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FREE COMMENT

The Summer issue of Eirenicon quotes
Mr. Victor Endersby of Napa, California,
as saying, “There is not really free com-
ment even in the most liberal T.S. publica-
tions such as The Canadian Theosophist.”
A statement of this nature from an eminent
Theosophist and printed in a. highly res-
pected Theosophical magazine calls for
“free comment” on our part.

The policy of The Canadian Theosophist
has not changed in the more than forty-
four years of its existence, and a perusal of
the several hundred issues published in that
time would convince most people that this
magazine has always been open for the free
exchange of opinions among its readers.
Nor have minority views ever been excluded
or censored; the Canadian Section itself has,
since its inception, been a minority group
within the Adyar Society, and has always
recognized the duty and necessity to provide
facilities for free expression.

It is fairly obvious, however, that in carry-
ing out this policy we are obliged to set
limits—though never to principles. We are
bound, in the first place, by the availability
of space, the use of which is planned well
ahead of publication; therefore we have
found it necessary to adopt the standard
journalistic practice of asking correspond-
ents to restrict the length of their letters (or
else trust our discretion in shortening them).
Secondly, since this is a bi-monthly journal,
a long period of time can be taken up with
argument and counter-argument, and a line
has to be drawn somewhere; as an example
of this, the “Is Theosophy a Definite Phil-

osophy?”’ discussion ran for over a year,
after which time we felt justified in closing
the correspondence. Lastly, we do not feel
that it is in the interests of Theosophy to
print unrelated attacks on personalities, and
have on occasion returned letters to their

writers who, it seemed, wanted to use our
columns to run down another.

“Open your columns to free and fearless
discussion,” Madame Blavatsky wrote in an
early number of Lucifer. “. . . Lucifer is
prepared to publish any inimical contribu-
tion (couched, of course, in decent langu-
age), however much at variance with his
theosophical views. He is determined to give
a fair hearing in any and every case, to both
contending parties and allow things and
thoughts to be judged on their respective
merits. For why or what should one dread
when fact and truth are one’s only aim?”
(H. P. Blavatsky, Collected Writings, Vol.
VII, P. 101).

In recent years many Theosophical mag-
azines have taken heed of this example, by
opening or expanding their correspondence
columns, by printing articles written by
students “over the fence” and in general by
adopting a liberal attitude. This is an en-
couraging sign pointing to the real strength
of the Theosophical Movement, and al-
ready much good appears to have resulted
from the free exchange of ideas. We would
like to see such policies become universal.
In the meanwhile, let the readers of Eiren-
icon be assured that The Canadian Theoso-
phist is still a magazine of free comment.



FURTHER COMMENTS ON “THERE IS
NO RELIGION HIGHER THAN TRUTH”

RE-REASSESSMENT

At this time when we Theosophical

students the world over, and especially
members of the Adyar T.S., are looking
back into the past with a view to reassessing
the work and teaching of past leaders and
spiritual teachers and comparing these with
that of the early days of the Movement, it
will be the part of wisdom to remind our-
selves of certain important facts.

One of these facts is that everyone who
contacts the Mahatmas, even by a sincere
aspiration to help on Their work for human-
ity, but more especially those who have
pledged themselves and perhaps their

“whole life to Them, will find everything in
them vitalised and quickened. This not only
applies to their aspiration and willingness
for self-sacrifice for their values, but also
it quickens and brings to the surface secret
and unconscious desires for personal stature
and such things as love of importance and
adulation. As a result of this, the neophyte
finds the two sides of his nature at war
with each other so that he is forced to de-
clare himself. These supremely important
decisions which he makes at this time spell
success or failure at that point, according as
he identifies and allies himself with the
spiritual impersonal or the self-seeking per-
sonal within him. The choice made depends
actually upon numerous minor such decis-
ions made in the past, the accumulated
power of which will weigh or tilt the balance
of the greater decision of the future. It is
thus that we are deciding now what shall
happen when, as must overtake us all, we
are called upon to face this ordeal.

Another thing happens to such aspirants.
It is that their very aspiration precipitates
from out their current in space much of that
Karma which otherwise would have been
deferred to a later time, imposing difficulties

such as ill health, loss of wherewithal, or of
reputation etc. to be dealt with.

A still more important fact, because less
well understood, is the impact of the Broth-

ers of the Shadow and their minions, the
Dugpas, upon the lives of all those in key
positions of influence in the Movement.
Many devoted students are loth to accept
the actual fact of the active participation of
these “Enemies” of humanity, probably be-
cause it smacks of Medieval Superstition—
of witchcraft and sorcery and enchantment
—things which Modern Science has cast
into the limbo of the ignorant delusions of
the past.

The Mahatmas tell us that every effort
that is made by the Custodians of Esoteric
Knowledge, to bring ‘Light’ into human life,
is always met and followed by an opposite
effort to oppose and offset it, by the Powers
of Darkness — the Brothers of the Shadow.
This seems eminently reasonable if we be-
lieve that just as there are the friends of
humanity, eager to do what becomes possi-
ble to help humanity through this Dark
Age with its great human suffering, so also
in this Universe of dualities, there must be
the enemies of humanity, bent on holding up
its forward march toward liberation, and
on keeping men slaves who will dance to
the tune they play. On the one hand, Com-
passion; on the other, Power, the power of
domination.

In The Mahatma Letters alone there are
more than twenty references to or explana-
tions of the activities of the Shammars and
Dugpas. Their method is to play upon the
minds of prominent Theosophists and to
vitalize any secret weakness or desire which
will make for the advantage of their tempt-
ers. But forgery of letters and documents
also is one of doubtless many tricks at their
command. The Mahatma tells Sinnett that
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he is one who is now a target for their at-

tentions, and at a later time tells how they

found a “chink in his armour” through
which to wound him. He writes:

“Among the ‘shining marks’ at which

the conspirators aim you stand. Tenfold

greater pains than heretofore will be
taken to cover you with ridicule for your
credulity, your belief in me—especially,
and to refute your arguments in support
of the esoteric teaching. They may try
to shake still more than they already
have your confidence with pretended
letters alleged to have come from
H.P.B.’s laboratory, and others, or with
forged documents showing and confessing
fraud and planning to repeat it. It has
ever been thus. Those who have watched
mankind through the centuries of this
cycle, have constantly seen the details
of this death-struggle between Truth and
Error repeating themselves. Some of you
Theosophists are now only wounded in
your “honour” or your purses, but those
who held the lamp in preceding genera-
tions paid the penalty of their lives for
their knowledge.”

~—The Mahatma Letters, Letter No. LV,
Page 322.

A consideration of these facts will help
us to understand something of the nature
of the ordeals and their temptations with
which every theosophist in a key position
of great influence in the Movement was
confronted. These men and women un-
doubtedly were the best of their generation,
yet apart from H.P.B. — who was already
a high chela with initiated knowledge —
and Damodar — the one full success of
the Movement — all appear to have given
way at some point in some measure. The
more we are able to enter into and under-
stand in some degree the nature of the pres-
sure which was imposed upon these theoso-
phists, the more deeply and realistically we
can comprehend and sympathise with their
struggles. We can know too that every such
failure in this Spiritual struggle, represents

the exposure of a weakness in the process
of being overcome. This is the way the
learner climbs up the golden stairs to the
temple of Divine Wisdom.

As students of life and of Theosophy, it
is our duty to try to estimate character, and
especially to try to understand the nature
and the force of the energies playing upon
these key figures in the Movement, already
mentioned. And with understanding comes
sympathy. Never is it our part to judge and
condemn, or even to praise or blame, for
no one but an Adept can do this with jus-
tice.

When the Theosophical Movement was
launched to bring the Ancient Aryan philos-
ophy to the attention of Western Races,
there fortunately was available a fairly large
number of men and women who possessed
certain very rare human qualities. As a re-
sult they were willing and able to accept
the strenuous effort and face the unknown
perils they were warned it contained, which
was required in order to establish Theos-
ophy in human life. The list of people who
were available is a fairly large one, con-
sidering the nature of the essential qualifi-
cations.

Following H.P.B. there were Col. Olcott
and W. Q. Judge—the founders of the
Movement—with Damodar, Sinnett, Mable
Collins, Annie Besant and C. W. Lead-
beater, and many others who gave the
cream of their lives to Theosophy. They
offered themselves for the great test—that
which faces everyone who steps out from
the safe shelter of ordinary life and chal-
lenges the dark unknown which lies between
ordinary human life and that of awakened
Spiritual Intelligence, the battle-ground of
the human soul into which each individual
projects himself for trial.

These Theosophists, each one of them,
made his own record, which for the most
part, is an open book for our examination
and estimation from which we can expect
to discover what will be needed in the fight
ahead—sometime—for each one of us.
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Here is what the Mahatma wrote to Mr.
Sinnett:-

“And now, friend, you have completed
one of your minor cycles; have suffered
struggled, triumphed. Tempted, you have
not failed, weak you have gained strength,
and the hard nature of the lot and ordeal
of every aspirant after occult knowledge
is now better comprehended by you, no
doubt . . .”

' —The Mahatma Letters, Letter No. LV,
Page 322.
W. E. Wilks,
Orpheus Lodge, T.S.

TO LIGHT ONE CANDLE

The book by E. L. Gardner of this title
has started some discussions pro and con,
and 1 would like to present some thoughts
of my own, and this will take the form of
an answer to an article by Hugh Shearman
which appeared in the July 1964 issue of
The American Theosophist.

