added in the
whole animal kingdom, the animal soul,
whose constitutive characteristics are
spontaneous motion in space and sensa-
tion. . . . Vegetative and animal souls,
however, form in man but the matter for
the realization of the form peculiar to
him—the Reason (Nowus). By its oper-
ation impulse becomes will; imaginative
representation becomes knowledge. It
comes as something newer and higher
(“from without”) to all the psychical
activities which develop from perception
even among the beasts.’

Idealistic philosophy, based squarely on
the oneness of all life, leads logically to the
conclusion that the lesser creatures are
man’s younger brothers, and therefore .
should not be ill-treated, or otherwise ex-
ploited. The concept of biological man as
2 superior and separate creation, as found
in Judaism as well as in Aristotle, led in-
evitably to the Cartesian outlook which even
denied to -the lesser creatures the psychical
activities accredited to them by the Greek
philosopher, and of which Windelband
writes:

‘Descartes (stated) that the bodies of
animals are to be regarded scientifically
as the most complex automata, and their
vital activities as mechanical processes.
. . . Animals remain for Descartes, bod-
ies; their “sensations” are only nervous
movements out of which stimulations of
the motor system arise in accordance
-with the reflex mechanism. . . . Descartes

. . treated the whole psychical life of
the animal as a mechanical process of
the nervous system.’ .

This fantastic line of argument (to any-
one with personal experience of domesticat-
ed animals) which has affected the treat-
ment of the lesser creatures in the West
ever since it was formulated, led to the
irreverence for life displayed by the scien-
tific materialists, who, denying the exist-
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ence. of anything so immaterial as a soul,
could now apply the same arguments to
man as Descartes—(who would have been
immeasurably shocked at such a result of
his teachings since, as a man of his times,
he certainly did believe in a “soul’”)—ap-
plied to the animals.

This brings us to a consideration of esot-
eric religion, the teachings of the Gnostics
and Heretics, from the Marcionites to the
Albigenses, who also believed in the one-
ness of life, and nearly all of whom were
vegetarian. But they also believed that this
world was not of a good God’s creating—
(“My kingdom is not of this world”)—
and that it must be outgrown by the prac-
tice of non-violence, chastity and brotherly
love—the same teachings incidentally as
those of Gandhi. Unfortunately, as a direct
result of this purely Christian and Essenic
point of view, the Albigenses, the last large
group to hold it, were exterminated to a
man by a decree of Pope Innocent III.

The unification of the Churches which is
at present being proposed can do little to
help the situation,” since Western orthodox
religion is, in its way, as materialistic as
the “enemy” it confronts. For it is based on
the reality and “goodness” of matter. It is
concerned with organization, theology,
ecclesiastical matters, ritual, and sociology.
It talks a great deal about peace without
attempting to make non-violence a moral
absolute; it deplores sexual immorality with-
out preaching the necessity for chastity, and
it upholds rather than opposes the mater-
ialistic science on which both communism
and capitalism are based.

With empirical science leading us to the
termitary or to extinction by means of its
inventions, esoteric religion apparently lost
beyond recall, and the exoteric variety in
the position of the double-minded man un-
stable in all his ways, what have we left
but Idealistic Philosophy to offer as an alter-
native to materialism? And it would seem
to be most suitable, since it is based on
spirituality as total as the materialism we
wish it to replace, and which can ncver be

overcome by materialism. This philesophy,
having been an outcome of religion, sought
to perpetuate its parent’s values.

In the preface of his book, “From Reli-
gion to Philosophy”, F. M. Cornford writes:

‘Philosophy inherited from religion cer-
tain great conceptions—for instance, the
ideas of “God”, “Soul”, “Destiny”,

“Law”. . . . Religion expresses itself in

poetical symbols and in terms of mythical

personalities; philosophy prefers the
language of dry abstraction, and speaks
of substance, cause, matter, and so forth.

But the outward difference only disguises

an inward and substantial affinity be-

tween these two successsive products of
the same consciousness.’

As we listen to the utterances and ser-
mons of modern churchmen, we cannot fail
to realize how hopelessly unsuited is theo-
logical terminology to the present age, and
how much more suitable would be the
language of Philosophy. Today we need a
rational presentation of spiritual teachings;
and idealistic philosophy was, from the first,
2 rationalization of religion—a Philosophy
of Religion, as Hegel put it.

When Plato wrote his famous allegory
of the Cave the inhabitants of which gained
a totally false view of life by regarding
only the shadows on the walls, his pagan
audiences would have recognized this as
tut another version of the Cave of Matter
to which Attis descended, despite tnc plead-
ings of his mother, Cybele, and wou'd have
accepted the teaching that the one way of
salvation was by ascending from the Cave.
In his Introduction to the Commentaries
and Homilies of Origen, R. B. 7ollinton
writes: “For Greek philosophy from Plato
onward, matter was the enemy of Spirit.
Christianity made it the organ and medium
of Spirit.” But it was theology, not - hris*-
ianity either Jesuine or Pauline, that madc
this fatal reversal of values. In the Gospcl
of John 16:28, Jesus spoke of thz desceni
from the Father (Reality) and the nced for
a return to the celestial world that is man’s
rightful home; or, as Paul expressed it, the
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need to be “absent from the body and pre-
sent with the Lord”. With the ancient
Mystery Religions, Jesus taught that the
world was something to outgrow and re-
linquish, not to perpetuate, for he came to
bring about the end of the world and all
suffering. As certainly as the priests of the
Eleusinian Mysteries, known as the Per-
fections, Jesus taught that salvation could
only be attained by self-perfectioning: “Be
yc therefore perfect even as your Father
which is in heaven is perfect.”

