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LEAVES OF GRASS
Leaves of Grass was not only a collec

tion of poems, it was the inception of an 
epoch in the journey of the human soul 
“along the grand roads of the universe.”

The first edition of the book was 
printed by Whitman in February 1855 
when he was thirty-six—a slender 
quarto volume of his first twelve poems 
with a lengthy explanatory preface. 
Few, if any, copies were sold, but an 
enthusiastic letter came from Emerson, 
who wrote, “I find incomparable things 
said incomparably well. . . . I greet you 
at the beginning of a great career.” To
day the few remaining copies of the first 
edition are collectors’ items, and any 
university in the United States would 
rejoice if one came into its possession.

This is the one hundredth anniversary 
of Leaves of Grass and the lovers of 
Walt Whitman, who include many theo
sophical students, have arranged ex
hibits of mementos of his life, lectures 
and discussions on his philosophy, and 
the publication of books and brochures 
on his teachings and their influence on 
human thought.

Whitman was a universalist and it is 
difficult to summarize in a few phrases 
for those uninitiated into his spirit, the 
peculiar qualities of his mind and heart 
which have gained him recognition as a 
seer. The essential dignity of every 
man, his inner and diviner self ever 
seeking more complete expression 
through the body and personality, man’s 
long journey through repeated incarna
tions toward the perfect freedom, beauty 
and goodness of his real nature, sym
pathy with and understanding of the 
many mistakes and problems arising 
from misdirection and failures on that 
journey, undeviating faith in the power 

of the human soul to rise triumphant 
over the partialities of transcience, to 
become ‘tenon’d and mortis’d in granite’ 
and to ‘know the amplitude of time’, all 
these are essential in Whitman. The 
Bhagavad Gita and other Eastern scrip
tures were familiar to him—the doctrine 
of Karma was expressed in several of his 
poems, for example, “Not a move can a 
man or woman make, that affects him 
or her in a day, months, any part of the 
direct life-time, or the hour of death, 
but the same affects him or her after
ward through the indirect life-time.”

Whitman’s vision encompassed spirit 
and matter, the perfection of the soul 
and of the body which is the expression 
and vehicle of the soul.

“I am the poet of the Body, 
And I am the poet of the Soul.
The pleasures of heaven are with me, 

and the pains of hell are with me;
The first I graft and increase upon 

myself—the latter I translate into 
a new tongue.”

In A Backward Glance O’er Travel’d 
Roads Whitman wrote, “One main 
genesis-motive of the Leaves was my 
conviction. . .that the crowning growth 
of the United States is to be spiritual 
and heroic. To help start and favor 
that growth—or even to call attention 
to it—was the beginning, middle and 
final purpose of the poems.”

At this period, when on the Journey 
of Souls, great spirituality and heroism 
are demanded, it is significant that the 
anniversary of the first publication of 
the poems of America’s greatest poet 
and seer, should be receiving such in
terest and acclaim in the land of his 
birth.

D.W.B.
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It is time to explain myself—Let us stand up.
What is known I strip away;
I launch all men and women forward with me into THE UNKNOWN.

The clock indicates the moment—but what does eternity indicate?

We have thus far exhausted trillions of winters and summers;
There are trillions ahead, and trillions ahead of them.

Births have brought us richness and variety, 
And other births will bring us richness and variety.
I do not call one greater and one smaller;
That which fills its period and place is equal to any.

Were mankind murderous or jealous upon you, my brother, my sister?
I am sorry for you—they are not murderous or jealous upon me;
All has been gentle with me—I keep no account with lamentation;
What have I to do with lamentation?

I am an acme of things accomplish’d, and I an encloser of things to be.

My feet strike an apex of the apices of the stairs;
On every step bunches of ages, and larger bunches between the steps;
All below duly travel’d, and still I mount and mount.

Rise after rise bow the phantoms behind me;
Afar down I see the huge first Nothing—I know I was even there;
I waited unseen and always, and slept through the lethargic mist, 
And took my time, and took no hurt from the fetid carbon.

Long I was hugg’d close—long and long.

Immense have been the preparations for me, 
Faithful and friendly the arms that have help’d me.

Cycles ferried my cradle, rowing and rowing like cheerful boatmen;
For room to me stars kept aside in their own rings;
They sent influences to look after what was to hold me.

Before I was born out of my mother, generations guided me;
My embryo has never been torpid—nothing could overlay it.

For it the nebula cohered to an orb,
The long slow strata piled to rest it on,
Vast vegetables gave it sustenance, 
Monstrous sauroids transported it in their mouths, and deposited it with care.

All forces have been steadily employ’d to complete and delight me;
Now oh this spot I stand with my robust Soul.

From Song of Myself, Walt Whitman.
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ATOM, MAN, STAR
by L. Gordon Plummer

Although words are the carriers of 
ideas, a tendency toward carelessness in 
their use hampers us by the application 
of the very tools we need. Our thinking 
is largely influenced by inaccuracies in 
the use of words and their meanings. 
Ideas once rooted in the mind are not 
easily changed or expelled; nevertheless, 
if we are to arrive at any conclusions as 
to the nature of man and the universe as 
revealed in the Ancient Wisdom, it will 
be necessary for us to analyze the im
pressions that have been built up in our 
minds by what we see and hear; and if 
these impressions are found wanting, we 
must strive for a clearer understanding.