Dr. Shearman closed appropriately enough
with a quotation from the well-known pass-
age from H. P. Blavatsky which begins with
the words: “Behold the Truth before you”
I should like to base my observations upon
her words immediately preceding those
which were quoted by Dr. Shearman, to
wit: “A brave declaration of principles”.

Therefore I shall avoid criticism of any
individual, but shall cite three departures
from the original intent of the Founders of
the Theosophical Society, which were made
during the early part of this century, and
point to their devastating results. Let history
place the blame where it belongs.

One major mistake that was made, and
the one dealt with at length in Mr. Gard-
ner’s book was the World Teacher fiasco
which brought the Theosophical Society to
shame before the world, Because an error
of this nature was a part of a more general
picture involving unbelievable distortions of
the teachings, Theosophy and the work of
the Theosophical Society have been judged
by the world ever since in these unfortunate

terms. This is one reason why it has been
so difficult to attract to our work those very
people who would be the most valuable to
us.

The second point that I would make
touches on the utter nonsense that has been
written and spoken publicly about the Mas-
ters and Initiation. The manner in which
initiations were handed out right and left
showed that those most responsible for this
had not even the most rudimentary know-
ledge about Initiation itself, and therefore
perpetrated a cruel hoax upon a number of
well-meaning but gullible members. Some
whose eyes were opened later turned against
the T.S., and small wonder.

The teachings about Initiation are so holy
and so recondite that they are imparted re-
luctantly, and with the greatest of reverence
whenever it is deemed necessary to speak
of them. And when we study the writings
of H.P. Blavatsky and her Teachers, we
find that they gave these teachings for the
most part by inference and veiled hints,
because the capacity to understand them
fully comes with the growth of the individ-
ual, rather than through the printed page.

The third point that I wish to make con-
cerns the Liberal Catholic Church. It is
probable that establishing this church as
though it were a part of the Theosophical
Movement, was the greatest error of all.
It is the one about which we can do the
least, for the reason that there are many
good people who belong to it, and who are
dedicated to it because they sincerely be-
lieve that it is the channel through which
the Masters are working. These words arc
almost certain to fall upon deaf ears.

It may well be that all the Bishops and
the Priests and the lay-members of the Lib-
eral Catholic Church believe that the Mas-
ters are working through it, but do thc
Masters believe it? It would seem that their
sentiments are to be trusted more than any-
one else’s, and we have only to read their
own words in The Mahatma Letters To A.
P. Sinnett in order to gain a clear picture
of their own attitude toward established
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churches in general, and we may rightly
conclude what their attitude would be about
the Liberal Catholic Church in particular.
But how many members of the L.C.C. are
even aware of what the Masters have writ-
ten?

I would like to sum up the whole matter
with some thoughts of my own, and these
may be given such importance as a stud-
ent’s individual opinion may merit.

Greatness has been attached to the indiv-
idual or individuals who figure prominently
in these unfortunate circumstances for the
Theosophical Society. But it seems to me
that they have incurred a great Karmic debt
to all whom they have wronged, and this
debt must be paid in the future. It will be
a great challenge, and it will call forth gen-
uine greatness in order to meet it, and to
carry out the Karmic task they have set
themselves. The work, it seems to me, can-
not be done by others. They must meet it
themselves, and although what’s done can-
not be undone, they can and must nullify
the great harm that has been brought to in-
dividuals and to the Society as a whole.

A

We cannot take the palliative viewpoint
that these things have not done any real
harm. We cannot pass it off by the belief
that many people have been brought closer
to a knowledge of Theosophy, and that in
the future they will come into still closer
contact with Truth. Alas, it is not so. These
errors have taken the form of a far-flung
net in which thousands of would-be stud-
ents have been caught, and within which
many are still enmeshed. It has effectively
lield them back, because they cannot tell
the net from the Temple of Divine Wisdom.

However, like Shakespeare’s toad, -“‘ugly
and venmous, yet it wears a priceless jewel
in its crown”, much good may ultimately
come to those who seek the Way, and who
have been deluded in their search for this
time. If those who carry-the heavy burden
of responsibility can meet the challenge with
genuine Leadership, there are happier times
ahead for the Theosophical work, which
after all, knows no barriers of time nor race.

As the wise old Lao-Tse put-it, “It is
better to light one candle than to curse the
darkness.” —L. Gordon Plummer

SOURCE OF NEVER-DYING INSPIRATION

BY W. EMMETT SMALL

In an age where science is given almost
worshipful respect and honor, Theosophists
have sound reason to feel at home; for as
the prime objective of their organized labors
(as well as their individual aspiration), they
have a sublime goal, shared by the noblest
traditions of science—the search for know-
ledge.

This ever has been and ever will be our
own prime Theosophical objective. Offic-
ially, it was embodied in the second By-law
of The Theosophical Society, legally con-
stituted in 1875:

The objects of the Society are to collect
and diffuse a knowledge of the laws which
govern the universe.

Four years later, the principle of univer-
sal brotherhood was declared the only re-
quisite to membership in the Society, dram-
atic emphasis that only through a practical
and demonstrated brotherhood can true
theosophical work be done. The original
objects, however, remained as the guiding
light, the Pole Star, indicating course and
direction, for these objects encompass un-
iversal doctrine, and the sharing of that
doctrine with our fellows.

But our Theosophical objective goes far-
ther than that of science today, noble as
that is, for it embraces a knowledge of
what is known as the PATH. This is the
illumination and uunderstanding that science
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lacks. It gives spiritual perspective to life,
indicating spiritual meaning behind all the
knowledge gleaned from universal nature,
for it places man as a spiritual being, tread-
ing a well-defined path towards a known
and glorious goal. This is the deepened vis-

ion, which combines religion and philosophy
and science, pointing to a unity beyond
these three seeming disparate methods of
pursuing truth. It is the Secret Science, the
Gupta-Vidya, the Esoteric Philisophy, the
Ancient Inner Wisdom-Religion — about
Man and Universe. Before H.P.B.’s com-
ing, the West knew nothing of the very
existence of that Path. She, and those who
taught her, made it real. It is this wondrous
knowledge that gives even the beginning
Theosophist, as it does in immeasurably
greater degree the advanced Teacher, the
power to pierce the immediate darkness and
illumine ever the next step to be taken
by the pilgrim on the journey towards Per-
fection.

Thus we have reason for rejoicing. In
our personal lives, whatever our problems
—and they are many and often disruptive
in this Kali Yuga—knowledge of these great
objectives: the pursuit of Truth commen-
surate with Being itself, and the existence
of the Path, constitute a source of never-
dying inspiration. And for the Movement
to which we are pledged, in whatever cate-
gory we place ourselves: scientific, religious,
philosophic, or just unlabeled searchers for
truth—for the Movement, if its leaders ad-
here strictly to the over-all objectives of
the original Society, we have every reason
to believe success, even in human terms,
should come. For any Society de facto hold-
ing strictly to such objectives presents a
program of study, a platform of action, en-
ormously appealing, which should reach and
stir the broadminded, the inquiring, the as-
piring throughout the length and breadth of
our globe in numbers that can probably
today be counted in the tens of thousands,
if not millions.

Here is not the moment to be weighted

down by a discussion of the mistakes of
the past. Admittedly, they have been many,
the harvest of misdirected energies, senti-
mental interpretations and actions widely
deflected from the direction of our prime
objectives. But from the past we can learn,
and we can pledge ourselves anew—and
with greater honesty—to adhere to the sound
basic original ideals and principles of the
Movement. Thus constantly fortified, and
looking ever to the Pole Star of Truth for
light and guidance, we can present the
Teachings with integrity, unmarred by
meanderings and inexactitudes, yet with a
warm sympathy for and understanding of
the toiling heart and soul of man. And in
our own lives, by our ethical and moral
stand, we can give that demonstration of
Theosophy which speaks stronger than
words.

This calls for enthusiasm. It demands
stamina. It asks for dedication to purpose
and ideal. But these are the natural response
from grateful hearts for that which is price-
less. Despite all the difficulties facing Theo-
sophical organizations, despite the misun-
derstanding of Theosophy from most quar-
ters, we yet may rejoice in the dharma that
permits us to recognize through the teach-
ings something of the Great Design, and to
share with others the wisdom of this great
religion - philosophy - science, with under-
standing, with patience, and with joy.

It is only “Atma-Vidya,” or true Spiritual
wisdom, which can throw absolute and final
light. Without the help of Atma-Vidya (Div-
ine Science), the others remain no better
than surface sciences, geometrical magni-
tudes having length and breadth, but no
thickness. They are like the soul, limbs, and
mind of a sleeping man: capable of mech-
anical motions, of chaotic dreams and even
sleep-walking, of producing visible effects,
but stimulated by instinctual not intellect-
ual causes, least of all by fully conscious
impulses. —H. P. Blavatsky
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SIR EDWIN ARNOLD

This year marks the sixtieth anniversary
of the death of Sir Edwin Arnold. It has
for the most part passed unnoticed, even
though two of his works, The Light of Asia,
the story of Buddha, and The Song Celes-
tial, his famous verse rendering of the
Bhagavad Gita, are still popular and enjoy
frequent reprints.

- With few exceptions Victorians who
are still remembered in this second half of
the twentieth century seem to fall into the
categories of politician, militarist or eccen-
tric; for some reason there is little interest
in brilliant, painstaking and original schol-
ars such as Arnold. His biography even
yet remains unwritten at a time when the
lives of so many hundreds of relatively
cbscure individuals of his generation have
been and are being published.

