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THE CASE FOR AN

For sixty years, more or less—ever
since the death of H., P. Blavatsky in
1891—there has been a certain amount
of theosophical controversy about an
Irish-East Indian-American whose most
recent incarnation began on April 13,
1851, in..-Dublin. As the years go by,
various groups .of theosophists have
solidified themselves into conflicting
positions with respeet to William Quan
Judge, alias William Brehan, Bryan
Kinnavan, Eusebio Urban, Rodriguez
Undiano, Hadji Erinn, Rameses, Rama-
tirtha, Marttanda, An Ex-Asiatic, etec.
On the matter of Mr, Judge’s theosophic
identity, if we may coin a phrase, there
is radical disagreement, peculiarly com-
plicated by the theory of the “borrowed
body.” Integrating the path of the re-

.incarnating ego with the path of a tem-

porary personality is a common human
problem, but perhaps, in the case of Mr.
Judge, his identity was deliberately
obscured, so that the “Judge Ego” could
do its work without the onus of a prom-
inent personality. How well can a
theosophist work, while he is acclaimed
a Great Leader?

Until just a few years before H P B.’s
passing, Mr. Judge’s work was minor
and was distant from the outward
center of the T.S. W.Q.J. appears not
to have had Olcott’s commanding pres-
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OBSCURE IDENTITY

ence, nor H.P.B.’s fiery genius. He was
neither a polished writer like Sinnett,
nor a public figure like Annie Besant.
His translations of Indian scriptures
were, to all appearances, received calm-
ly, if not coldly, by the rank and file
of T.S. members and their leading
figures. The Ocean of Theosophy, the
Epitome of Theosophy, and: FEchoes
From ‘the Orient may have served
American newspaper readers well,
when they were first published, but
their official reception in the Society
was decidedly of minor proportions. In
the Path magazine, Mr. Judge’s contri-
butions, being introduced under a spate
of pen-names, reflected no particular
glory on their author, particularly since
the articles themselves were somewhat
modest in style, size and spirit, and not
at all calculated to attract either admir-
ation or amazement.

Discovering William Q. Judge, in
fact, is something like charting. the
course of an underground river: even if
you know where the water flows, you
can hardly sit on the bank and stare
dreamily at the stream. Nor can you -
send admirers to go and take a look.
So, perhaps, you decide to let Mr. Judge
rest in his strange obscurity. The real
W.Q.J., you say to yourself, is not
described by labels, by “Who's Who”



material, by fervent testimony for or
against. Certain indestructible eviden-
ces of Judge’s theosophic effort remain
the world around, and these . are ack-
nowledged, appreciated, or ignored, ac-
cording to the perceptions and inclina-
tions of the individual student. Much
as can be said, in one sense, about the
life and work of Wm. Q. Judge, there is
another sense in which very little
should be said. It is somehow more
fitting that W.Q.J. be a personal dis-
covery, almost a private inspiration, for
then the discoverer has the joy of catch-
ing the trail himself, and himself
adopting, or being adopted by, an ex-
tremely discreet fellow-disciple, and,
curious as it may sound, a warm friend.

But, as before suggested, the central
mystification in the matter of Judge’s
identity stems from his “occult novel,”
which would be enough in itself to cause
the sober-sided theosophist to throw up
his hands in despair. Let us bypass the
question of what is meant by the “bor-
rowed body”: Judge himself left it to
mean whatever it might to the indivi-
dual reader who chose to take the hint.
May we not, instead, look upon the
cryptic idea as an exercise in conscious-
ness, possibly part of the training of
Adepts? H.P.B., we remember, wrote
to J udge

. “. . . I consented to live—which in
my case means to suffer physically dur-
ing twelve hours of the day—mentally
twelve hours of night, when I get rid of
the physical shell .

“Yes, there are ‘two persons’ in me.
But 'what of that? So there are two in
you; only mine is conscious and respon-
sible—and yours is not.
happier than I am.”

" What can this mean? Each of us will

find out for himself, when he is ready.-

Meanwhile, we will do well to think as
best we are able of the Being behind
books, words, and “borrowed bodies.”
Might it not be prudent to avoid assign-

So you are

ing any Great Soul to a particular body,
even for a single life-time? Who are
we to say where the karma of the per-
sonality leaves off and the destiny of a
Theosophical Mover begins?