Our purpose is to find out if possible 
what Nature actually is, rather than to 
build an hypothesis to our own liking 
and try to make facts fit into our own 
theories. After all, the universe is the 
only way that it could be. If it could 
have been built otherwise, it would have 
been something different from what it 
is now, and the whole framework and 
structure of its laws would have present
ed a different picture. So it is in the 
spirit of explorers and searchers after 
truth that we shall first analyze the im
pressions we receive from the title of 
this talk—“Atom, Man, Star”.

The first such impression is that of a 
tremendous emptiness or gap between 
atom and man, and between man and 
star. The second impression might be 
that the atom and the star must be 
studied as something quite different 
from man, on the assumption that he is 
separate from the mathematical frame
work in which he exists. Whereas the 
behaviour of the atom and the star may 
be predicted by means of reasonably well 
understood laws of Nature. Man is es
sentially an unpredictable being whose 
thoughts and actions do not fit into a 

rigid pattern. No one has ever attempt
ed to study an atom from a psychologi
cal standpoint, but how else can you 
study man? A further impression 
grows in our minds as we reflect that 
the general laws of Nature as postulated 
by Newton apply reasonably well to 
objects within the field of man’s experi
ence, that is to say, with objects having 
reasonable size, and traveling at reason
able velocities. But once we step beyond 
the boundaries of man’s experience, a 
different framework of Nature’s laws 
becomes necessary. For example, the 
general theory of relativity is necessary 
to explain phenomena on the cosmic 
scale, whereas the quantum theory is re
quired to describe the behaviour of the 
infinitesimal world of the atom.

One might imagine, therefore, that 
there is a definite separation between 
the nature of the atom, the nature of 
man, and the nature of the universe as a 
whole; but as soon as we reflect that the 
stars, no less than humans and other 
living beings, are made of atoms of all 
kinds, we discover that the whole system 
is a closed curve, or, pointing to an 
ancient symbol, it is the serpent biting 
its tail. Einstein has said that he is en
deavouring to formulate a set of laws 
that will correlate the theory of relativ
ity with the quantum theory. If this can 
be done it might be something like dis
covering the nature of a coin, on which 
we have the pattern of the head and the 
tail, but wherein we have as yet no in
formation about the metal of which the 
coin is made!

It is time to extend our study along 
further lines, and ask ourselves: why is 
it that man, the subject of psychological 
study, lives in a mathematical universe? 
Are the two as widely separated as at 
first we thought they were? We shall 
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find that the two are very closely knit 
once we observe that certain basic phe
nomena of Nature impinge upon us all 
the time, and something deep and mys
terious within our consciousness is able 
to interpret the impressions we receive, 
and we are thus able to live intelligently 
(I use the word advisedly).

The most basic of these natural phe
nomena is light, and the velocity of light 
is used as the keystone of the arch on 
which the theory of relativity and the 
space-time continuum is built. And 
think how important light is to all living 
things! Consider the magic of photo
synthesis in plant growth. Consider the 
magic of seeing. And when we consider 
the astonishing extent of the radiation 
spectrum, of which light forms but one 
octave, it is all the more remarkable that 
all living things on the earth respond, so 
far as we can tell, to the one visible light 
octave in the total spectrum. If some of 
Nature’s creatures can see just a trifle 
further into the infra-red or into the 
ultra-violet than we can, this increased 
range of vision is so infinitesimally 
small as compared with the full spec
trum as to be of no importance at all. 
This should point to an extremely close 
and important connection between man 
and the universe. And if we care to ex
tend the meaning of the word ‘man’ so 
that it will include, for the purposes of 
our study, all living things, as I believe 
we have a right to do, we are forced to 
the conclusion that life itself is one of 
the basic phenomena of the universe. In 
fact, it would seem to be in line with 
logical thinking to assume that wherever 
conditions permit, life can no more help 
manifesting than can an electric spark 
help appearing when we bring two 
charged wires together.

Returning to our question: Why is it 
that man, the subject of psychological 
study, lives in a mathematical universe? 
Now that the two are seen to be so close

ly knit together, the answer becomes 
more obvious. Might it not be that this 
mathematical universe that we see is but 
one aspect of the total universe? Con
sidered in this light, our answer tran
scends the realm of the purely scientific 
and enters the province that belongs to 
religion, which has every right to be as 
unerring a guide as science. Comparing 
a study of Nature to a study of man, 
science may be said to concern itself 
with the body of the universe, and re
ligion with its soul; but just as in the 
case of man wherein so little is under
stood about the nature of his ‘soul’, so it 
is with the universe. So little is known 
about the nature of its soul that the best 
we can do is to call it ‘God’, about which 
there may be as many ideas as there are 
people who think. Religion itself can 
give us no clear picture of what God is 
like, and it is a fortunate thing that for 
the most part we can look back upon the 
old idea of a vengeful, punishing God as 
an evil dream of the past.