Edwin Arnold was born in Gravesend,
England on June 10, 1832. His family was
fairly wealthy, and afforded him a good
education. He graduated B.A. from Uni-
versity College, Oxford in 1854 and two
years later was awarded his Master’s de-
gree. After teaching for a short time at
King Edward School in Birmingham, in
1856 he was appointed Principal of Deccan
College, Poona; subsequently, he obtained
a Fellowship of Bombay University.

Returning to England in 1861 he began
writing for The Daily Telegraph and his
connection with that paper lasted for more
than forty years. He became Chief Editor
in 1873, and it was during his regime that
his paper collaborated with the New York
Herald to sponsor H. M. Stanley’s famous
expedition to Africa. Edwin Arnold was
made Knight Commander of the Indian
Empire in 1888.

His pictures show him to be a heavy-
featured, forthright individual, and he was
said to be a tall, strongly built man. He is
credited with a remarkable memory, love of
learning and unusual literary facility. In
view of the quality of his writing it is un-
fair to accuse him of being a literary mach-

ine, but his output was little short of prodig-
ious and it is a matter of record that during
his long tenure at The Daily Telegraph he
was effortlessly able to produce editorials,
articles, anything that was required on any
subject with length no object. If the occa-
sion called for it he would write his columns
in verse! His prose was popular enough,
though, and many occasional pieces written
for his paper were later published in perm-
anent form.

His desire to learn was remarkable, and
his success enviable. To avoid wasting
minutes while waiting for trains, etc., he
would read the classics, and carried in his
pocket a slim volume for this purpose. “It
is just as easy to learn the binomial theorem,
or Persian, or Sanskrit, or Euclid, or navi-
gation, or chemistry, as it is. to mow grass
or shear a sheep,” he wrote in an essay.
“The secret is to be rightly taught, or to
teach yourself rightly from the beginning,
making sure of every step taken and bearing
in mind that most learning is very
simple . . .”

Arnold loved to travel, and his literary
output included volumes describing his
peregrinations "around the world. Of these
travel books, India Revisited and Seas and
Lands are still of considerable interest even
in our travel-conscious age. He was popular
as a lecturer all over the world and appeared
frequently in the United States to recite
his own poetry.

Among his many achievements he was a
finguist or rare ability. In addition to master-
ing the classic languages, his command of
the European tongues was such that he
published translations of French, German
and Italian poetry. In 1877 he wrote A
Simple Transliteral Grammar of Turkish.
Persian was another of his accomplishments.
Not content with learning several of the
modern Indian languages he set about
studying Sanskrit (it was said that he rapid-
ly acquired the Sanskrit alphabet by writing
it out and hanging it over his dressing
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table). His linguistic gifts, therefore, were
exceptional, and combined with his talent
for verse making and his interest in oriental
scriptures, have provided the English speak-
ing world with some of the finest religious
poetry it possesses.

It was as a poet that Arnold made his
first and most important mark. He began
writing verse in his schooldays, and it was
while he was studying at Oxford that he
won the coveted Newdigate Prize for his
poem, “Belshazzar’s Feast”. Later he pub-
lished translations of Hugo and Garibaldi
as well as of classical poetry. His work has
not been without criticism, although as
poetry is a subjective art, this must be con-
sidered natural.

His own tastes in poetry spread from
Classical Greece to modern America. Walt
Whitman’s verse was among his favourite,
and on one of his trips to the United States
Arnold went to considerable trouble to find
Whitman—then living quietly in obscurity—
in order to pay homage to him. He wrote:
“At all events for me Walt Whitman has
long appeared the embodiment of the spirit
of American growth and glory—the natural
minstrel of her splendid youth—the chief
modern perceiver of the joy and gladness
in existence too long forgotten or forbidden;
and, of all men in Philadelphia he it was
whom I most- desired to see and thank
for my own share, at least, in the comfort
and wisdom of his verse, which, for me
who can read it with sympathy, has the
freshness of the morning wind blowing in
the pines, the sweetness of the sea - air
tumbling the wave crests.”

It is not even incongruous that the two
bards spent many hours together reading
from Leaves of Grass, most of which Arnold
was said to know by heart. He later told a
British audience: “If you would banish the
evil taste of pessimism from your lips, read
sometimes a page or two of the Leaves of
Grass . . . Yes! Read a little sometimes in
that large-minded and clear-sighted Master
—alive with the huge new life of America—
who has seen with eyes divinely opened and

inspired heart how persistently kind is the
unkindness of the Cosmos . . .”

* * *

The few years Arnold spent in India were
to have the greatest influence on his life
and subsequent writings. As early as 1861
his interest in Indian philosophy and tradi-
tions was revealed in the writing of The
Book of Good Counsels. This is a transla-
tion of a collection of animal fables inter-
laced with proverbial verses, many of which
are easily remembered:

By their own deeds men go downward,
by them men mount upward all,

Like the diggers of a well, and like
the builders of a wall.

'Tis the fool who, meeting trouble,
straightway destiny reviles;

Knowing not his own misdoing
brought his own mischance the
whiles.

Sickness, anguish, bonds and woe
Spring from wrongs wrought long ago.

Much later, in 1875, The Indian Song
of Songs appeared. Based on Jayadeva, this
was the least successful of his work inspired
by Indian writings.

The Light of Asia was published in 1879,
and after receiving only “polite” notices,
quickly caught the public fancy and be-
came a best seller. In a few years it went
through hundreds of editions in the United
States and Britain. It is no exaggeration to
say that the popularity Buddhism has en-
joyed in the West owes more to this long
and memorable poem than to anything that
has been written before or since. Scholars
may question its correctness in minor de-
tails, but of Arnold’s sincerity there is no
doubt, and The Light of Asia stands as a
beautiful exposition of the establishment of
one of the world’s greatest religions. No-
body can deny that Arnold admirably
achieved his purpose, “to depict the life
and character and indicate the philosophy
of that noble hero and reformer, Prince
Gautama of India, the founder of Bud-
dhism.”
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Madame H. P. Blavatsky asked that a
chapter of The Light of Asia be read by
Theosophists on the anniversary of her
death, and so it will always enjoy a special
place on our bookshelves. But its popular-
ity is not limited and it enjoys a wide public
all over the English speaking world.

The whole work has a forceful unity and
individual lines have a powerful impression:

. . . measure not with words

Th’ Immeasurable: nor sink the string
of thought

Into the Fathomless. Who asks doth
err,

Who answers errs. Say nought!

If ye lay bound upon the wheel of
change,

And no way were of breaking from
the chain,

The heart of boundless Being is a
curse,

The Soul of Things fell Pain.

Ye are not bound! the Soul of Things
is sweet,

The Heart of Being is celestial rest;

Stronger than woe is will: that which
was Good

Doth pass to Better—DBest.

Ye suffer from yourselves. None else

compels,

None other holds you that ye live and
die,

And whirl upon the wheel, and hug
and kiss

Its spokes of agony,
Its tire of tears, its nave of nothingness.

Before beginning, and without an end,

As space eternal and as surety sure,

Is fixed a Power divine which moves
to good,

Only its laws endure.

The Books say well, my Brothers!
each man’s life
The outcome of his former living is;

The bygone wrongs bring forth
sorrows and woes
The bygone right breeds bliss.

That which ye sow ye reap. See yonder
fields!

The sesamum was sesamum, the corn

Was corn. The Silence and the
Darkness knew!

So is a man’s fate born.

And so line after beautiful line to the
end, where, in breath-catching words:

The Dew is on the lotus!—rise, Great

Sun!
- And lift my leaf and mix me with the

wave.

Om mani padme hum, the Sunrise
comes!

The Dewdrop slips into the shining
Sea!
* * *

Probably at the insistence of his friends,
Arnold later turned his pen to poetically
paraphrase the Christian crucifixion story.
He called it The Light of the World. This
work bears no comparison with the other
Light, nor did it find popular acceptance.
The reason, it has been suggested, was that
in writing The Light of Asid, he wrote as
a believer; in writing The Light of the
World he wrote as one who considered the
story objectively. The long poem is cold,
as if his heart was not in his subject. As if
to corroborate this theory, it does seem
that the best lines in The Light of the World
are those embodying Eastern philosophy.
In the poem, part of the Easter story is
being related to an Indian traveller by the
Magdalene. In the course of their discus-
sion she asks him what is meant by Para-
braham. His reply is reminiscent of lines in
the Indian works:

Worship, but name no name! blind
are those eyes

Which deem th’ Unmanifest manifest,

Not comprehending Me in my -True
Self. :

Imperishable, Viewless, undeclared.
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Hidden behind My magic veil of
shows

I am not seen at all. Name not my
Name!

With Pearls of the Faith, Arnold com-
pleted the “Oriental Trilogy” he started
with The Indian Song of Songs and The
Light of Asia. In it he presents “in the
simple, familiar, and credulous, but earnest
spirit and manner of Islam—and from its
own points of view—some of the thoughts
and beliefs of the followers of the noble
Prophet of Arabia.” The book contains
some very beautiful verse and philosophy,
but unfortunately is today for the most part
forgotten.

But if he failed, in The Indian Song of
Songs, to capture the spirit of Hinduism for
the Western reader, he did full justice to
that great religion when he translated the
Bhagavad-Gita. One of the scores of English
versions of the Gita, Sir Edwin Arnold’s
Song Celestial has been and remains the
most popular and the most quoted transla-
tion. Some of the most beautiful lines of
any scripture in the English language are to
be found there:

Thou grievest where no grief should
be! thou speakst

Words lacking wisdom! for the wise
in heart

Mourn not for those that live, nor
those that die.

Nor I, nor thou, nor any one of these,

Ever was not, nor ever will not be,

For ever and ever afterwards.