To ponder over William Q. J udge )
aside from the cases for and against, is
to ask oneself some new questions about

‘the meaning of incarnation and re-

incarnation. The remarkable individu-
ality of his multiple pen-personalities is
a riddle whose solving may help us
better understand our own mixed
natures—reincarnation offers a much
more dignified explanation than the
catch-all “schizophrenia”! The “Rajah”
(as W.Q.J. was sometimes called), the
“Irish boy,”” and the Spaniard or
ancient American all of these may
have been clues provided for resolute
students of the mystery of birth. The
Weird Tale suggests the work of a wit-
ness on the scene among the magic
relics in Peru and Venezuela, while The
Serpent’s Blood tells of a “knowing one”
left on the Isle of Destiny, with its mys-
terious Diamond-Mountain and its
Druid-Atlantean towers. What was Mr.
Judge’s real function in America, after
H.P.B. and Olcott departed for India?
Are present-day theosophists meant to
find here a hint as to the true signifi-
cance of “each member a centre”?

For - our time particularly, there
would seem to be special merit in the
suggestion found in Judge’s Convention
Message to the European Theosophists,
1895: :

“Let us press forward together in the
great work of the real Theosophical .
Movement which is aided by working
organizations, but is above them all.
Together we can devise more and better
ways for spreading the light of truth
through all the earth. Mutually assist-
ing and encouraging one another we
may learn how to put Theosophy into
practice so as to be able to teach and

(Continued on Page 25)
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THEOSOPHIC STUDY

BY ROY MITCHELL

IX. Magic
The practice of devotion—we will un-
derstand it better if we call it devoting,
because all these -ion words have a theo-
logical taint that makes us react uncon-
sciously to old misconceptions — has

many values for us as theosophical stu-

dents, the most important of which is
. that it lets us into an understanding of
“the right and left hand paths of magic.
All magic, as I have suggested, begins
with austerity. There are lesser psychic
functions sometimes called magical but
they are potentially so. Nothing is
really magic until the ego, the maker
and magician, takes hold of the opera-
tion and ereates forms in mind. So long
as the ego remains subject to the animal
soul, and makes his forms at the behest
of, and at the demands of, the animal,
he has not assumed his magical power
in his own right.
drowsily to the demands of another.
When once he has asserted his individu-
ality as distinct from that of the animal

he may, in any given thought,-go either

of two ways. Or, to put it differently,
he may give either of two answers to
the central problem of life.

Remember, the ego is a fallen angel.
This is the cornerstone of all occultism
as it would be of all religion if religions
had not been tampered with. He is not
of this earth evolution at all. He is.one
who has, in cycles past, gone far beyond
this human stage, and 'is now back
where he is, charged with the work .of
redeeming a broken and defiled race,
the greater part of whose defilement is
due to his unwillingness to do his work
here . He is Lucifer, the Light-Bearer.
He is Prometheus, the Fire-Bringer,
bound for a cycle on the rock of earth.
He is a redeemer of whom all Redeem-
ers are the type and exemplar. They do

He is answering

not come to lift us. They come to dem-
onstrate a work of lifting and restoring
an erring humanity to its God. '

The ego, then—each of us—may do
either of two things. Once knowing
himself as an ego, he may determine to
retrieve -that first error of unwilling- .
ness and to retrace his steps to his high
estate of unity, which is his to recover
as soon as he wills'it. This is the right-
hand path.

Or he may compound his first rebel- . -
lion and, standing firm .in that first de-
cision, to refuse to create, he may defy
the Law and choose separateness as he
has done before. This is the left-hand

‘path, the Path of the Shadow, the path

of the Lords of the Dark Face.

It does not ‘come as a terrifying mo-
ment at some time in the far future. It
comes, decision by decision, through
many lives until the scale tips one way
or another with the load of unitive or
separative impulses that. have been
made. This is why mind is called the
Great Battlefield, the scene of a strug-
gle that goes on for many lives.

‘We have wondered, all of us, perhaps,
why any man should choose deliberately
to tread the path of the Shadow.. He
does not. He takes to the Shadow be-
cause of the force of a great chain of
little choices to do the selfish and separ-
ative thing. He has in the realm of
mind, in this very thread I have spoken.
of, his account of the Light and his ac-
count of the Shadow, and every thought
is a force entered in one or the other. He
has probably never thought .of them
thus as Light and Shadow. His thoughts
take their places by Law and those that
are tinged with the light go to the light ;
those darkened by the shadow of self
go to the Shadow. He is incarnate Will.
He can will to give or will to take. Of
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this he can be sure: every act of giving
or taking propels him. It lifts him to
the Light or it drives him to the
Shadow.

I am not trying to frighten my reader
into being kind or good or brotherly.
I am endeavouring only to show how all
choices lie in this instant and how each
is a dynamic element in ordaining a
man’s path. I am endeavouring to show
that unless austerity—the gaining of
power for the sake of power—finds its
way into devoting, it must be destruc-
tive of all that the ego has gained in
ages gone, and, most of all, of those
powers, far beyond mind, he has
acquired and must regain.