If we prefer to approach a religious 
study of the universe with sanity and 
with reverence, we shall discover that 
behind the visible manifestations of all 
life there is infinite beauty, and that the 
presence of Divine Intelligence is to be 
felt at every turn. In this highly com
plex study the quantum theory and rela
tivity become nothing more nor less than 
a description of the behaviour of the 
ever-living garment of Divinity, and are 
therefore useful tools as far as they go, 
but they can never unravel the ultimate 
mystery. The only reason that we as 
humans can feel the presence of that 
mystery is that it is in ourselves as well 
as in all that is included in the vastness 
of space.

As to those great gaps that seem to 
exist between atom and man, and be
tween man and star, they are apparent 
only because we are overpowered by the 
impression of size. It has been calculated
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ed that in respect to physical dimensions 
man stands just about half-way between 
the size of the average atom and the size 
of the average star. But what does 
physical size actually mean as related to 
the problem in hand? Does it have any 
real importance? If we remember the 
symbol of the serpent biting its tail, rep
resenting the closed curve that is the 
universe, who is to say just where man 
is located on the curve? Why should he 
be located on one particular point in 
preference to all others? As a matter of 
fact the size of the average man has little 
bearing on the case, if, as we intend, we 
shall broaden the meaning of the word 
to include with him all sentient life that 
we know.

One of the great doctrines from the 
East is that of the Sunyata, which could 
be briefly stated as the voidness of the 
seeming full, the fullness of the seeming 
void—mere word-spinning to the mind 
unaccustomed to inner reflections, but 
full of meaning once we begin to open 
our eyes. Science has done much to 
assure us that so-called empty space is 
the playground of innumerable energies 
of widely different frequencies. The 
word “empty” loses its significance, and 
in the final analysis could mean only 
non-existence, which is, of course, com
pletely impossible in a manifested uni
verse.

I would like to try now to show how it 
is that our use of words has hindered us 
and fixed certain inaccurate ideas so 
firmly in our minds that we are reluct
ant to give them up. Let us first con
sider sound. The audible range for the 
human ear is from about sixteen vibra
tions per second to about 20,000. Beyond 
this, we speak of super-sonic vibrations. 
When we say inaudible, we do not mean 
that the vibrations do not exist; we 
merely mean that we cannot hear them. 
Nonetheless we are making use of them.

The case is similar to that of light.

There is but one octave of vibrations we 
call visible light, and it is up in the tril
lions of vibrations per second. Beyond 
either end of the visible light spectrum 
we speak of the infra-red and the ultra
violet. When we speak of these fre
quencies as being invisible we do not 
imply that they do not exist. We merely 
state that we cannot see them. There 
are frequencies both above and below 
the visible range that are very useful to 
us, and we utilize them by means of 
devices of our own making. The 
“waves” that carry our radio and televi
sion programs are of vastly slower fre
quency than those of visible light, and 
the x-rays and the cosmic rays are much 
faster.

Now there is another spectrum that is 
of the greatest importance, and it is 
closely related to the spectrum of which 
light is a portion. This is the heat or 
temperature spectrum. Heat is the 
energy of the motion of atoms and mole
cules, and the scales on which we 
measure temperature are purely artifi
cial, and have far less basic connection 
with the phenomena of nature than have 
the spectra of light and sound, which are 
actual measurements of wave-lengths 
and of frequencies. Were we to establish 
a true scale of temperatures, zero tem
perature would have to mark that state 
of matter in which there is no molecular 
motion at all. Since such a state of 
matter cannot actually exist, this be
comes a vanishing point, so to speak, and 
temperatures have been reached within 
a very small fraction of a degree of 
absolute cold.

However that may be, we must hold to 
the scale with which we are the most 
familiar, to wit, the Fahrenheit scale, 
and point out another serious inaccuracy 
which has done much to blur our vision. 
It is conceded that the conditions under 
which life as we know it can flourish are 

(Continued on Page 186)
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NOTES AND COMMENTS
BY THE GENERAL SECRETARY
A munificent donation of fifteen hun

dred dollars has just been received by 
the Canadian Section from a wellwisher 
who desires to remain anonymous. This 
more than welcome gift is a wonderful 
incentive and augurs well for the new 
year when we will, at long last, be able 
to do some of the things that have been 
withheld for lack of funds. The General 
Executive has been handicapped in the 
past, and has been criticized for (appar
ently) doing nothing, but too few of our 
members realize that funds are requisite 
for any expansion of our work; dona
tions from those who do realize this, 
could be counted on the fingers of two 
hands. Most of our income is expended 
in keeping The Canadian Theosophist 
alive, and the annual balance has been 
negligible.

* * *
An important decision has been 

arrived at by the General Executive re
garding changes in the publication of 
our magazine. Mr. Barr’s report print
ed elsewhere in this issue explains the 
matter in detail. After much delibera
tion it has been decided that the maga
zine be issued bi-monthly, beginning 
next month; that it be enlarged to 
twenty-four pages; that the price be 35c 
per copy, but the annual subscription 
remain the same. Under these condi
tions Mr. Barr will carry on as editor 
and I feel we are singularly fortunate 
in the fact, and proffer our most grate
ful thanks for what he has done in the 
past, and our best wishes for his endeav
ours in the future.