All that doth live, lives always! To

’ man’s frame '

As there come infancy and youth and
age,

So come there raisings-up and layings-
down .

Of other and of other life-abodes . . .

Never the spirit was born; the spirit
shall cease to be never;

Never was time it was not; End and

Beginning are dreams! -

Birthless and deathless and changeless
remaineth the spirit for ever;
Death hath not touched it at all, dead
though the house of it seems!

Nay, but as when one layeth
His worn-out robes away,
And, taking new ones, sayeth,
“These will I wear to-day!”
So putteth by the spirit

Lightly its garb of flesh,

And passeth to inherit

A residence afresh.

Finally, this is better, that one do

His own task as he may, even though
he fail,

Than take tasks not his own, though
they seem good.

To die performing duty is no ill;

But who seeks other roads shall
wander still.

* *® *

With such an interest in the scriptures
of several of the world’s great religions,
what were Sir Edwin’s private beliefs? To
the conforming Victorian society he was
probably thought of as a practising Christ-
ian, and we are told that he did attend the
Unitarian Church. But it is obvious from
his writings that the Buddhistic philosophy
was more to his liking, and it is doubtful
that he would accept, as he did in 1903,
an honorary membership of the Internation-
al Buddhist Society unless he could really
ascribe to their ideals. Certain it is that
Buddhism altered his whole way of life, and
influenced him to give up the blood sports
which were so much part of his upbringing,
and also to become a vegetarian. (He was
Vice-President of the Vegetarian Society).

Thanks to an interview reported in The
Lamp, December 1895, we are fortunate
to have a record of Arnold’s feelings toward
Theosophy. (The Lamp was edited by Al-

" bert E. S. Smythe, and was the first Theoso-

- (Continued on page 89)
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NOTES AND COMMENTS BY
THE GENERAL SECRETARY

At the postponed Annual Meeting of the
Executive Committee held in August there
was a discussion of the efficacy and fairness
of the proportional system of voting which is
used in our elections, particularly in cir-
cumstances which prevailed in the last
election when there were only eight candi-
dates for the seven positions. Apparently
there is some uncertainty among the mem-
bers concerning the system. It has been
used by the Theosophical Society in Canada
since the Society was formed in 1920 and
as is said in the Book of Job, “multitude of
years should teach wisdom.” If the publish-
ed results of previous elections are studied,
it will I think be realized that the system
is eminently fair in that it ensures to each
member the privilege of registering the order
of his or her choice for all candidates.

The system is admittedly more complicat-
ed than a simple majority vote, but this is
because it is designed to accomplish a re-
sult which a majority vote could not do,
including the ensuring of representation for
minorities. Its aims and method should be
understood to be appreciated.

LS ® %

Relative to the excellent editorial on the
life of Madame Blavatsky which appeared
in the New York Tribune two days after
her death and which was re-printed in the
May-June issue of The Canadian Theoso-
phist, a subscriber writes, “You probably
know that the editorial was written, as I un-
derstand, by Henry T. Patterson, who was
Managing Editor of the paper at the time,
and one of the prominent members of the
Society.” The editorial was a very fine tri-
bute to H.P.B. and I am sure that our
readers will be grateful for this information.

* * *

Our President, Mr. N. Sri Ram, has in-
formed me that a World Congress of the
Theosophical Society will -be held in Salz-
burg, Austria, from July 16 to July 24,
1966, at which time ~ meeting of the Gen-

eral Council will also be held. Mr. Sri Ram
requested that publicity be given to this
news so that members in a position to at-
tend the Congress may have as much time
as possible to make their plans. Further in-
formation will be given later.

* * *

The School of the Wisdom at Adyar will
open on Oct. 2, 1964 and will continue
until March 26, 1965. The Director of
Studies will be Professor Jal B. Dorab,
M.A., LL. B. In this year’s syllabus the
attempt is made to include three sources of
Theosophical knowledge, Ancient Theoso-
phy in the religions and philosophies of
India, Greece, Egypt, China etc. Modern
Theosophy and modern science,

* * *

Two visitors from Vancouver were in
Toronto early in August, Mrs. Anne Vater
and Miss Pauline Doberer of Orpheus
Lodge. They attended the Secret Doctrine
Class on August 2 and after a visit to Strat-
ford, they returned to Toronto on August
12, leaving for Vancouver on August 14,

* * *

I have been informed by Mrs. H. Bar-
thelmes, Chairman of Toronto Lodge Pro-
gram Committee, that Mr. James S. Perk-
ins, International Vice - President of the
Society will visit Toronto on October 24
and 25 and will speak on both dates. Many
years have gone by since Mr. Perkins last
spoke in Toronto and I am sure that Tor-
onto Lodge members and members of other
Lodges in Ontario will be glad to welcome
him back.

* ® *v

Mrs. Barr and I are planning on a trip
to Western Canada in the latter part of
September and hope to meet our western
members at that time. '

* * *

I have much pleasure in welcoming into
the fellowship of the Society Miss E. K.
Middleton of Vancouver Island, member-
at-large, and Mr. Orlo H. Long and Mr.
Jacques Egli, members of Toronto Lodge.

—D.W.B.
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REMINDER, FAREWELL

Mr. George Cardinal Legros has announc-
ed that he is discontinuing publication of
The Theosophical Reminder, and from now
on will devote his energies to “a different
kind of Theosophical newscasting.”

The Reminder set a high standard for
content and was artistically produced. We
shall miss seeing Mr. Legros’ fine individual
effort, and wish him much success with his
new Theosophical work.

LETTERS TO THE EDITORS

The Editors,
The Canadian Theosophist

In the short article on Extra Cerebral
Memory discussing reincarnation, or the
claimed experience of Abeit Suzulmus, you
say, “One of the interesting features of this
case is that it occurred among a Muslim
population who of course do not believe in
reincarnation.” I think you are in error.

1 have a book, The Ring of Return, pub-
lished in Cornwall in 1927 in which there
are a few quotations from The New Koran
which give reincarnation:

“God generates beings, and sends
them back over and over again, till they
return to him.”

“When a man dieth or leaveth his
body, he wendeth through the gates of
oblivion and goeth to God, and when
he is born again, he cometh from God
and in a new body maketh his dwelling;
hence is this saying—‘The body to the
tomb and the spirit to the womb.””

“The person of man is only a mask
which the soul putteth on for a season;
it weareth its proper time and then is
cast off, and another is worn in its
stead . . .” —The New Koran

You were an apple, friend of mine,
And apples upon, you shall dine,
Varied the lanterns where the flame is
Iit,
In varied ways of dance the shadows
flit.
—Abul Ala, The Syrian

The reason I am writing this is that I
have read somewhere that the growth of
the Mohammedan religion took place be-
cause the Christian religion refused to al-
low belief in reincarnation to continue after
553 A.D., and refused to accept any Gnostic
teaching, although they had many men,
from the beginnings of Christianity through
the 553 years, as Origen, Syrianus, Augus-
tine and many others, familiar with it.

Helene M. Gosden
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The Editors,
The Canadian Theosophist

I feel myself to be misrepresented in the
article by Dr. W. E. Wilks in your issue
of July-August, 1964.

Discussing Mr. E. L. Gardner’s pamphlet
entitled There is no Religion Higher than
Truth, and subsequent correspondence about
it in The Theosophical Journal, Dr. Wilks
says of my own contribution to that corres-
pondence that its ‘main objective seems to
be to show proof that Mrs. Besant was as
much or more responsible for the Coming’
than C.W.L.

While I agree that my letter does make
this point about Mrs. Besant’s responsibil-
ity, the main objective of my letter was very
clearly to show that, on crucial matters of
ascertainable fact, Mr. Gardner was very
inaccurate and that this inaccuracy renders
his pamphlet “worthless as a study of ‘de-
velopments in the Theosophical Society’ ”,
which is what it purports to be.

Many judgments that have been express-
ed about this pamphlet have been based
upon a belief that it is accurate in its facts,
that—as Dr. Wilks puts it—"it offers fact-
ual proof—the sort of proof accepted in a
court of law.” Unhappily it can be shown
that it does not do this, and its inadequac-
ies in this respect extend considcrably be-
yond the few points to which 1 myself drew
attention in The Theosophical Journal. The
pamphlet has thus served merely to confuse
an important and interesting issue.

Hugh Shearman
" ¥ w
The Editors,
The Canadian Theosophist

I found it somewhat pathetic to read in
your July-August issue the article of W. E.
Wilks in which he comments on an article
in the English Section’s Theosophical Jour-
nal by E. L. Gardner. This because I knew
Gardner nearly 44 years ago when I was
a fellow member of his lodge. I was 23
years old then. And he was then 25 years
my senior. Could it be we are nearing our
second childhood? And next to notice on

Page 58 that less than 202 votes were cast
in the national election of our officers for
1965. The due connection between both is
that we have withered in substance and
numbers.

And small wonder. We are so busy witch
hunting those who offend us—the Neo-
theosophists.

Wilks does however comment on Dr. Hugh
Shearman’s article in The Theosophist. Why
don’t you reproduce it? It answers Gardner
very effectively. And shows, what many of
us knew long years ago, that the Mahatma
Letters were in the possession of the nation-
al leaders of our Society at Adyar long be-
fore they were published in 1921 by Trevor
Barker.

And that while it might be true that there
is no religion higher than truth it will not
be found in the articles written by those who
belittle those who served us well. And long
years ago.

Frederick E. Tyler

—Dr. Shearman'’s article has since been
reprinted in The American Theosophist. It
is doubtful whether more than a few of the
nearly 150 Letters were known to Adyar
leaders before publication of The Mahatma
Letters to A.P. Sinnett. —Eds.