The situation at the present time is as
Sir James Frazer described it when referring
to Christianity and Buddhism in The Golden
Bough. He writes:

‘Both systems were in their origin essen-
tially ethical reforms born of the gener-
ous ardour, the lofty aspirations, the
tender compassion of their noble Found-
ers, two of those beautiful souls who
appear at rare intervals on earth like
beings come from a better world to sup-
port and guide our weak and erring nat-
ure. Both preached moral virtue as the
means of accomplishing what they re-
garded as the supreme object of life, the

- eternal salvation of the individual soul.

. . But the austere ideals of sanctity
which they inculcated were too deeply
‘opposed . . . to the natural instincts of
humanity ever to be carried out in prac-
tice by more than a small number oi dis-

" ciples. If such faiths were to be nominally
accepted by whole nations .’ . . it was
essential that they should first be mod-
ified . . . so as to accord in some meas-

ure with . . . the passions, the supersti-

tions of the vulgar. This process of ac-
commodation was carried out in after
ages by followers who, made of less
ethereal stuff than their masters, were
for that reason the better fitted to med-
iate between them and the common herd.
Thus, as time went on, the two religions,
in exact proportion to their growing pop-
ularity, absorbed more and more of those
“baser elements which they had been in-

stituted for the very purpose of suppress-
ing.

Since this expedient ‘“accommodation”
has failed so lamentably to bring either
morality or peace to the world, would it
not be wiser to have greater faith in truth
and our fellow-men, and offer them an alter-
native to the materialism that is the prim-
ary cause of our present discontent, suffer-
ing and sense of purposelessness and in-
security? By replacing orthodox religion
with an Idealistic Philosophy, we would not
lose Christianity but regain all that is essen-
tial in it; for as John Scotus Erigina has
reminded us: “True philosophy is true re-
ligion, and true religion is true philosophy.”
While Augustine of Hippo wrote in his
City of God that “if God is wisdom, as
truth and scripture testify, then a true phil-
osopher is a lover of God”..

The doctrine of the philosophy to which
these two famous Christians refer could
seldom have been described more succinctly
than it was by Gibbon when he wrote of
the philosophers in his Decline and Fall of
the Roman Empire:

‘When they viewed . . . the extent of
their own mental powers . . . they soon
discovered, that as none of the proper-
ties of matter will apply to the opera-
tions of the mind, the human soul must
consequently be a substance distinct from
the body, pure, simple and spiritual, in-
capable of dissolution, and susceptible
of a much higher degree of virtue and
happiness after the release from its corp-

~ oreal prison. From these . . . noble prin-
ciples, the philosophers who trod in the
footsteps of Plato . . . asserted not only
the future immortality, but the past
eternity of the human soul . . . as a por-
tion of the infinite and self-existing spirit,
which pervades and sustains the universe.’

Repﬁnted, with author’s corrections, from
The Philosopher, Spring 1965, The Journal
of The Philosophical Society of England..
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NOTES AND COMMENTS BY
THE GENERAL SECRETARY

A reminder about the annual member-
ship dues; the 1965-66 dues are now pay-
able. Lodge members should pay their dues
direct to their Lodge Treasurer (together
with local Lodge dues, if any). Members-
at-large will please remit direct to me at
52 Isabella St.

£ * *

An anonymous donation of $1,000.00
for Section expenses was received in June,
a very welcome addition to our funds and
one which will be used to defray the cost
of sending sets of the H.P.B. writings to
the Libraries of Canadian Universities, and
in binding sets of The Canadian Theosoph:st
for these libraries.

In the binding of sets of the magazine
we have encountered a problem in con-
nection with Vol. 6 (1925-26). A parcel
which was thought to contain issue No. 3
(May 15, 1925) actually contained issue
No. 3 of the previous year, Vol. 5. If any
members have copies of the May 15, 1925
issue and would be willing to relinquish
these, I would be very grateful—about fif-
teen copies are required. :

* * *

The May 1965 issue of the Adyar News-
Letter reports that the latest release of The
Theosophical Publishing House, Adyar, is
Damodar and the Early Pioneers of The
Theosophical Movement, by Dr. Sven Eek,
a monumental work of 720 pages, the prin-
cipal theme of which is the life and collect-
ed writings of Damodar, but included are
sketches of the lives of H.P.B., Col. Olcott,
T. Subba Row, A. P. Sinnett, A. O. Hume,
Wm. Q. Judge and others. Mr. Sri Ram,
who wrote the preface says “Dr. Eek has
gathered together material of interest to
anyone who wishes to have a picture of
the events of those early days . . .” The
price is, Cloth Rs. 37, Board Rs. 35, ap-
proximately $9.00.

. The initial chapter of Dr. Eek’s book, a
biography of Damodar, has been printed

separately as a pamphlet entitled, Biography
of a Disciple, Damodar K. Mavalankar.
* % *

The first issue of News-Tibet, four page
typescript features important but little known
news items concerning Tibet and its people
which were received in the past year—sub-
sequent issues will deal with current events.
This first-issue tells of continued resistance
to Chinese rule in Tibet and the systematic
wiping out of religion in that country; most
of the larger monasteries have either been
destroyed or converted to military uses. It
is reported that the Panchen Lama is under
house arrest in Lhasa and has been de-
nounced for his support of Tibetan inde-
pendence and for expressing his belief that
the Dalai Lama will return to the Golden
Throne. News-Tibet is published at 801
Sccond Ave., New York, N.Y. 10017.

* -~ *

The date for the World Congress of the
Theosophical Society has been changed to
July 14-22, 1966. The Congress will be
held at Salzburg, Austria, in the Congress
Hotel where arrangements have been made
for the use of lecture halls, with six langu-
age translations of talks. It is hoped that
the attendance will be at least 1000, prob-
ably more. Mr. John Coats, Chairman and
Organizer for the T.S. in Europe, is anxious
to. know as soon as possible the number
of members who will be attending, their
requirements for accommodation, etc. If
any of our members are planning on visit-
ing Europe next summer and will attend
the 1966 World Congress, please let me
know so that 1 may advise Mr. Coats.