* * *
The last six volumes of The Canadian 

Theosophist should now be bound and 
we are anxious to get this done but are 
help up because several issues are out of 
print. We require 20 copies of No. 8, 
October, 1953; 3 copies of No. 9, Novem

ber 1953 and 3 copies of No. 11, January 
1954. If anyone having such copies to 
spare would either bring or send same to 
us at 52 Isabella St., we would be very 
thankful. * * *

I regret to announce the decease of 
Mrs. Mae E. Doig, a member of the Tor
onto Lodge who passed away in Decem
ber last, and also of Mr. I. Orenstein, 
another member of the same lodge who 
joined in 1938. Our sympathies are ex
tended to the relatives, of both these 
lately departed.

* * *
It is with pleasure I welcome the fol

lowing members into the Society:—Mrs. 
Madaline I. King, Toronto Lodge; Mrs. 
Janie Cross, Hamilton Lodge; Miss Bev
erley E. Siegerman, Toronto Lodge; 
Mrs. Annabella Sirett, Edmonton 
Lodge; Mrs. C. Beatrice Stevens, St. 
Thomas Lodge; Mrs. Gertrude D. Tol
son, Montreal Lodge; Mr. Ralph A. 
Webb, Toronto Lodge; Mr. Victor Rod
rique, Toronto Lodge; Mr. Gilbert Mens
seilin, Toronto Lodge.

E.L.T.

THE ANNUAL ELECTIONS
Nominations for the office of General 

Secretary and seven members of the 
General Executive should be made with
in the next month and should be sent in 
before the first of April. Will the offi
cers of each Lodge kindly see that this 
matter is brought before their Lodge, 
and then arrange to have the nomina
tions sent at once to the General Secre
tary. According to the constitution, 
nominations must be made by the 
Lodges and consent of the parties nom
inated should be obtained.

Nominations should be sent in a sep
arate letter to the General Secretary, 52 
Isabella St., Toronto 5, Ont.

E. L. Thomson, 
General Secretary.
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CHANGE IN THE MAGAZINE
As announced by the General Secre

tary, the Magazine will become a 24 
page bi-monthly publication commenc
ing with the March issue which will be 
the opening number of Volume XXXVI. 
This will be for an experimental period 
of one year.

We sincerely hope that the change 
will result in a more carefully planned 
and a more interesting magazine. While 
we have appreciated the many kindly 
comments which have been received re
specting the magazine, we have known 
for some time that the editorial work 
and the correspondence arising there
from, were not receiving the time and 
attention required. More time is not 
available as our evenings only are free 

for this work, and there are other 
demands which have to be met.

May we express our sincere thanks to 
all who have helped with the work and 
also express to the members of The 
Theosophical Society in Canada and to 
our subscribers here and in other lands, 
our thanks to them for the opportunity 
given by them to us to carry on the work.

D.W.B.

MISS NELLIE GATES
Miss Nellie Gates, a former member 

of Hamilton Lodge died on December 22, 
1954. Although she dropped her mem
bership in 1931, Miss Gates was a vital 
participant in Theosophical activities in 
Hamilton, beginning with the inception 
of a study class there in 1910 or 1911. 
When Sunday morning lectures were 
started in 1912, Miss Gates was secre
tary-treasurer of the group; after the 
Lodge was chartered in 1916, she con
tinued to hold that position until 1931. 
As such she was the energizing spirit of 
the Lodge, and she maintained her in
terest in the work of the Hamilton group 
after she ceased to be a member.

For the last several years, arthritis 
confined Miss Gates to her room in the 
home of her nephew, Mr. Bruce Hog
arth, a member of Hamilton Lodge.

On Miss Gates’ instructions there was 
no funeral service, and no newspaper 
notice of the death until after cremation.

Those members of Toronto Lodge who 
lectured in Hamilton in the early days of 
the Hamilton Lodge will remember her 
gracious, kindly presence, her quiet com
petence in carrying out her duties, and 
the indomitable spirit which sustained 
her in her work.

“Go, give to the plants and to the 
waters thy body which belongs to them; 
but there is an immortal part of thee— 
transport it to the world of the holy.”
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CORRESPONDENCE
The Editor, 
The Canadian Theosophist.
Dear Mr. Barr: 

Reflection during the intervening 
months since my comment on the Altern
ative Policy of Mr. Redfern enables me, 
I hope, to bring a broader perspective to 
bear on the problem; and Mr. Redfern’s 
letter in the December issue provides an 
opportunity for this.

It may well seem that my views, so 
well summarized in the December issue, 
p. 152, are a type of caustic, vacant solu
tion, really solving nothing. This is a 
fair appraisal, since I have nothing to 
offer the Theosophical Society. My in
terest is restricted to individuals, who 
are more important than Societies, and 
in this respect perhaps my views cannot 
be as easily set aside as Mr. Redfern has 
thought to do in his letter.

Granted that Mr. Leadbeater’s works 
will continue to be read, and granted 
also that the Theosophical Society would 
never collect its stock of his works and 
consign them to the flames, what is there 
to stop the individual from discontinu
ing to read them, from burning up his 
own copies ? Here we see the weakness 
of the Alternative Policy: it seeks to 
prepare for some blessed event of 
twenty odd years hence by working to
ward harmony and union of the various 
Theosophical groups; while the real 
preparation, the secret, powerful prep
aration, is that which the individual 
prepares in his own heart.