It has often been thought a strange thing
that there are no dogmas and no creed in
Theosophy or Occultism. Is theosophy a
religion? is often asked. No, it is religion.
Is it a philosophy? No, it is philosophy. Is
it a science? No, it is science. If a consensus
cf religion, philosophy, and science is pos-
sible, and if it has ever been reached in
human thought, that thought must long since
have passed the boundaries of all creeds
and ceased to dogmatize. Hence comes the
difficulty in answering questions. No prop-
osition stands apart or can be taken sepa-
rately without limiting and often distorting
its meaning. Every proposition has to be
considered and held as subservient to the
synthetic whole. —W. Q. Judge
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THE RATIONALE OF RIGHTEOUSNESS

BY MONTAGUE A, MACHELL

“If the Indian saying is true that the body is the instrument provided
for the fulfilment of the right law of our nature, then any final recoil from the
physical life must be a turning away from the completeness of divine wisdom
and a renunciation of its aim in earthly manifestation. It can be therefore no
integral Yoga which ignores the body or makes its annulment or its rejection
indispensable to perfect spirituality.”—Sri Aurobindo.

“The body is, so to say, the stage between heaven and earth on which the
psycho-cosmic drama is enacted. For the knowing one, the Initiate, it is the
sacred stage of an unfathomably deep mystery play. And it is [or this reason
that the knowledge, or what is more, the conscious experience of this body is
of such paramount importance for the Yogin and for everybody who would
tread the way of meditation. The body, however, is rendered conscious through
the spiritualization of prana in its most accessible form: the process of breathing.”

—Lama Anagarika Govinda

“All the world’s a stage, and all the men and women merely players.”

The truly gifted actor penetrates the lines
he delivers, with his understanding; he pene-

trates the stage business he must carry on
with a clear awareness of its motivation; he

penetrates the character he portrays, so

completely that as long as he is on the
stage he is that character, by virtue of his
understanding of the lines, the business and
the plot of the play. :

On the stage of life we bring to the char-
acter we are to portray some faint memory
of its nature and behavior, from having
portrayed it in numberless former lives. In-
nate in us is a degree of awareness of the
plot of the play and its prevailing motiva-
tion. In view of our previous experiences,
we should require merely to understand and
accept the new stage setting, to brush up
on our lines, and lose ourselves in the part,
to give a reasonably convincing perform-
ance. Our complete Success, of course, de-
pends upon our ability to stay “in char-
acter” throughout the performance. Any
moments wherein we are “trying to behave
like the character we represent” will betray
our ignorance and the characterization will
lack conviction.. To get and give all there
is in the role, we must be the character. To

be the character, we must have first-hand
knowledge of it — “MAN KNOW THY-
SELF!”

Departing from our simile for a moment,
what has been said so far means that the
incarnating Self, entering into a new, stilt
unperfected body, functioning in a strange
environment, has but one small fragment
of solid ground upon which to operate: Its
own spiritual integrity. From childhood,
through youth, into maturity, Karma may
vouchsafe it adequate or inadequate in-
struction. Its spiritual integrity is neither
greater nor less than the sum of wisdom
brought over from former lives, but this
integrity transcends gall training and all in-
struction. It is what will finally determine
the value of this incarnation — if the Self
succeeds in occupying the driver’s seat.

Many of us take the view that a man
requires years and years of “experience”
to learn Righteousness. To this it may be
replied that years and years of “experience”
can result in complete ignorance of Right-
eousness, if the contact has not been made.
So long as the personality is acting as if
it were a spiritual being, he is convincing no
one. Righteousness, beyond merely a com-
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prehensive grasp of all the rules of right
conduct, means applied knowledge of the
Righteousness (or Integrity) of the Self.
The years of “experience” so far as they
have any significance, must be years of
growing into Selfhood — maturing out of
the era of the dolls’ houses into the era of
Heavenly Mansions.

So many glorious things can happen in
this period of maturation. So many “magic
casements” can open before one, be they of
time, of place, of thought or of action. The
soiled and sordid “realism” your avant garde
novelists exploit so shamelessly, sink into
the mud they rose from, as Reality of the
Self unveils the divine integrity upon whose
shining framework this universe is so
majestically fashioned. “I and my Father
are one!” I and my Universe are one; and
that universe were an impossibility, robbed
of the integrity of the Will of THE ONE.
I, like my universe, may aspire to miracles
of worth and loveliness to the degree that
1 outgrow this earthly disguise and assume
my heavenly Reality — “leaving my out-
worn shell by life’s unresting sea.”

My transcendent and indispensable aid is
Assurance — an impregnable conviction of
spiritual identity. Given that, GROWTH,
the fundamental law of living, can be a joy-
ous and natural experience. When I can
reach a point at which GROWTH is as re-
mote from anguish and agony as is the
opening of the heart of the lotus on the
bosom of the water, I may know that the
play is going well, the characterization shap-
ing up painlessly and appealingly as the
Playwright intended.

The Rationale of Righteousness is pre-
eminently — rational! It means growing as
heaven intended us to grow — joyously
symmetrical rather than agonizingly de-
formed. But so to grow requires that we
live exclusively on the plane of Growth,
refusing to descend to the level of violent,
selfish, discordant inhumanity. He who
would create a heaven on earth must dare
to inhabit that heaven, going not forth to
traffic in earthly puerilities, nor seeking

meaningless munificence, but placing before
his fellow-man that Pearl of Great Price,
The Peace that Passeth Understanding.

Let us cast out this false phantom of
“self-sacrifice”, and seek to be enrolled in
the cast of this “unfathomably deep mystery
play.” The only offering we are empowered
to make to THE ONE is an unfettered
SELF. To make that offering is to ex-
change Seeming for BEING — to seize
Everlasting Life from Passion’s Funeral
Pyre, and make Righteousness the Rationale
of Existence, and Existence a Triumph of
Fulfilment. Compromise is a slow, miser-
able disintegration — a sinful waste of
living. Moreover, such unprofessional “mim-
ing” that should be professional “creation”,
is letting the entire cast down — betraying
the Director, and rendering the consumma-
tion of a Divina Commedia less immanent.

As Sri Aurobindo reminds us, “It can be
no integral Yoga which ignores the body
or makes its annulment or its rejection in-
dispensable to perfect spirituality.” In other
words, this costume and make-up are ours
because we selected them as standard Kar-
mic equipment. Death being a period of as-
similation of the essence of past experience,
it is reasonable to assume that we emerge
from Devachan into the new incarnation
with the particular costume and make-up
we have chosen, as being most effective for
the new Act. Should we fail to measure up
to the demands of the new mise-en-scene,
it is either stupid or cowardly to blame a
faulty performance on our equipment. This
body is all we have to work with. Damning
or discarding it leaves us with no raw mater-
ial to work on. “The knowledge, or, what is
more, the conscious experience of the body
is of paramount importance for everybody
who wants to tread the way of meditation™.
It might be regarded advantageously in
terms of its true significance: an inadequate,
time-worn veil through which must shine
the peerless splendor of our own Spiritual
Integrity.

This means being in command of the
body, of this Caliban that Prospero shall
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lift to super-human nobility. It means estab-
lishing a complete Dictatorship of the Self,
that shall at long last win perfect compliance
through Compassion for the Fallen One.
““Tis Love that makes the world go
round!” — the enlightened Pilgrim, so

DON'T LOOK

loving this Only Begotten Son, the Body,
that, in the light of complete Understanding,
he gives his own life that it may know Life
Everlasting. This is the final meaning of
this “unfathomably deep mystery play” —
bringing the “dead” to Life!

TOO CLOSE!

By LAURA BALDWIN

An open letter to perfectionists, hairsplit-
ters, and worrywarts of all kinds.

One night, just before drifting off to
sleep, I started thinking about the fine pic-
tures I had seen at an Art Gallery. My
thoughts revolved around the people who
had been going through the rooms exam-
ining the works on display.

Some of the viewers had gone over the
whole show, getting as close as possible to
each painting on the walls. In this careful
_scrutiny, only a magnifying glass was lack-
ing. Other patrons had stood off at a fair
distance, sizing up a canvas through partly-
closed eyes.

Who were the unlearned, and who were
the real connoisseurs? Which group really
understood what they saw, and could form
a just estimate of the artistic merits of each
piece? ‘

You know the answer. A work of art
was not meant to be judged by a minute
closeup, but must be studied as a whole
composition. You must see the forest, not
just one tree after another. You must get
the overall picture, as they say in business
circles.

The first group saw faults which were not
faults, and criticized details which were not
too attractive or meaningful in themselves,
but which could be seen, at the proper dis-
tance, as contributing to the beauty of the
total effect. A blob of dark paint at close
range, becomes a realistic shadow, adding
depth to the scene, when observed from sev-
eral feet away. '

A smear of white becomes a highlight,
showing the texture of a dress, or the ex-
pression in the eye of a portrait. A point-
less patchwork of colour-dabs becomes a
beautiful pattern.

Small defects faded out, or were invisible,
if the design was looked at as it was meant
to be looked at. Which group really enjoyed
that afternoon at the gallery, and came
away with any benefit to themselves?

You know the answer to that also. Unless
you refer to people who are only happy
when they are pulling apart something bigger
than themselves.

The second group came away enriched
as perceptive people are always enriched by
contact with divine effort. And there is al-
ways something divine in the work of any
really aspiring artist, even though it fall far
short of perfection.

Does it seem to you that many of the dis-
satisfactions people find in their lives can
be explained in these terms?