* *

Senor N. E. Rimini, General Secretary,
Argentina has again stressed the importance
of the Second Inter-American Theosophical
Congress to be held in Buenos Aires, Sept.
16-19, 1965, urging that every National
Society in North and South America be
represented.Matters to be discussed include
the formation of an Inter-American Feder-
ation. A complete agenda will be sent in
August. Senor Rimirii recognizes that the
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distance will present difficulties, but points

out that last year delegates came from Ar-

gentina, Bolivia, Peru and other distant

points in South America. The return air-

fare from Canada is approximately $650.00.
* * *

I was delighted to learn that Mr. Roberto
Hack, General Secretary of the Theosoph-
ical Society in Italy, was re-elected at the
National Convention held in May, and so
also was Dr. Roberto Fantechi, the Vice-
General Secretary. These elections are in-
dicative of the success of the strong efforts
made by Mr. Hack and Dr. Fantechi to
spread the Original Message of Theosophy
throughout the Lodges in Italy.

* * *

I have very much pleasure in welcoming
into the fellowship of the Society Mrs.
Ann Fitzgerald, who joined through Tor-
onto Lodge. —D.W.B.

ANNUAL PICNIC

Two chartered buses left Toronto Lodge,
52 Isabella Street, at 9.30 a.m. on Saturday
June 12. Their destination was Niagara
Falls and their passengers were Toronto and
district members, friends and children. En
route one bus was diverted into Hamilton
where a happy group from the Hamilton
l.odge got on.

At Niagara they were met by a strong
contingent from Buffalo, N.Y. During the
afternoon they were joined by members of
the Phoenix Lodge and others who had
motored from several southern Ontario
centres. The 1965 Joint Annual Picnic of
Ontario and New York State Lodges was
one of the largest turnouts for many years,
and was certainly the most successful to
date.

Apart from a ten-minute shower, the
weather . was perfect, and rarely is the at-
mosphere at the Falls so crystal clear as
it was on the day of the picnic. During the
afternoon, those who did not wish to stay
in the shade to chat took long walks in the
brilliant. sunshine to view the magnificent
spectacle of the rushing waters.

All in all it was a very enjoyable outing
and the organizers of the various Lodges
are to be congratulated on a job well done.
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'MRS. CONN SMYTHE

-After a gallant fight for a year and a half,
Mrs. Conn Smythe (Irene Eleanor) passed
away-quietly in her sleep on Sunday, June
o)

A simple funeral service was held on
June 22 in St. Paul’'s Anglican Church,
Toronto. The large building was filled with
friends who had come to pay their last
respects to the memory of one whose num-
erous .acts of kindness and whose gracious
manner had won the hearts of so many.

Our deep sympathy is extended to Mr.
Conn Smythe and to the members of the
family. —D.W.B.

DR. HENRY SMITH AT TORONTO

Dr. Henry A. Smith, President of the
Theosophical Society in America, and Mrs.
Smith visited Toronto Lodge on May 22
and 23; In spite of the fact that it was a
holiday weekend and the weather was beau-
tiful, large audiences attended both lectures
given by Dr. Smith.

On . the Saturday, Dr. Smith spoke to a
gathering of members on “Theosophy’s
Destiny through the Society”. He comment-
ed on some of the unusual events of the
early years of the Movement, and drew
examples from incidents in the lives of the
founders. He appealed to all Theosophists
to remember their ideals of brotherhood,
and not to .allow personalities to wield in-
fluence within the Society. Afterwards, in
the Lodge Rooms at 52 Isabella Street,
refreshments were served and the members
met and chatted informally with Dr. and
Mrs. Smith.

On"Sunday evening a public lecture en-
titled “The Divine Plan in a Chaotic World”
attracted a crowd to the Theosophical Hall,
and an unusually large number remained
afterwards to take part in the informal dis-
cussion period. Dr. Smith impressed every-
body with his knowledge and sincerity. Al-
though this was only his second visit to
Toronto he has won many friends in local
lodges.

LETTERS TO THE EDITORS

The Editors,
The Canadian Theosophist

Letter CXXXIV—The Prayag Letter

In considering the authenticity of this
letter, we have to decide whether its con-
text fits into the general tenor of the writ-
ings of the Masters. If it seems to contradict
everything they stood for, and the teaching
they put forth, one naturally would become
suspicious. But far from being unique these
ideas are repeated again and again through-
out the Letters; and again and again they
aroused the same criticism. It was this crit-
icism which called forth H.P.B.’s article,
Lodges of Magic, from which Dr. Fantechi
quotes a fairly long paragraph (The Can-
adian Theosphist, Mar.-Apr., 1965). Be it
noted, this quotation gives a very different
meaning from the one Dr. Shearman quoted!

The Prayag Lodge was made up mostly
of high caste Brahmins, but eventually both
A. P. Sinnett and Annie Besant threw in
their lot with them. They constantly cried
out for phenomena and wallowed in their
“selfish exclusiveness”. This was one of
Annie Besant’s fundamental errors. Here
was a woman who was already in line for
the Presidency of a Society whose principal
object was to form a nucleus of the univer-
sal Brotherhood of Humanity, adopting the
tenets of the most exclusive sect in the
country, to whose members the very word
Brotherhood was anathema.

This particular Letter, CXXXIV, together
with other letters and messages from the
Masters had been circulated privately among
a few of the members, each making his own
copy, 1 presume. So it came as a bomb-
shell when Judge published it in his mag-
azine, The Path, for March, 1895. 1894
had been a very difficult year for Judge.
There was a concerted effort at Adyar to
oust him from the vice-presidency and the
E.S. Many charges of forgery were laid
against him by Annie Besant, aided and
abetted by one Chakravarti, a high caste
Brahmin and member of the Prayag Lodge.
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It is of little moment that Annie Besant
later retracted these charges for she would
not do so publicly. Judge recognized the
pernicious influence of this Lodge, and must
have thought it high time for this letter to
come out in print. And so it was. What a
bombshell! Col. Olcott exploded with venom
and concocted one of the most disgraceful
pieces of writing the Society ever saw. At
that moment the April issue of The Theo-
sophist was already in the press, but Col.
Olcott could not wait. He stopped the press
to include an abominable postcript, in which
he accused H.P.B. of mediumship and
trickery, stating that Chakravarti had told
him in New York that the letter was a
fraud. One may ask, “how did he know™?