If an individual feels his life charged 
by a project for good, how could it be 
right to suggest to him a close and 
honest examination of the Neo-Theoso
phy works ? Why should he waste a 
minute on that which has been so ably 
done? Tn this very magazine, the editor 
at that time, Albert E. S. Smythe, wrote 
in the issue of March, 1928:

“We begin this month the publication 
of a series of excerpts compiled by an 
English student of Theosophy, which 
exemplifies to some extent the differ
ence between the teaching given by the 
Masters through Madame Blavatsky in 
her books and in their own letters to Mr. 
A. P. Sinnett, and the doctrines promul
gated in the last 25 years by Mrs. Besant, 
Mr. Leadbeater and others of their 
school. We trust that no hard feelings 
will be aroused by this procedure. Those 
who believe the Masters wrong and Mrs. 
Besant right will be glad to have this 
evidence. Those who believe Mrs. 
Besant wrong and the Masters right will 
be equally glad of the demonstrated dif
ference.”

That series was called “Theosophy or 
Neo-Theosophy” and I submit this as 
already satisfying Mr. Redfern’s para
graph 11, with the exception that the 
series was probably not freely circulat
ed. There were probably other produc
tions treating these subjects, and it is 
not necessary to repeat this thoughtful 
research, going harmoniously ahead as 
though nothing had been done before.

It must be admitted, however, that 
such evaluations of Neo-Theosophy by 
means of comparisons with The Mahat
ma Letters and works of H. P. Blavatsky 
suffer from the weakness of the person 
doing them. The complete evaluation 
would mean bringing to bear an insight 
into the true processes of nature which 
only an advanced Master could possess, 
and with a multitude of examples and 
detail that would occupy a space greater 
than the bulk of The Secret Doctrine. 
Such an attempt is more appropriate for 
an authorized Messenger in a critical 
point of the cycle than it is for us at this 
time; and it is very probable that such a 
Messenger would not be authorized to 
expend effort in attempting to refute all 
the multitude of distortions and corrupt 
ideas that are held by men.

185 Digitized by Edm. Theos. Soc.



Nor by referring to the series “Theos
ophy or Neo-Theosophy” do I admit 
complete assent to the views expressed 
therein. At the outset, the author 
wrote: “The Theosophical Society is 
dead. But there are many Theosophists 
in it who are yet alive.” Of course, the 
Theosophical Society was not dead, and 
it is alive today. It may be, as I believe, 
that starting from a time around the 
winter solstice in December 1949, the 
Society entered its old age. In such a 
case, it might be that like old men, too 
tired to disagree, the various groups 
would huddle together in future years, 
presenting that united front—complete 
with cheerful song and spiritous toast— 
unvisited by the young, who, belonging 
to a different generation, would not 
appreciate the manners or discussion 
topics of the oldsters.

The wonderful and mysterious fact 
about this is the simultaneity of age and 
youth, or death and birth:
“The old order changeth, yielding place 

to new,
And God fulfils himself in many ways, 
Lest one good custom should corrupt the 

world.”
Thus, while appreciating the spirit 

with which Mr. Redfern has sought a 
solution for a grievous problem, I must 
set forth an alternative solution in terms 
of individuals, for they “are yet alive.” 
He unwittingly gave a valuable clue 
when saying, “but they will continue to 
be read, with negligible diminution 
because of his disgust with them.” What 
matters it if that diminution be “negli
gible”, so long as there is a diminution? 
If even a solitary individual gives up 
adherence to falsehood and deception, 
and comes devotedly into the presence of 
the pure teaching, would not H. P. B. 
have felt her mission successful? And 
surely it is not just a single individual 
who has found this freedom. The true 
measure of progress is not in how many 

people are yet fooled, but in how many 
come to see the light. The latter group, 
however small in number, represents the 
real union and brotherhood. Why worry 
about the outer—the named—groups? 
They have always been united in folly.

Yours sincerely, 
Alex Wayman.

ATOM, MAN, STAR
(Continued from Page 182) 

closely controlled by temperature. The 
earth seems to be the only planet in the 
solar system wherein life is possible 
because the temperatures prevailing on 
its surface lie approximately within the 
habitable portion of the temperature 
spectrum. Man himself lives within a 
very small margin of safety. His normal 
bodily temperature is 98.6 degrees, and 
temperatures of only a very few degrees 
above or below this norm can prove fatal 
to him. But he can adapt himself to 
conditions that vary considerably on 
either side of his normal bodily temper
ature. So we say that a world is habit
able within a certain temperature range. 
Other factors which make for habit
ability, such as the composition of the 
atmosphere of other planets, are, of 
course, important, but it would seem 
that these factors hold second place 
because to a very large extent they are 
caused by prevailing temperatures.