I started to apply this rule to several situa-
tions in everyday life. Several of my neigh-
bours have gardens which I have admired
very much, from my side of the fence. Re-
cently I had a chance to go through two

- of these gardens. Lo! they had weeds, bare

spots, plants that had failed to develop,
overgrown corners, and tangles, even as
mine. While I was there, I decided to look
at my own garden, to see how it looked
from their point of view. Lo! it was sur-
prising how those weeds and bare spots and
shabby corners faded away, how clashing
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colours seemed to blend and form a pleas-
ing harmony.

Irregularities that had seemed eyesores
to me were not nearly so apparent, but from
that softened focus acquired a kind of
charm,

Perfectionists in housekeeping, who drive
themselves and everyone else crazy with
their impossible standards, might start
looking at things this way for a while. Is
anyone except yourself going to worry
about that fine crack in the wall, that little
bit of fluff you just picked up from the
rug?

Have your friends been getting on your
nerves lately? Maybe you are looking at
them too closely. Like the paintings in the
gallery, it’s all in how you look at them.

Does your home town often appear hum-
drum and commonplace? Is there some
strong lure attached in your mind to cities
and towns of which you have read, or which
you have glimpsed from a train window?

I know that feeling. Once, after travelling
all night, on a bus, I came to, rather drows-
ily, early in the morning, and looked through
the glass. In the fresh colours of dawn, I
saw a city in the distance; the blue lake in
the background, the hazy green of trees and
parks —the spires of churches — the wind-
ing avenues — all had a strange fascination.
How I would love to get off and visit there,
I thought to myself. It looks full of inter-
esting possibilities. I did, a short time later.
It was my hometown, seen unexpectedly
from an unusual point of view,

Any person of average intellectual capac-
ities, and a leaning towards the metaphysi-
cal; of pure, unselfish life, who finds more
joy in helping his neighbour than in receiv-
ing help himself; one who is ever ready to
sacrifice his own pleasures for the sake of
other people; and who loves Truth, Good-
ness and Wisdom for their own sake, not
for the benefit they may confer—is a Theo-
sophist. —H. P. Blavatsky

SIR EDWIN ARNOLD
(Continued from page 82)

phical magazine in Canada). Answering the
question, “Are Esoteric Buddhists and
Theosophists the same?” Arnold said:

“That depends what you mean by
Theosophists. If you mean the Theos-
ophists of the school of Blavatsky, Sin-
nett and Olcott, I will say that they
are so closely connected with Bud-
dhism that the Buddhist scriptures
ought to be their text-books. I knew
Madame Blavatsky very well and am
acquainted with Col Olcott and A. P.
Sinnett and I believe there is no doubt
that the Theosophical Movement has
had an excellent effect upon human-
ity. It has made a large number of
people understand what all India al-
ways understood, and that is the im-
portance of invisible things. The real
universe is that which you do not see,
and the commonest Indian peasant
knows that to be true by inheritance.
The Theosophists have impressed up-
on the present generation the necessity
of admitting the existence of the in-
visible. The senses are very limited,
and everybody ought to know that be-
hind them lies an illimitable field of
development.”

Down through the years the attitude of
Theosophists toward Arnold indicates a
mutual respect. Judging by his works, he
formed part of the widespread spiritual
Movement which was regenerated in the lat-
ter half of the nineteenth century. In part,
his work paralleled that of the Theosophical
Society, helping to make the religion and
philosophy of Buddhism and Hinduism
known and appreciated by the western
world. The Light of Asia and The Song
Celestial undoubtedly led to widespread in-
terest in these subjects and helped to create
an attitude in which theosophical ideas
would be found congenial. We are all in-
debted to this great scholar.

—T.G.D.
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SECRET DOCTRINE QUESTION

AND

ANSWER

SECTION

We are pleased to introduce this new department to the pages of The
Canadian Theosophist. Mr. Geoffrey Barborka has been a student of Theosophy
for many years and is well known as the author of The Divine Plan, Man’s
Potent Force, etc. He has kindly agreed to conduct this series as long as there
is an interest in it, and we are grateful both to him and to those who originally
suggested it. We hope our readers will feel free to participate, and all are invited
to send in their questions for Mr. Barborka’s answers. — The Editors.

Question., Why should The Secret Doc-

trine be especially studied, rather than
H.P.B.’s other literary writings?

Answer. Undoubtedly the question is be-
ing asked from the standpoint of a student,
rather than from the viewpoint of the in-
quirer; therefore, it will be so answered.
First, it should be stated, however, that
H.P.B.’s other literary works are more ap-
propriate for the inquirer to read than is
The Secret Doctrine. The reason is this:
Mme. Blavatsky’s other works present
Theosophical concepts in broad manner,
dealing with doctrinal topics which may be
readily understood by a reader. On the
other hand The Secret Doctrine, based as
it is upon the Stanzas of Dzyan, requires
more than a cursory reading: it is not for
one who runs as he reads (to use a com-
mon expression). The Stanzas make use of
the traditional method of imparting the wis-
dom teachings—that is to say, symbol and
allegory are used. These require to be inter-
preted by means of the student’s own in-
tuition. This applies also to the recondite
subjects which are treated in the volumes.
Because of this factor, then, the student
must awaken his intuition and seek to in-
terpret the hidden meaning which is present
within the Stanzas, even though it is not
apparent.

By seeking to evoke this intuitive under-
standing, one discovers than an effort is
being made to expand one’s consciousness;
and this is the very procedure that must be
maintained. In fact, a daily expansion of

conscjousncss is of primal importance, more
so cven than mere study of the material
conveyed in The Secret Doctrine. Indeed,
it is imperative that one should obtain a
larger vision and a wider horizon in order
to understand this work. This expandiiy
viewpoint must be striven for even when
one thinks that an understanding has been
gained of the principal concepts.

It is a well known fact that one can ob-
tain a greater vision of one’s surroundings
by ascending a mountain. Each step that is
made in climbing the slope gives one a
larger view of the landscape and the wider
becomes one’s horizon. Similarly, in study-
ing The Secret Doctrine in the manner sug-
gested: the more one studies the greater be-
comes one’s comprehension of the Esoteric
Philosophy, the loftier one’s understanding
of it.

Then there is another method that should
be employed in studying the volumes. In-
stead of looking upon a subject from below,
seek to look down upon it from above. To
elucidate the point intended: instead of
identifying one’s self with the physical body
and regarding it as housing the monad, one
should consider the monad as one’s essen-
tial self, which is responsible for aggregat-
ing together that which becomes for it a
temporary vehicle and manifests upon
earth for the period of a lifetime. For this
vesture will be followed by another aggre-
gation for another lifetime; and then an-
other, and another. All the time the monad
swings from its own realms to this earth,
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like a pendulum swinging from the unman-
ifested to the manifested realms.

Question. (a) What is the meaning of
the term “Heavenly Man™? (b) Does this
have any relation to the “Celestial Proto-
types”?

Answer. (a) As used in The Secret Doc-
trine the term “Heavenly Man” is often
equated with Adam Kadmon. But care
must be taken with Kabbalistic terms, this
one especially, to note whether H.P.B. is
referring to the usage made by Western
Kabbalists, or the manner it is employed
in what she calls the Oriental Kabbala—
signifying the Chaldean Kabbala, from
which the later Kabbala was developed or
was an outgrowth therefrom. In illustration
of the point at issue. Western Kabbalists
regard the “ten limbs” of the Heavenly Man
as the ten Sephiroth. In the Oriental Kab-
bala it is the Unmanifested Logos (or First
Logos), Propator, whose ray uses Adam
Kadmon (the Manifested Logos, or Third
Logos) as a chariot through which to man-
ifest. “The later Kabbalists however, espec-
ially the Christian mystics, have played sad
havoc with this magnificent symbol,” i.e.
Microprosopus, the Heavenly Man. “For
the ‘ren limbs’ of the Heavenly Man are
the ten Sephiroth; but the first Heavenly
Man is the unmanifested Spirit of the Un-
iverse, and ought never to be degraded into
Microprosopus—the lesser Face or Count-
enance, the prototype of man on the terrest-
ial plane.” (S.D., I, 215)

(b) Since the word “prototype” signifies
a first form (Greek protos, first; typos,
type, form) or archetype, and Adam Kad-
mon is often rendered “Archetypal Man”,
there is a relationship here. However, the
term “prototypes” as generally used in The
Secret Doctrine signify the spiritual arche-
types of all things which “exist in the im-
material world before those things become
materialized on Earth.,” (S.D., I, 58).
“Therefore our human forms have existed
in the Eternity as astral or ethereal proto-
types.” (S8.D., I, 282). Nevertheless, H.P.B.
would often use a term in a “specialized

sense,” and Celestial Prototype is a case in
point:

“Yes; ‘our destiny is written in the stars!’
Only, the closer the union between the mor-
tal reflection MAN and his celestial
PROTOTYPE, the less dangerous the ex-
ternal conditions and subsequent reincarna-
tions—which neither Buddhas nor Christs
can escape.” (S.D., I, 639). In this pas-
sage the Celestial Prototype signifies the
Monad (Atma-Buddhi); the mortal reflec-
tion, the personality,

Question. The Secret Doctrine was ded-
icated to “. . . all true Theosophists, in
every country, and of every race . . .” Why,
then, was it made so difficult that very few
students study it?