If we examine the details surrounding the
activities of the Prayag Lodge, this letter of
criticism is very pertinent. As mentioned
above, the one cry of the members was for
phenomena, but they ignored any suggestion
of brotherhood, yet they expected the Mas-
ters to give them special instruction but re-
fused to obey the disciplinary rules neces-
sary for the receiving of such instruction,
So in this letter they were given an ultim-
atum. Be it noted—had it been merely gen-
eral membership and study these people had
desired, neither their religious beliefs nor
their bigotry would have been questioned,
but when they wanted to become personal
chelas of the Master, that was another thing,
And this is most important to remember;
the rules of the Society were one thing, but
the rules for chelaship were something else.
To step into the hallowed circle of direct
contact with the Masters is something en-
tirely alien to the ordinary activities of
Lodge life, or even to the E.S. Our present
critics do not seem to be able to separate
these two conceptions and so have raised
unnecessary confusion as to the ethics of
apparent violation of the principle of neu-
trality.

But this letter is not the only one in which
the Master rebukes these people. There are
many. For instance, Letter XXXVIII, in
whlch he says:

“I say again then. It is he alone who
has the love of Humanity at heart, who
is capable of grasping thoroughly the
idea of a regenerating practical Brother-
hood who is entitled to the possession of
our secrets,”

And again, Letter XXXV1I:

“Then those Prayag theosophists—the
Pundits and Babus! They do naught and
expect us to correspond with them. Fools
and arrogant men.”

Did H.P.B. also forge these letters? The
truth is that H.P.B.’s appearance in the
world, her work, her character and her
methods, all presented and still present a
terrific challenge, which, as Victor Endersby
so aptly puts it, at once “separates the men
fiom the boys”.

Finally, it is well to remember that the
Masters are Buddhists and accept the Lord
Buddha as the Patron of all the Adepts.
H.P.B. herself took Pansil, and Damodar,
the only complete success in the Movement,
gave up Caste and was called by the Mas-
ters in 1883. These things happened, and
those who run may read!

Edith Fielding
A AS B 1
The Editors,
The Canadian Theosophist

In your May-June number, Dr. Hugh
Shearman continues his endeavour to pro-
tect his image of his hero, Bishop Lead-
beater, by undermining reliance upon the
“Mahatma Letters”.

Either Bishop Leadbeater is shown, by
the evidence, to be the deluded victim of
his own imagination, or the Mahatma Let-
ters must be shown to be largely based upon
teaching and views, not those of the
Mahatmas, but concocted by chelas writing
in Their names on their own, which implies
that the Mahatmas were either utterly
irresponsible or extraordinarily incompetent.
Could anything be more nonsensical? Could
anything be more quixotic than this hope-
less endeavour to prove the impossible?

To our contention that it is inconceiv-
able that the Mahatmas should allow their
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work of teaching two Englishmen some of
the rudiments of their philosophy in order
to introduce these ideas in the West to be
falsified, Dr. Shearman makes no reply.

The only shadow of evidence for his con-
tention has been the reiterated statement
that H.P.B. said (wrote) that some letters
were written by chelas, under instruction,
wholly on their own. This has been con-
clusively shown, (in your Mar.-April num-
ber where the long passage in which it
occurs, was fully quoted) to refer only to
notes written by chelas to those who were
imploring the Mahatmas for advice on fam-
ily matters and business matters.

As Dr. Shearman seems to doubt the
existence of such Notes, although the ref-
erence occurs in H.P.B.’s letter from which
he himself quoted, there is another reference
in letter 138, Mahatma Letters, page 470
original edition, a letter by H.P.B. to Mr.
Sinnett in which she wrote, “The shrine was
thought of to facilitate the transmission, as
now dozens and hundreds come to pray
and beg to put their letters inside”. No-
where else is there the slightest indication
of chelas writing on instruction but on their
own, using the script and the sxgnatures of
the Mahatmas,

Dr. Shearman makes much of H.P.B. say-
ing she was “shocked” and “burning with
shame” because of such blunders as put-
ting carbolic where carbonic was intended,
and so on. Do such blunders on the part
of chelas transmitting dictation permit one
to contend that whole chapters are solely

the work of chelas and that the Mahatmas:

views on “God” and ‘“religion” and ‘“sacer-
dotalism” and “priestly imposture” are not
those of the Mahatmas? o

In the same letter 138, H.P.B. describes
in detail how letters are transmitted and
tells how two separate methods are used
as a check against errors. First, in' one
method, a photographlc picture of the writ-
ing in the letter is transmitted, and then, as
a check, the letter itself is dematerialized
by virgin fire, and sent. There is no indica-
tion here of irresponsibility, but rather of

extreme care on the part of chelas.

Dr. Shearman reiterates that H.P.B. or,
as in his last letter, “The two Co-Founders
believed that the Mahatma Letters were not
all uniformly reliable and authoritative and
authentic.”

So long as Dr. Shearman continues to
make these unreasonable statements with-
out foundation, other than his opinion, we
shall continue to demand proof. On the
other hand, if Dr. Shearman( or anyone
else) knows of evidence which could throw
further light on this very important matter,
we urge that they bring it forward.

W. E. Wilks

BOOK REVIEWS

Thyself Both Heaven and Hell, by E.
1.. Gardner. Published December, 1364 by
The Theosophical Publishing House Lon-
don Ltd. 31 pp. Price three shillings and
sixpence.