The point of all this is that while in 
the use of the word ‘inaudible’ we mean 
merely that we cannot hear, there being 
no implication made that the frequencies 
do not exist, and whereas in the use of 
the word ‘invisible’ we mean merely that 
we cannot see, but do not imply that the 
frequencies do not exist, nonetheless, 
when we say ‘uninhabitable’ in respect 
to temperatures outside of the narrow 
band conducive to conditions that favour 
life, we mean exactly that life is im
possible. There has been no effort as 
yet to consider seriously that living 
beings could exist in ways that may be 
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vastly different from anything that we 
can observe, or that they could function 
and would be completely at home in their 
own particular media. Yet there is 
absolutely nothing in Nature that would 
disprove it, any more than there was 
anything in Nature that disproved the 
existence of radio waves before they 
were discovered and used by man. We 
have a tendency, however, sometimes to 
think that a thing has been disproved 
until it has been proved. And that is 
what has made it so difficult for the 
western world to accept the teachings of 
the Ancient Wisdom in respect to in
visible worlds, planes of consciousness, 
life waves, and so on and on. It is the age- 
old clamour for proof and more proof.

So a simple statement of the teachings 
of the esoteric philosophy would be as 
follows: Life is everywhere, and mani
fests however and wherever it can. 
Man is neither very high nor very low 
in the great scale of intelligent life. He 
represents but one rung, in the evolution
ary ladder that stretches endlessly above 
and below him. And all these manifesta
tions of life operate throughout visible 
and invisible space, impelled by a great 
cosmic urge toward growth, progress 
and ultimate perfection. Perfection 
itself is only relative, and once a being 
has become perfect within its own 
sphere of life, it is ready to move on
wards into new fields of experience. At 
the heart of every living entity, no 
matter where or what it may be, is a 
spark of Divinity, and the degree of 
evolution attained at any one time is but 
a measure of the degree of awakening 
that has been achieved. Thus there are 
limitless possibilities for us humans, and 
there is unbounded joy in growth. So 
the final thought would be: There is 
infinitude without; there is infinitude 
within. The inmost self of man is a 
cosmic being whose secret home is the 
heart of the universe.

A COMPARATIVE STUDY 
(Continued from Page 175)

C. W. Leadbeater drew his Buddhistic 
instruction primarily from the Hina
yana tradition in which he made his 
vows. He has little to say about Dhyani 
or Celestial Buddhas. He knows of the 
Mahayana use of the term Bodhisattva 
in a general sense, but to him, concur
ring with Hinayana teaching, the Bodhi
sattva is an office in the Hierarchy, the 
Buddha-to-be, the Lord Maitreya, whom 
he equates with the Jagat Guru of Hin
duism, World Teacher of angels and 
men. Adepts are of 7 classes, belonging 
to 7 rays, according to Mme. Blavatsky. 
Our higher selves are also each on one 
of the 7 rays, but whereas Mme. Blavat
sky said we remain for ever on one ray, 
throughout a Manvantaric cycle, Bishop 
Leadbeater claimed that it is possible to 
change one’s ray. He presented a classi
fied formulation, assigning to the 7 rays 
most of the Adepts whose names were 
known in the early activities of the 
Society in which they took part, and he 
set them in a putative relationship of 
authority and fields of responsibility. 

Mrs. Besant deleted the references to 
Pratyeka Buddhas from the second edi
tion of The Voice of The Silence and its 
numerous reprints. (They were re
stored in the Golden Jubilee edition of 
1939). This was her explanation: ‘The 
Pratyeka Buddha stands on the level of 
the Buddha, but His work for the world 
has nothing to do with its teachings, and 
His office has always been surrounded 
with mystery. The preposterous view 
that He, at such superhuman height of 
power, wisdom and love could be selfish, 
is found in the exoteric books, though it 
is hard to see how it can have arisen. 
H. P. B. charged me to correct the 
mistake, as she had, in a careless 
moment, copied such a statement else
where”. Mrs. Besant did not make clear 
in this statement that the request for 
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correction came after H.P.B.’s death, 
and hence is dependent on somebody’s 
psychic reliability. Furthermore, H. P. 
B. is explicit and definite in two of her 
books, which is hardly consistent with 
“a careless moment”, and the Master K. 
H. writing to Mr. Sinnett contrasts 
Pratyeka Yana which “means literally: 
the ‘personal vehicle’ or personal Ego, 
a combination of the five lower princi
ples”, with Amrita Yana which “is 
translated:—‘The immortal vehicle’, or 
the Individuality, the Spiritual Soul, or 
the Immortal monad—a combination of 
the fifth, sixth and seventh.” Bishop 
Leadbeater gave a status to the 
Pratyeka Buddhas foreign to anything 
in Buddhist literature, and far removed 
from the Mahayanist connotations of 
H. P. B. and the Masters. He placed 
them at the 8th initiation, parallel with 
the Buddha, but on the ruling ray, and 
he said there were 3 of them only, Sri 
Sankaracharya being one. Whether or 
not such high offices exist, it is clear 
that the Pratyeka Buddhas of H. P. B.’s 
teaching and the Mahayana are not the 
Pratyeka Buddhas of Neo-Theosophy.