Answer. This is not as simple a question
as appears on the surface. In the first place,
present-day Theosophists may not be aware
of the fact that The Secret Doctrine was
written under very great difficulties. H.P.B.
was physically ill, and was in constant men-
tal turmoil. At times she was on the point
of death, yet she labored on. At a crucial
moment she was given the choice: of leav-
ing the world and terminating her misery
and torture; or continue the writing of The
Secret Doctrine. She chose the latter, hence
the dedicatory contains the words: “for
them it was recorded”—that is, recorded
for Theosophists. It is a wonder that we
vere able to get it! Nowadays, authors have
secretarial assistance. They may dictate into
machines or to a stenographer and do not
have to write a line of their “copy.” It is
produced for them on the typewriter, H.P.B.
wrote every single word in pen and ink—
a tremendous task. Just try copying one
page in pencil or pen and ink and see how
long it takes. Then multiply the time by a
thousand pages, and see the labor that is
involved.

Pursuing the subject further. Most Theo-
sophists are not equipped for the reading
of The Secret Doctrine, especially if school-
ed in the western world: they are not fam-
iliar with the subject matter nor with the
terminology. Moreover, the traditional man-
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rer of imparting esoteric knowledge is util-
ized: that is to say, by means of symbol
and allegory. It is not a question that The
Secret Doctrine is difficult to comprehend,
or that it requires simplification, rather is
it a matter of unpreparedness. A little study
is necessary before commencing its reading.

When a person enters any field of en-
deavor, he realizes that he must first learn
the terminology pertaining to the subject,
whether it be science, mathematics, botany,
chemistry, medicine, music, or even busin-
ess. Certain terms must be known. It is the
same with The Secret Doctrine. To give up
it study because one does not understand
Mulaprakriti, Parabrahman and the other
Sanskrit terms, or even English terms such
as the difference between cosmos and kos-
mos; ether and aether; elementals and elem-
entaries; Third Race and Fifth Race; First
Logos and Third Logos; inner rounds and
outer rounds—is foolish. Knowledge of
terms may easily be acquired. To be en-
titled to call oneself a Theosophist one
should at least know the three fundamental
propositions which form the basis of Theo-
sophy. How many are able to explain the
three fundamental propositions in their own
words to an inquirer?

Question. In The Secret Doctrine, Volume
I, page 575 (or. ed.) it is stated: “Saturn,
Jupiter, Mercury, and Venus, the four ex-
oteric planets, . . . were the heavenly bod-
ies in direct astral and psychic communica-
tion with the Earth, its Guides and Watch-
ers . . .” Why was Mars omitted from this
list?

Answer. Here we have one of those ques-
tions which must remain “up in the air”—
indefinite, and purposely so. H.P.B. tossed
out a sentence and didn’t explain herself.
Some reasons may be given why she didn’t
explain further, and reason number one
should be sufficient for not pursuing the
subject further. As these are “Secret Doc-
trine reasons” the questioner should under-
stand the reticence that is being adopted.

1. “to quote from a letter of the Masters
(188-), ‘the teachings were imparted under

protest , . . They were, so to say, smuggled
goods . . .’ Theosophists, ‘whom it may con-
cern,” will understand what is meant.” (S.D.
I, 190)

2. “As to Mars, Mercury, and ‘the four
cther planets,” they bear a relation to Earth
of which no master or high Occultist will
ever speak, much less explain the nature.”
(S.D. I, 163-4)

3. “‘It is quite correct that Mars is in a
state of obscuration at present, . . .”” (S.D.
I, 165)

A further hint may be added. The cita-
tion given in the question has been extract-
ed from surrounding material. It should be
read in conjunction with what precedes and
follows it.

BOOK REVIEWS

The Self in Transformation; Psychoan-
alysis, Philosophy and the Life of the Spirit,
by Herbert Fingarette, published 1963 by
Basic Books Inc., of New York and Lon-
don. Canadian agents: General Publishing
Company Limited, Toronto, Ont.: 356 pp.,
price in Canada, $9.75.

This important book should be of un-
usual interest to Theosophical students for
several reasons including its psychological
approach to the doctrines of reincarnation
and karma.

The author is Professor of both Phil-
osophy and Psychology at the University of
California at Santa Barbara, and is a fre-
quent contributor to such periodicals as the
Journal of Philosophy, Psychoanalysis and
the Psychoanalytic Review and the Journal
of Existential Psychiatry. The book reveals
Dr. Fingarette’s familiarity with all phases
of modern psychology and also his wide
reading and sympathetic understanding of
the more ancient wisdom of the Hindu,
Buddhist, Chinese, and Greek thought.

It is not a book of easy reading. A lay-
man in psychology, such as I am, must
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struggle with the technical terminology, in-
cluding the varied and peculiar meanings
attached in psychology to such words as
“self”, “ego” and “superego”, for “in
psychoanalysis the term ‘self” has no unam-
biguous systematic use”. Dr. Fingarette

speaks also of “an immanent self, an ap-
prehending Subject who stands ‘out of time’
and ‘out of process’, who apprehends in a
different mode and exists in a different
mode, who is the eternal (nontemporal)
subject of all temporal experience . . . This
‘essential’ self . . . can be juxtaposed with
the Atman of the Upanishads, the purusha:

“You cannot see the seer of seeing;
You cannot hear the hearer of hearing;
You cannot think of the thinker of

thinking;
You cannot know the knower of
knowing;
This is your self that is within all;
Everything else but this is perishable.”

For theosophical students the heart of
the book lies in those chapters in which
are introduced the concept of the eternal
Self and the concept of reincarnation and
karma. So far as I am aware this is the first
time that such teachings have received ap-
proving consideration in a book of this nat-
ure. There is a seventy page chapter,
“Karma and the Inner World” in which
karma and reincarnation are examined
psychologically. Dr. Fingarette is not pres-
enting his own personal beliefs in this book
and while it seems apparent that the twin
doctrines are acceptable to him and indeed
form part of his own approach to phil-
osophy, he maintains the critical detach-
ment of a scientist in viewing the ordinarily
accepted presentation of reincarnation. * , . .
in our discussion of karma and reincarna-
tion, we will not have jumped into an anti-
scientific position, nor will we be treating
reincarnation as ‘psuedo’ or as ‘super’
science. The real issues are philosophical.
They have nothing to do with amassing re-
ports of wunderkinder, Indian yogis, or the
periodic newspaper sensationalisms exploit-

ing fakes or unfortunates claiming inex-
plicable knowledge of past events. These
‘marvels’ are as philosophically uninterest-
ing to us as it turns out that they are to the

great prophets of karma”. The doctrine of
xarma is presented as not necessarily tied
exclusively to its familiar connotations with
reincarnation over a series of earth lives.
In one sense, one lifetime can be thought
of as a series of “reincarnations”, the ap-
pearance of the many separate, but con-
joined, selves of childhood, youth, maturity
and old age, or the different “selves” which
come into being through the profundity of
personality - changing experiences. They
lorm a single great pattern and the ‘“selves”
constitute an interlinked community of
selves.

“We become responsible agents when
we can face the moral continuity of the
familiar, conscious self with other strange
‘alien’ psychic entities—our ‘other selves’.
We should perhaps speak of an ‘identity’
with other selves rather than a ‘contin-
uity’. For we must accept responsibility
for the ‘acts’ of these other selves; we
must see these acts as ours. As Freud
said of our dream lives, they are not only
in me but act ‘from out of me as well’.

“The psychoanalytical quest for auton-
omy reveals the Self in greater depth; it
reveals it as a community of selves. The
genuinely startling thing in this quest is
not simply the discovery that these other,
archaic selves exist, nor even that they
have an impact in the present. What
startles is the detailed analysis of the
“peculiarly close, subtle and complex text-
ure of the threads which weave these
other selves and the adult conscious self

" into a single great pattern.

“It is a special, startling kind of in-
timacy with which we deal. It calls for
me to recognize that I suffer, whether 1
will or no, for the deeds of those other
selves. It is an intimacy which, when en-
countered, makes it self-evident that I
must assume responsibility for the acts
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and thoughts of those other persons as
if they were L.”

A chapter on “Guilt and Responsibility”
precedes the one on Karma and is concern-
ed with the phase of individual development
involved in the assumption of responsibility.

“Art, Therapy, The External World,” is
a chapter of special interest to those inter-
ested in the esthetic process and the simil-
arities—and differences—between esthetic
achievement and mysticism. The last chapter
is “Mystic Selflessness™; both these chap-
ters contain many thought-stimulating ideas
which should be mentioned but which can
hardly be touched upon in a brief review
for to mention them would in fairness re-
quire quoting extensively to provide the
background for the thought.

In the New York Library Journal a re-
viewer, Dr. Louis De Rosis wrote of this
book:

“This work is a penetrating study of
many interrelationships which the author
has found to exist between philosophy
and psychoanalysis . . . This is truly re-
quired reading for all psychiatrists,
psychoanalysts and clinical psychologists
of any school of persuasion. It should
also have more than passing meaning for

the informed layman.” —D.W.B.
% * w

First Steps in Modern Yoga, by K. Chod-

kiewcz, printed by The Theosophical

Society in England, 90 pages, price, Three
Shillings and Sixpence.

In this attractive paper-bound booklet the
author speaks of seven systems of yoga,
divided into three groups, the “bodily
yogas” of Hatha, Mantra and Laya Yoga;
the “spiritual yogas” of Jnana, Bhakti and
Karma Yoga, and the “Royal Yoga” Raja
Yoga, and gives a brief description of the
nature and aims of each. Western students
are especially warned of the danger to phys-
tcal and mental health in attempting the
special breathing exercises and bodily pos-
tures in Hatha Yoga. The mental and moral
disciplines which are common in the pre-

liminary stages in all systems of yoga are
set out and similarities indicated between
the teachings of Eastern Yogis and those of
western  “Yoga” represented by Jacob
Boehme, Thomas-a-Kempis, Meister Eck-
hardt and other Christian mystics. There
are also quotations from the writings of
Annie Besant, C. W, Leadbeater, Krish-
namurti, Paul Brunton and others.