When a student of Mr. Gardner’s long
experience writes a booklet of twenty-seven
pages his thoughts and meditations on var-
ions ideas are recorded and we get the
essence rather than the elaboration of his
views. »

" In this pamphlet the theme is the creative
power of the human mind. One would wish
the topics listed in the Table of Contents,
or some at least, particularly “The Tech-
niques of Creative Thinking”, had been
more fully developed by so experienced and
versatile a writer. Between saying too little,
and attempting to say all that can be said,
many writers, Theosophical and otherwise,
flounder on the rocks of Scylla and Char-
ybdis. However, in this instance, I for one,
will make every allowance, and pay my
respects gladly to a gentleman twenty years
my senior. .

But the design and the groundwork has
been done. Perhaps a younger and more
energetic person will develop these topics
in thé interest of new readers in Theosophy,
giving the book a more realistic title, such
as “The Creative Power of the Human
Mind”. —E.W.
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The Crest Jewel of Wisdom, attributed to
Shankara Acharya, translated by Charles
Johnston. New edition published 1964 by
John M. Watkins, London. 104 pp. Price
12 shillings and 6 pence.

Bhagavad Gita, The Songs of the Master,
translated by Charles Johnston. New edition
published 1965 by John M. Watkins, Lon-
don. 132 pp. Price 15 shillings.

Is there a revival of interest in the study
of comparative religion? The obvious de-
mand for English translations of Eastern
scriptures would suggest this is so. New ver-
sions appear frequently, while the best of
the older ones are seldom out of print.

The Bhagavad Gita is unquestionably the
most popular. Sir Edwin Arnold’s verse ren-
dering, The Song Celestial, is still widely
quoted; William Q. Judge’s recension and
Annie Besant’s translation should also be
found on Theosophical Book Tables. Now,
the version of another early Theosophical
student, Charles Johnston, has again been
made available to us, together with his Eng-
lish interpretation of The Crest Jewel of
Wisdom.

Both of these translations are welcome.
Students who cannot read the original San-
skrit obtain a better comprehension of the
Hindu classics when they have several ver-
sions to compare. Often one pen expresses
an unfamiliar allegory more plainly than
another,

Johnston’s prose is inclined to be on the
heavy side, but often his choice of phrase
seems most appropriate . His Bhagavad Gita,
sub-titled “The Songs of the Master”, con-
tains a General Introduction as well as an
Introduction to each chapter, and these
constitute a useful guide to that great work.

There is an excellent biography and biblio-
graphy of Charles Johnston in Volume 1X
of The Collected Writings of H. P. Blavat-
sky. —T.G.D.

Ve 1Ae w
lamblichus’ Life of Pythagoras, translat-
ed from the Greek by Thomas Taylor. Pub-

lished by John M. Watkins. (First reprint-
ed in 1926 from the edition of 1818 limited
to 500 copies; second impression 1965 also
limited to 500 copies). xi + 252 pp. Price
63 shillings.

Those who are acquainted with Thomas
Taylor’s work in rare old editions (now
mostly to be found in the larger libraries)
will need no further encouragement to own
this edition than to know that it is available.

Iamblichus’ Life of Pythagoras contains
nearly all the information we have on him
whose teachings had such a profound effect
on philosophy for many centuries following
his death, and whose influence is even now
not to be discounted. This edition also in-
cludes fragments of the ethical writings of
certain Pythagoreans, and a collection of
“Pythagoric Sentences”. All in all, a most
valuable work.

Thomas Taylor was “the most intuitional
of all the translators of the Greek frag-
ments,” according to H. P. Blavatsky, while
Emerson described him as “that eminent
benefactor of scholars and philosophers.”
Certainly, he had a rare gift of setting the
ancient classics in memorable English. To
read Taylor is in itself an aesthetic delight,
while as a guide to the ancient Mysteries
and philosophers he is without peer. Mad-
ame Blavatsky quoted with approval the
answer given by one of Thomas Taylor’s
admirers to those scholars who criticized
his translations of Plato: *“Taylor might have
known less Greek than his critics, but he
knew more Plato!” She herself stated that
“there are hundreds of expressions and hints
in the Dialogues which no modern trans-
lator or commentator—save one, Thomas
Taylor—has ever correctly understood.” -

On this recommendation, the translator’s
notes at the end of the book are worth care-
ful study. Among others he offers learned
commentaries on the Pythagorean school’s
esoteric studies of number and music,

How else to describe this book but as a
student’s delight! The publishers are to be
thanked for making it once again available.

' —T.G.D.
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THE AUTHORITY

One of the great sayings attributed to
the Buddha is “Believe nothing on the faith
of traditions, even though they have been
held in honour for many generations and
in divers places. Do not believe a thing
because many persons speak of it. Do not
believe on the faith of the sages of the past.
Do not believe what you yourself have
imagined, persuading yourself that a god
has inspired you. Believe nothing on the
sole authority of your masters or priests.
After examination, believe what you your-
self have tested and found to be reason-
able, and conform your conduct thereto.”

This is, or should be the attitude of
Theosophists. Consider for a moment The
Secret Doctrine. The Doctrine, like other
great occult books, is holy—holy in the
scnse that it is dedicated to the most noble
of all concepts, the One Divine Life that
permeates all things. It is consecrated by
the compassion which inspired its writer,
by the self-sacrificing devotion to humanity
which filled her life. Earnestness and sin-
cerity speak from every page and each
teaching is given with the authority of wide
knowledge, profound insight and intuitive
wisdom. It is a confluent of many streams
springing from the mountain peaks of spirit-
ual vision. Its purpose is sacred, not secu-
lar, and it is a sacred authority for man’s
guidance in all that concerns his inner nat-
ure.