The most far-reaching of Bishop 
Leadbeater’s teachings in this field that 
has no warrant in H. P. B.’s writings is 
the identification of Christ with the 
Bodhisattva, the future Buddha Mait
reya, the 5th Race Buddha according to 
him, the 5th Round (or 6th or 7th Race) 
Buddha, according to Mme. Blavatsky. 
Bishop Leadbeater describes the Lord 
Maitreya as in incarnation at the 
present time in a Celtic body, living in 
the Himalayas. Bishop Leadbeater 
said that the body of Jesus was occupied 
by the Bodhisattva Maitreya, who 
taught through it using the Bodhisattvic 
remains of Buddha, as he still does and 
as in the case of Sri Sankaracharya. 
This goes further than Mme. Blavatsky 
who said that Jesus was a Bodhisattva, 
with the spirit of Buddha Himself in 
Him. When Bishop Leadbeater applied 

the name Christ to the Bodhisattva Mai
treya, his words had far-reaching 
potency. It gave a focus for the forces 
of Christ worship and Christ superior
ity-assumptions, built in past centuries, 
to fuse with this thought of a supreme 
World Teacher. In Bishop Leadbeater’s 
systematizing of the hierarchy, Mai
treya-Christ is subordinate to Gautama 
Buddha, yet as Head of all world Faiths 
he is given the name associated with 
Christianity, and this has had powerful 
later energization from Mrs. Alice A. 
Bailey. The wisdom of this has been 
fairly challenged, though on the other 
hand the act must be noted as an influ
ence conjoining Buddhism and Chris
tianity.

Who was this Jesus whose body 
Bishop Leadbeater says was occupied by 
the Bodhisattva Maitreya-Christ? In 
his earlier clairvoyant reports Bishop 
Leadbeater confirmed that there was no 
Jesus-Avatar of about 0-33 A.D., and the 
tradition relates to Jeschu ben Pandira 
of c. 100 B.C.; nor were there 12 dis
ciples. “When we examine clairvoyantly 
the life of the founder of Christianity ... 
we can find no trace of the alleged 12 
apostles” he wrote; this was part of uni
versal myth incorporated in the Bible 
story; but the original Jesus had been 
confused with an obscure fanatic, 
executed in Jerusalem about 30 A.D. 
Later he wrote as though he had for
gotten this and took the 12 apostles for 
granted*,  describing Jesus as having 

* This statement that C.W.L. was in
consistent with regard to the 12 
Apostles has been challenged, when a 
draft of this paper was issued to 
friends, and so far. I have not been 
able to justify it, though feeling sure 
that I did not include it in the paper 
in 1950 without good evidence. The 
reader should therefore take it as un
certain, unless some other student can 
confirm it with a precise reference.
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been baptized by John the Baptist, fol
lowed by the 3 years’ ministry of Mai
treya-Christ. The gnostic idea quoted 
by H. P. B. was of a baptism in Jordan, 
with no mention of John the Baptist, 
and it must not be overlooked that 
Jordan is a mystic symbol. “ . . . the 
river Jordan . . . had the same mythical 
use with the Hebrews that the Nile had 
with the Egyptians”.

The idea of the body of Jesus being 
used by the Christ has been described as 
in accord with the Cerinthian Gnostics, 
but they regarded the overshadowing 
Christ as one of the 7 Aeons, and the 
chief of them. Bishop Leadbeater in
terposes an intermediate agency, the 
Lord Maitreya-Christ, whom he regard
ed as an agent of the Second Logos, 
Vishnu, or the Universal Christ.

Bishop Leadbeater was also associated 
with the prophecy that Bodhisattva Mai
treya-Christ was returning to teach in 
the present century, probably using the 
body of Krishnamurti. Dr. Besant an
nounced the commencement of His mis
sion in 1925 and that there would be 12 
disciples, 7 of whom were named and 6 
declared to be Arhats. It is only fair to 
say that Bishop Leadbeater had nothing 
to do with this pronouncement. He was 
in Australia. Dr. Besant was in Europe, 
and she blundered through accepting, 
with insufficient critical discrimination, 
the psychic reports of certain colleagues. 
Krishnamurti disbanded all organiza
tions related to his supposed office, and 
he sidestepped all questions asking 
whether or not he was the World 
Teacher. He does not make any such 
claim, but he has pointed out that he has 
not denied it either. He considers that 
most members of The Theosophical 
Society have minds cluttered up with 
doctrines about things they know next 
to nothing about in practical experience, 
with consequent detriment to buoyant 
and effective living. He asks his hear

ers to put labels aside and consider what 
he has to say on its merits. Answering 
one questioner he said:

“Friend, who do you think I am? If 
I say I am the Christ you will create 
another authority. If I say I am not, 
you will also create another authority. 
Do you think that Truth has anything 
to do with what you think I am? You 
are not concerned with the Truth, but 
you are concerned with the vessel that 
contains the Truth. You do not want to 
drink the waters, but you want to find 
out who fashioned the vessel which con
tains the waters. Friend, if I say to you 
that I am, and another says to you that 
I am not, the Christ—where will you 
be? Drink the water, if the water is 
clean: I say to you that I have that clean 
water: I have that balm that shall 
purify, that shall heal greatly; and you 
ask me: Who are you? I am all things, 
because I am Life”.