There is much that is useful in this little
booklet and the author’s presentation is easy
in style and sympathetic. Read with discrim-
ination and with some knowledge of the
Theosophical background for some of the
ideas, it will be of value to enquirers in in-
troducing them to some of the basic require-
ments of the path of Yoga.

Evidently the author is a member of the
Esoteric or Eastern School and we are told
that “. . . for students of Yoga there ex-
isted in the Society an inner circle, a kind
of esoteric school, founded by Madame
Blavatsky in 1888 . . .” An E.S. still exists
for T.S. members who are willing to be-
come strict vegetarians, non-smokers and
teetotallers and the inference is that this
organization is a continuation of H.P.B.’s
group of 1888, but, in the opinion of many
students, this died with H.P.B. in 1891. An
attempt was made to carry on under the
joint leadership of Wm. Q. Judge and Mrs.
Besant, but this did not work out. For a
time there were two esoteric groups under
the separate leaderships of Mr. Judge and
Mrs. Besant; the present E.S. is a contin-
uation of the Besant group. Mrs. Besant
closed this in 1928 when it was announced
that Krishnamurti was the looked-for “Com-
ing Teacher”, but Mr. Leadbeater and
others pointed out that this action adversely
affected the membership and so Mrs. Besant
revived it thus perpetuating the error of
having an organization within an organiza-
tion. The present E.S. has no affiliation
with the T.S. as it is a separate and inde-
pendent body, not subject to the rules and
regulations of the Society and not bound by
any of its decisions,
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I am amazed to find that theosophical
writers continue to assert that Krishnamurti
wrote At the Feet of the Master. This book

was one of the products of a strange period
in the Society which culminated in the 20’s
and during which egotism was rampant and
created many strange fantasies. “Initiates”
and “Arhats” were a dime a dozen and the
persons selected to be the “apostles” of the
“Coming Lord” exhibited few of the virtues
of their Biblical predecessors. A monument-
al piece of fiction of that era was Leadbeat-
er’s The Lives of Alcyone, which unfortun-
ately was accepted by many as a genuine
occult revelation not only of the previous
lives of Krishnamurti, but also of the favour-
ed few mentioned therein,

Krishnamurti, to his great credit, rejected
the whole elaborate role which Mrs. Besant
and Mr. Leadbeater had arranged for him.
He left the Society and some 28,000 mem-
bers of the Society either resigned or quietly
dropped out. The scars of that painful period
still remain and it is questionable whether
the Society will ever recover from the ef-
fects of the wounds.

D.W.B.
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Lao Tzu: Tao Te Ching, translated by
D. C. Lau. Published 1963 by Penguin
Books. 192 pp. Price Eighty-Five Cents.

A general interest in the religions of the
East is surely indicated by the number of
translations of Oriental scriptures that are
published so frequently. Among the more
popular are the Bhagavad Gita and the Tao
Te Ching, both of which are available in
a great many English versions. The Pen-
guin Classics Series has now brought out a
new Tao Te Ching which is likely to out-
last in popularity many of its predecessors.

Individual lines in Mr. Lau’s straightfor-
ward prose seem weak in comparison to
some of the well-known verses of other
translators; yet read as a whole, this Lao
Tzu is very satisfying. In some undefinable
way it seems just right for this technologi-

cal age, enabling “the old fellow” to get his
message across the twenty - five centuries
with ease.

An interesting introduction is included,
together with informative appendices and
glossary. The publishers and Mr. D. C. Lau
are to be thanked for providing this fine
new rendering of the ancient Chinese clas-
sic.

T.G.D.
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Introductory Studies in Theosophy, by
Adelaide Gardner. Revised edition publish-
ed 1964 by Theosophical Publishing House
London Limited. 60 pp. Price Seven Shil-
lings and Sixpence.

What is the right book to hand an en-
quirer into Theosophy? Ideally it would
present the basic postulates simply and
briefly and perhaps even discuss the aims
of the Theosophical Movement. It would
be so written as to inform the casual reader
while stimulating the serious student to
further investigation.

The ideal book unfortunately has not yet
been written. The Ocean of Theosophy by
William Q. Judge, Elementary Theosophy
by Claude Falls Wright possibly come clos-
est to it, but even these, which have inspir-
ed so many to begin their Theosophical
studies in earnest, are not suited to all stud-
ents.

Mrs. Gardner’s Introductory Studies is
likely to be less inspiring. An attempt to
present the teachings in a simplified form,
this little book is in parts rather confusing,
and neither content nor style is sufficiently
exciting or explicit to suggest the spiritual
and intellectual treasure that is to be found
in the major Theosophical works.

A bibliography at the end of the book
is surprising both for its contents and omis-
sions. The only listed book of H. P. Blavat-
sky is The Key to Theosophy. Should not
the intelligent and sincere enquirer be ad-
vised to examine The Secret Doctrine as
part of the next phase of study?

T.G.D.
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ORIGINAL AND UP-TO-DATE
THEOSOPHY

We lend freely by mail all the comprehensive
literature of the Movement. Catalogue on
request. Also to lend, or for sale at 20c each
post free, our eight H. P, B, Pamphlets, includ-
ing early articles from LUCIFER and Letters
from the Initiates.

THE H. P. B. LIBRARY

1385 TATLOW AVE., NORGATE PARK
NORTH VANCOUVER, B.C.

BLAVATSKY INSTITUTE
PUBLICATIONS
52 ISABELLA ST., TORONTO 5, ONTARIO

ESOTERIC CHARACTER OF THE GOSPELS
by H. P. Blavatsky

MODERN THEOSOPHY
by Claude Falls Wright.

THE BHAGAVAD GITA
A Conflation by Albert E. S. Smythe.
These three books are cloth bound, price $1. each
THE GNOSIS
Ancient Wisdom in the Christian Scriptures
by William Kingsland. Cloth, $2.50

THE EXILE OF THE SOUL
by Roy Mitchell, a key to the understanding of
occult psychology.

THROUGH TEMPLE DOORS
Studies in Occult Masonry
by Roy Mitchell, an occult interpretation of
Masonic symbolism (cloth bound only).

THEOSOPHY IN ACTION
by Roy Mitchell, a re-examination of Theosophi-
cal lx{deas, and t.hen' practical application in the
worl

THEOSOPHIC STUDY
by Roy Mitchell, a book of practical guidance
in methods of study.
The above four books are attractively bound;
paper bound $1.00, cloth, $1.50, each.

COURSE IN PUBLIC SPEAKING
by Roy Mitchell. Especially  written for Theo-
sophical students. $3.00.
THE USE OF THE SECRET DOCTRINE
by Roy Mitchell. 10c

THEOSOPHY, AN ATTITUDE TOWARD LIFE
by Dudley W. Barr. 50c.

THE WISDOM OF CONFUCIUS
by Iverson L. Harris. 25c.

CANADIAN LODGES

CALGARY LODGE:
Address enquiries to Mr, Stanley S. Elliott,
No. 3, 1735 College Lane, Calgary, Alta.

EDMONTON LODGE:
President, Mr. E. P. Wood; Sec.-Treas., Mr.
B. J. Whitbread, 10953 88th Ave.; Lodge Room,
Room 2, Bradbury - Thomson Block, 10160
101st Street, Edmonton, Alberta.

HAMILTON LODGE:
President, Mrs. Clare Lakin; Corresponding
Secretary, Miss L. Baldwin, 27 Melrose Ave,
S., Hamilton, Ont.

PHOENIX LODGE HAMILTON:

President, Mrs. Kathleen Marks; Secretary,
Mrs. Isabella Brewerton, Lodge address, 49
East 7th St,, Hamilton.

KITCHENER LODGE:
President, John Oberlerchener, 19 First Ave.,
Kitchener, Ont.

MONTREAL LODGE:
President, Mr. Fred T. A. Griffiths, 136 Clan-
deboye Ave., Westmount, P.Q.; Secretary,
Mrs. Mary Howard.

OTTAWA LODGE:
Address enquiries to Mrs. J. C. R. Hanley,
1818 Haig Drive, Ottawa, Ont.

ST. THOMAS LODGE
President, Benj. T. Garside; Secretary, Mrs.
Hazel B. Gar51de, 81 Hincks St., St. Thomas
Ont.

TORONTO LODGE:
President, Mr. G. 1. Kinman, 262 Sheldrake
Blvd., Toronto 12 (phone HU 3-5346). Corres-
ponding Secretary, Miss Jane Angus. Lodge
Rms., 52 Isabella Street, Toronto 5, Ont.

VANCOUVER LODGE:
President, Mrs. Buchanan; Secretary, M. D.
Buchanan, 4690 W. 8th Avenue. The Lodge
rooms are at 15114 Hastings St. West.

ORPHEUS LODGE, VANCOUVER:
President, E. F. Wilks; Secretary L. C.
Hanson; Room 708, Lumbermen’s Bldg., 509
Richards St., Vancouver 3, B.C.

CANYON LODGE, NORTH VANCOUVER:
President, Mr. Charles R. Carter; Secretary,
Mr. J. B. Jefferson, 245 St. James St. W., N
Vancouver, B.C.

VICTORIA LODGE:
Apply to Mrs. J. Housez, 4030 Locarno Lane,
Gordon Head, Victoria B.C.

WINNIPEG LODGE:
Apply to Mrs. W. Gllmour Phone: 453-8525.
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