However, it would be a misapprehension
of the whole intent of the book—sacred
and authoritative as it is—to regard it as
sacrosanct. No one is required to “accept”
the Secret Doctrine; “belief” in it will not
gain reward in heaven or save one from
suffering in hell. It does not bargain and
makes no promises save the one that is
axiomatic “he who will live the life, shall
know the doctrine.” '

The authority of the Doctrine for its
readers derives from that which is implicit
in that promise. It is a ‘book to be tested
against the experiences of life. If it is silent

OF REALIZATION

to some persons, this is so because they
have not found themselves concerned—
deeply concerned—in its subject matter. To
such persons it is fantastic, amorphic, un-
real—it does not touch upon any points in
which they are interested. This does not
affect the authority of the Doctrine any
more than the authority of a master in
music is affected by the non-interest of a
child. The authority of the Doctrine re-
mains, awaiting the man or the woman who
can use it.

To that man or that woman, the Doctrine
becomes an enriching book which does two
things; first, it throws a great light on past
experience and shows its patterning; sec-
ond, it pushes aside a portion of the dark-
ness immediately ahead. That pattern grows
and extends as the enveloping Past moves
forward to enclose out of the fleeting Pres-
ent, the Future that was. Hitherto unper-
ceived subtle relationships are. disclosed;
effects become related more to their prim-
ary, rather than to their immediately appar-
ent causes. As this process goes on, the
student changes psychologically. He be-
comes less prone to hasty judgments; per-
ceiving the causes of his own suffering, he
becomes more tolerant and compassionate
towards others; observing the infallible re-
lationship between causes and effects, he
seeks to harmonize his own words and acts
and to work with the law. He ceases to be
impatient for immediate results. His mind
begins to act more and more as a watcher
—he reaches balance, without perhaps be-
ing even aware that he has been following
an old, old path, and one travelled by many
souls before him. None of this happens be-
cause he has accepted the exterior author-
ity of the Doctrine. It happens because he
has tested the Doctrine in his own life ex-
perience and has found that it worked.

It is upon this kind of realization that
the authority of the Doctrine is established
for its readers. —Xenos
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SECRET DOCTRINE QUESTION
AND  ANSWER SECTION

CoNDUCTED BY GEOFFREY A. BARBORKA

Readers of The Canadian Theosophist are invited to participate in this
feature by sending their questions c/o The Editors to be forwarded to Mr.

Barborka,

Question. 1 would appreciate some en-
lightenment on the following ideas: (1) As
I understand it, our globe is 4th in the
chain of 7, (2) and is the most dense or
physical of all. (3) Also we are part of
the 5th Race of the 4th Round, (4) and
so have passed the half-way point and are
on the Ascending Arc. (5) If so, how can
this be reconciled with the statement that
we have only recently (5000 years) enter-
ed the age of Kali-Yuga and have not come
ncar the densest point or half-way point in
the Age of Iron? (6) What I am interested
in learning is: What is the present position
of ‘humanity with reference to the above?
(7) Or am I confusing large and small
cycles? v

Answer. Numbers have been inserted
into the question in order to focus atten-
tion upon each statement and to comment
thereon. Since the key idea required to
answer the question was in fact supplied
by the concluding item, it is best to com-
mence with number seven.

(7) Yes, large and small cycles have in-
deed been confused. The Kali-Yuga, al-
though a lengthy cycle, is but a small one
in comparison to the vast stretch of time
contained in the Descending and Ascend-
ing Arc cycle. Reverting to number one:
(1) Yes; the addition of two words is re-
quired to make this phrase precise, namely,
“manifested globes.” (2) Yes; the state-
ment is still further clarified by the addi-
tion of: Because our earth is situated on
the Seventh Cosmic Plane—the physical
plane. (3) This statement should be .qual-
ified in this manner: the major portion. of
the human race is undergoing the develop-

ment pertaining to the Fifth Race of the
Fourth Round—because there are still por-
tions of mankind belonging to the last sub-
race of the Fourth Race. (4) Yes; the pre-
cise statement should be worded: The low-
est point in the Arc of Descent was attained
during the Fourth Sub-Race of the Fourth
Root-Race during the Fourth Round on
the Fourth Globe (Globe D, our Earth).
Consequently the human race is now pur-
suing the Arc of Ascent. (5) The key to
answering this portion of the statement is
this: the Kali-Yuga cycle pertains to the
cycle of a Root-Race; the Descending and
Ascending Arc cycle pertains to the Round
Cycle. Thus it is a matter of a small cycle
within the scope of a large cycle. The Kali-
Yuga cycle referred to here is the cycle
pertaining to the Fifth Root-Race: this
cycle commenced 3102 years B.C. The 5000
figure referred to was concluded in Febru-
ary 1898. Thus the Kali-Yuga cycle has
427,000 more years to run its course. With
regard to the densest point of the Kali-
Yuga cycle (mentioned here): it will occur
at its midway portion, of 216,000 years
from its commencement—211,000 years
hence. One must hasten to add, however,
that there will be minor ascents as well as
minor descents within the cyclic period of
the Kali-Yuga. That is to say there will be
races which will have ascending arcs as well
as races which will have descending arcs.
To illustrate the meaning intended: the
glory that was Greece and the grandeur that
was Rome exemplified arcs of ascent. Both
races, however, also suffered arcs of des-
cent.

(6) As to the present position of human-
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ity: although the human race. is involved
ir. the Kali-Yuga cycle, nevertheless it is
at the same time pursuing the very gradual
Arc of Ascent. However, it really depends
upon each individual whether a person will
take advantage of the ascending cycle or
become enmeshed in the Age of Iron.

Of greater import than the Kali-Yuga
cycle, in regard to the “position of human-
ity,” is the fact that the human race is en-
gaged in the evolutional process of devel-
oping the manasic aspect of the Kama prin-
ciple. However, every individual “positions”
himself as to whether or not he will make
headway in the higher gradations of this
aspect of the evolutional process.