Christian Rosenkreutz, founder of 
Rosicrucianism, was born in 1375, ac
cording to Bishop Leadbeater’s clair
voyance—3 years before the traditional 
date and contrasting with the 13th 
century date of Mme. Blavatsky. (It 
has been suggested however, with some 
cogency, that she may well have been 
using continental numberings, accord
ing to which the thirteen hundreds con
stitute the thirteenth century. This 
explanation fails to reconcile the differ
ence however, for she says the Brother
hood was formed in the middle of the 
thirteenth century. If Christian Rosen
kreutz was born about 1375-78, he could 
hardly have formed the Rosicrucians 
before the fifteenth century. According 
to Neo-Theosophy this life was one of a 
series in which this ego also appeared as 
Roger Bacon, Hunyadi Janos; Robertus 
the monk, Francis Bacon and Le Comte 
de St. Germain. There is a difficulty in 
this—Hunyadi Janos and Christian 
Rosenkreutz were alive at the same time, 

189 Digitized by Edm. Theos. Soc.



if Bishop Leadbeater’s Rosenkreutz date 
is true. It is curious that he puts the 
responsibility for the Hunyadi Janos 
statement on Dr. Besant, saying: “I 
have not seen anything myself of that 
life”. Mr. Sinnett thought an Adept 
could run more than one physical body 
at the same time; there is a passage in 
The Mahatma Letters that suggests 
something of the kind, but it belongs to 
“the highest form of adeptship man can 
hope for on our planet” and the last who 
reached it was Tsong-ka-pa, whereas 
Mr. Sinnett held that the Rosenkreutz 
ego did not become an Arhat until the 
Francis Bacon life, and Asekha (the 5th 
initiation in Bishop Leadbeater’s term
inology) as St. Germain.* • • • •

Let us now consider Dr. Steiner’s 
teachings. He holds that Gautama Bud
dha bestowed a measure of revelation 
upon humanity and then withdrew to 
certain spiritual heights to abide there 
and guide the affairs of humanity. Bud
dha, he says, was a friend and pupil of 
Christian Rosenkreutz and participated 
in a conference at which it was decided 
that Buddha should take up work on 
Mars where a certain purification was 
needed; and Buddha went to Mars in 
1604. According to Dr. Steiner there 
was Jeschu ben Pandira who is the 
Bodhisattva and will be Maitreya Bud
dha ; he has reincarnated repeatedly and 
will come again in the 20th century. So 
H. P. B. says Jesus was a Bodhisattva, 
Leadbeater says the Bodhisattva taught 
through the Jesus body, and Steiner says 
Jesus was the Bodhisattva.

But says Dr. Steiner there was also 
not only a Jesus at the 0-33 A.D. period 
as Leadbeater says—there were two 
then, and they were not obscure fana
tics. In this matter he says Mme. Blav
atsky was mistaken. She was “the great 
instigator”. The stimulus to occult in
vestigation “had to be given by the 
Theosophical Society”.

“H. P. Blavatsky .. . was the instru
ment for the giving of the stimulus; and 
she proved herself fully competent for 
her purpose . . . What Mme. Blavatsky 
started is of deep incisive importance, 
but how immeasurable is all that she 
could not accomplish in that introduc
tory act of hers . .. The necessity of the 
Christ-experience was completely hid
den from Blavatsky... Her task was to 
point out the germs of truth in the re
ligions of the Aryan peoples; the com
prehension of the revelations given in 
the Old and New Testaments was denied 
her ... If the stimulus given by her in 
the Theosophical Movement is to be 
carried further, we must attain to an 
understanding of the Christ-Event. The 
early Theosophical movement failed to 
grasp the religious and spiritual life of 
the Old and New Testaments; that is 
why everything is wide of the mark in 
this first movement, and the Theosophi
cal Movement has the task of making 
this good and of adding what was not 
given at first . . . Originally Theosophy 
only ranked the historic Jesus with other 
founders of religion. It never occurred 
to Blavatsky to deny the historic Jesus; 
though she certainly placed Him one 
hundred years earlier. She did not deny 
His existence, but she did not recognize 
Christ-Jesus; although she instigated 
the movement in which He may some 
day be known, she was not able herself 
to recognize Him . .. We visualize H. P. 
Blavatsky as the bringer of a sort of 
dawn of a new light; but of what good 
would that light be if it were not to 
illuminate the most important thing that 
mankind has ever possessed! A The
osophy which does not provide the 
means of understanding Christianity is 
absolutely valueless to our present civili
zation ; but if it should become an instru
ment for the understanding of Chris
tianity we should then be making the 
right use of the instrument . . . Every-
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thing is in course of development, in
cluding the spirit of Blavatsky. Her 
spirit is now working in the spiritual 
world to further the progress of the 
Theosophical movement; but if we sit 
before her and the book she wrote, say
ing: We will raise a monument to you 
consisting of your own works’,—who is 
it that is making her spirit earth-bound? 
Who is condemning her not to progress 
beyond what she established on earth? 
We ourselves! We revere and acknow

ledge her value if even as she herself 
went beyond her time, we also go further 
than she did so long as the grace ruling 
the development of the world continues 
to vouchsafe spiritual revelations from 
the spiritual world . . . Let us endeavour 
to make ourselves capable of preparing 
a field in the Theosophical movement in 
which the impulse of Blavatsky shall not 
be hindered and arrested, but shall pro
gress to further development.”

(To Be Continued)
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