Question. 1 have a question concerning
Vaivasvata. It is in connection with these
citations from The Secret Doctrine:

“Every Brahman knows that it is only
with Vaivasvata Manu that our Humanity
began on this Earth (or Round). . .. Vaiv-
asvata is the seventh of the fourteen Manus
who preside over our planetary chain dur-
ing its life cycle: i.e., that representing or
standing in every Round for two Manus
of the same name (a Root and a Seed
Manu), he is the Root Manu of the Fourth
Round, hence the seventh.” (II, 321, Or.
Ed., 111, 321, 6 Vol. Ed.)

~“A Root and a Seed Manu appear res-
pectively at the beginning and the termina-
tion of the human period on any particular
planet. It will be seen . . . that a Manu-
antaric period means, as the name implies,
the time berween the appearance of two
Manus . . . hence a minor Manvantara is
the duration of the seven races on any par-
ticular planet, and a major Manvantara is
the period of one human round along the
Planetary chain. . . . every root-race has
its Manu. The present seventh Manu is call-
ed ‘Vaivasvata’ and stands in the exoteric
texts for that Manu who represents . . . the
Jewish Noah. But in the esoteric books we
are told that Manu Vaivasvata, the pro-
genitor of our Fifth-Race . . . is not the
seven Manu, mentioned in - the nomenclat-

_ure of the Root, or primitive-Manus, but

cne of the 49 Manus emanated from this
Root-Manu . . .

“Vaivasvata, thus, though seventh in the
order given, is the primitive Root-Manu of
our fourth Human Wave . . .”

. . . the Vaivasvata Manvantara 18,000,-
000 odd years ago, when physical, or the
truly human man first appeared in his
Fourth Round on this earth . . .” (II, 308-
10, Or Ed., III, 309-10, 6-Vol. Ed.)

“The number that elapsed since the
‘Vaivasvata Manvantara’—or the human
period—up to the year 1887 is just 18,618,-
728 years.” (II, 69, Or. Ed,, III, 79, 6-Vol.
Ed.)

So, my question is: (1) Is it possible that
the Fourth Round, the Round of man, which
began in the middle of the Third Race,
really began in the Third Round? (2) Are
Root-Race and Round sometimes used in-
discriminately, as blinds? as globes, planets
and rounds seem to be? (3) Could the
Third Root-Race before the middle when
animal was the life form then paramount,
as vegetable in the second round was, really
answer to the Third Round? (4) Do Rounds
like Races have their beginning in the
middle of the preceding one? (5) Every
“cycle must be cut in two” says one. of the
Mahatma Letters as I remember. (6) There
is so much scattered material on Rounds,
Races, and Globes and Planets, that show
blinds being used, that I would certainly
appreciate being set straight on this matter
of Vaivasvata and His Humanity and His
Manvantara.

Answer. Because of the lengthy citations
preceding the series of questions, it will not
bé possible to give as much space to the
responses as one would desire—because of
editorial considerations. But the miscon-
ceptions occurring in the queries must be
corrected. Erroneous concepts always pre-
vent a person from obtaining a clear in-
sight into a problem—notably so in con-
nection with ancient writings. Commulc1nL,
then, with the numbered questions:
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(1) This is an entirely erroneous con-
cept, based upon a faulty premiss, as is also
the statement made in number (3). To
state that Round 1 may be called the Min-
eral Round, Round 2 the Plant (not veg-
etable) Round, Round 3 the Animal Round,
leaving Round 4 for the Human Round is
totally erroneous. This is not the tcuching
of The Secret Doctrine. Instead, hzre is
what is enunciated. The Human Life-wave
is now predominant on our earth—the
fourth Globe, true; but the Mineral
Kingdom’s Life-wave was once predomin-
ant on our Earth—at the time that the
Human Life-wave was predominant on
Globe A. The Plant Kingdom’s predomin-
ance on our earth occurred when the Human
Life-wave was manifesting on Globe B. The
Animal Kingdom’s Life-wave predomin-
ance on Globe D (our earth) took place
when the Human Life-wave was function-
ing on Globe C. Globes and Rounds are
not used indiscriminately. Each Kingdom
has its predominance on one of the Globes
of the chain, not for the entire Round. The
significance of one Round implies the ac-
complishment of the circuit of the seven
Globes of the Chain: commencing with
Globe A, descending through Globes B and
C to Globe D (our earth); thereafter as-
cending through Globes E, F and G. Vaiv-
asvata Manu is supervising the accomplish-
ment of the circuit of the seven globes for
the entire Round—the Fourth Round.

At the conclusion of one Round there is
a Sandhi—or a “junction period” amount-
ing to 1,728,000 years. This is a period of
resting during which there is no evolutional
activity on any of the seven globes of the
Chain, before the next Round commences.
Therefore it is not possible for the 4th
Round to commence during the middle per-
iod of the 3rd Round as queried in ques-
tion 1. Another reason may be given why
it is not correct to designate the First-
Round as “the Mineral Round.” The rea-
son is this: during the First Round the
Human Kingdom (or rather the hosts of
monads pertaining to the Human Kingdom,

or the Human Life-wave) must pass through
the Mineral Kingdom and upwards on the
ascending rungs of the Ladder of Life, i.e.,
the Plant and the Animal, as well as the
phase then applicable to the Human King-
dom—totally different from today’s rupa.

(2) No. Rounds and Root-Races are not
used indiscriminately. An entirely different
evolutional concept is connected with the
Round-development and is not interchange-
able with the Racial development. The two
should not be confused. Only a briefly
sketched view of Rounds 1, 2 and 3 is
given. Volume Il of The Secret Doctrine
is chiefly concerned with our earth during
the Fourth Round (only) and the develop-
ment of the Root-Races. It is true that the
word “planets” is often used where “globes”
are intended—in connection with a Plan-
etary Chain. As for “blinds” in connection
with the Rounds: this concerns Inner and
Outer Rounds, and has no bearing upon
the Root-Races. As for “blinds” in con-
nection with the Root-Races: these occur
in dealing with Sub-Races, and Sub-Sub-
Races, and very likely also Sub-Sub-Sub
Races. Here one’s intuition is called upon
to solve the problem!

(3) Incorrectly conceived, and answered
in question 1. While it is true that the era
of the dinosaurs produced gigantic animals,
it should not be forgotten that the ‘humans”
of those days were also gigantic beings, i.e.,
the Third Root-Race beings.

(4) No indeed. As already pointed out,
the evolution of the Races is not compar-
able to the evolution of the Rounds. More-
over, the rupas of the seven globes are dif-
ferent in each Round. Likewise the rupas
of the Kingdoms are different in each
Round.

(5) This may be interpreted as follows:
Every cycle is composed of two arcs. These
may be called an arc of descent and an arc
of ascent. These represent the two phases
ot the cycle—which is thus “cut into two.”

(6) The reason that there is difficulty in
understanding about Vaivasvata is because
it is an example of how “blinds” are em-
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ployed. Vaivasvata stands for a Round (a
Regent of a ), a Globe, a Race (the 4th),
a Race (the 5th), a Sub-Race, as well as
cvclic events connected with humanity, such
as the separation of the sexes; the Great
Flood. One has to use intuition, then, as
to what Vaivasvata stands for. In explan-
ation. As Vaivasvata is the name of the
Fourth Round Manu, all the lesser Manus
-—whether Global or Racial—come under
the regency of Vaivasvata. Hence, when
cach Lesser Manu enters his period of reg-
ency, each one may be referred to as the
representative of Vaivasvata Manu, and
therefore may be termed “Vaivasvata
Manu.” This is so because each Lesser
Manu is regarded as an emanation from
the originating source, which is the Round
Manu. In exoteric literature Manu is said
to “create” 7 x 7 Manus: this signifies the
7 Races on the 7 Globes. In conclusion,
here is a citation from The Secret Doctrine:

“There is-no real discrepancy in speaking
of the Vaivasvata Manvantara . . . 18,000,-
000 odd years ago, when physical, or the
truly human man first appeared in his
Fourth Round on this earth; and of the
other Vaivasvatas, e.g., the Manu of the
great Cosmic or sidereal Flood (a mystery),
or again the Manu Vaivasvata of the sub-
merged Atlantis, when the racial Vaivasvata
saved the elect of Humanity, the Fifth
Race, from utter destruction. As the sev-
eral (and quite different) events are pur-
posely blended in the Vishnu and other
Puranas in one narrative, there may yet
be a great deal of perplexity left in the pro-
fane reader’s mind. . . . The blinds which
conceal the real mysteries of Esoteric phil-
osophy are great and puzzling, and even
now the last word cannot be given.” (II,
310, Or. Ed., III, 310-11, 6-Vol. Ed.)

Of a gift to be received or given, of an
act to be done, time drinks up the flavour,
unless it be quickly performed.

—Indian Proverb

LOOK TO THIS DAY
Look to this Day, for it is Life.
The very Life of Life.
Within its brief Span lie all the Verities
And Realities of your Existence:
The bliss of growth,
The Glory of Action,
The Splendor of Beauty.
Yesterday is but a Dream,
Tomorrow is but a Vision.
But Today well lived makes every
Yesterday a Dream of Happiness
And Every Tomorrow a Vision of Hope.
Look well therefore to this Day.
Such is the Salutation of Dawn.

—Sanskrit

THE THREE TRUTHS

There are three truths which are abso-
lute, and which cannot be lost, yet remain
silent for lack of speech.

The soul of man is immortal, and its
future is the future of a thing whose growth
and splendor have no limit.

The principle which gives life dwells in
us, and without us, is undying and etern-
ally beneficient, is not heard or seen or
smelt, but is perceived by the man who
desires perception.

Each man is his own absolute lawgiver,
the dispenser of glory or gloom to himself,
the decreer of his life, his reward, his pun-
ishment.

These truths, which are as great as is
life itself, are as simple as the simplest mind
of man: Feed the hungry with them.

- 1dyll of the White Lotus
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THE THEOSOPHICAL MOVEMENT

The Theosophical Society was formed at New York in 1875. It has
three objects: ’

1. To form a nucleus of the Universal Brotherhood of Humanity with--
out distinction of race, creed, sex, caste or colour,

2. To encourage the study of Comparative Religion, Philosophy and
Science,

3. To investigate the unexplained laws of Nature and the powers latent
in man.

The Society affords a meeting place for students who have three aims in
common, first, the ideal of Universal Brotherhood; second, the search for Truth,
and third, a desire to associate and work with other men and women having sim-
ilar aims and ideals. The acceptance of the First Object is required of all those
who desire to become members; whether or not a member engages actively in the
wark contemplated in the Second and Third Objects is left to his or her discretion.

The nature and purpose of the Society preclude it from having creeds or
- dogmas, and freedom of thought and expression among its members is encouraged.
An official statement on this point; . . . . there is no opinion, by whomsoever
taught or held, that is in any way binding on any member of the Society, none of
‘which a member is not free to accept or reject.” The statement calls upon the
members “to maintain, defend and act upon this fundamental principle . . . and
fearlessly to exercise his own right of liberty of thought and of expression thereof
within the limits of courtesy and consideration for others.”

Theosophy or ‘Divine Wisdom’ is that body of ancient truths relating to
the spiritual nature of man and the universe which has found expression down
through the ages in religions, philosophies, sciences, the arts, mysticism, occultism
and other systems of thought. Theosophy is not the exclusive possession of any
one organization. In the modern Theosophical Movement, these ancient truths
have been re-stated and an extensive literature on the subject has come into being.
The teachings are not put forward for blind belief; they are to be accepted only if
the truth that is in them finds an echo in the heart. Each student should by ‘self-
induced and self-devised’ methods establish his own Theosophy, his own philos--
‘ophy of life. The Movement éncourages all students of Theosophy to become
self-reliant, independent in thought, mature in mind and emotions and, above all
other things, to work for the welfare of mankind to the end that humanity as a
whole may become aware of its diviner powers and capabilities.
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