. The proud Lucifer who rebelled and
persists in that rebellion is not a symbol
in the skies.. He is a reality in the heart.
He awakes from the spell of passion™
that the beast has woven around him.
He is vaguely conscious of a power far
transcending his present one. He aug-
ments the power he has. But that will
not free him. He must share his power,
because in the act of sharing, which is
an act of love, he enters into the Bud-
dhic or spiritual realm whose power is
direct cognition of past, present and
future as one. It is that other dimension
in space I spoke of. He refuses to share;
he shuts himself out of the knowledge
of the fourth way in space. He cuts off
his past and blinds himself to the
futuire. The God does not punish him.
He punishes himself as a man does who

puts his own eyes out. He rejects a far

greater power than mind because it
requires of him the same sharing he
refused so long ago to do. Do you see
now why tracing the past launches us
into the future? Our future is the past
we must recover.

‘Devoting is sharing. It is giving for
the use of the rest of mankind the fruit
of the kriyashaktic power of mind. It
is losing the world to find it. It is an
offering of the forms of the air world to

the fire of spirit—an offering to the
Light. “He maketh the air his messen-
gers; flaming fire his servants,” says
Sepher Yetzirah and the Avesta of the -
Persians has a further assurance: “It
is a fire that gives knowledge of the
future, science and amiable speech.”

That was the Greek idea too. The
name, Prometheus, means ‘“foresight”
or vision of the future and it is essen-
tially the power of the fire-drawer who
devotes his wisdom. And as Prometheus
was a Lord of Flame, so are we Lords -
of Flame if we will practise the drawing
of fire to the service of men.

You see, these myths would mean
nothing if they did not mean something
now. The key to all occultism is in the
words of Sallustius regarding the Greek
fables: “These things never were,
They always are.

The entrance into the realm of Bud-
dhi is not something to be patiently
awaited until at long last we enter in
one great burst of some kind of cere-
monial initiation. We have listened to -
our theosophical hierarchies talking of
it that way for some years now, steadily
pushing occultism further and further
out of reach and offering us instead
‘their unserviceable promises of some-
thing gratifying to our vanity that will
happen ages hence or promises of the
favour of this or that Great One.

All occultism is true as of now and
the student’s business is to study it so.
All that has been told us as being true
of =ons can be caught up and known as
true in the instant because instants are
only little eons. All that is false in what
has been uttered can be known as false
now. If the student, bent upon his
work demands insight he has only to
devote his idea, and the insight will
come. What he writes and says will be-
white magic, an unselfish making. If
he elect to share nothing, but go on by
powers of mind, weaving mind-forms
for himself alone, his work will be black
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‘magic, selfish making.

The price he will pay with each re-
fusal to share will be to make the Light
harder and harder to enter, the Shadow
harder and harder to avoid. It is not a
shadow of wrong-doing. It is a shadow
of dim seeing and the end of it is the
darkness of being walled up in insensate
forms, of having to rely on the sight of
others, of vampirizing on innocence, of

- drawing the blood from the veins of the
credulous and foolish.

Do not think there is anyth-mg senti-

mental about this kind of sharing. The

fire that it brings is as real -as electri-
city or any other manifestation of force

‘nihilation.

in Nature, and as available to the per-
son skilled in drawing it. If you want
to bring static electricity into dynamic
manifestation spin a loop of wire in its
field. If you want to elicit this energy
of the spiritual world, you spin a cycle
of thought-forms in it and it w1ll dyna-
mize as light.

Giving up self to not—self is not an-
It is devoting our magical
product to other selves, caught like us in
the illusion of separateness. - Inasmuch
as ye have done it unto the least of these

little sharers of the Light, ye have done ’

it unto the Light.

MODERN SORCERY ASSAILED

By CEeciL WILLIAM_S

It is nearly sixty-five years since H.
P. Blavatsky predicted the passing of
psychic phenomena (article, “Signs of
the times,” Lucifer, October, 1887), and
the world’s entrance upon that new
cycle of sorcery euphemized as hypnot-
ism. Her warnings against hypnotism
.were echoed by a few others but were
little heeded. Alone, the Roman Cath-
olic Church’s protest against public ex-
hibitions appears to have been generally
effective. (What About Hypnotism?
Catholic Truth Society). For scientists
softened us with protestations of hyp-
notism’s harmlessness, until the “great
psychological crime,” as it was once
denominated became an adjunct of busi-
ness and politics. Yet today it has a
challenger and Blavatsky’s admonitions
are demonstrated to have been more
than justified.

Had Conan Doyle known enough of
Theosophy he would have realized that
his courageous, costly and exhausting
- campaign for Spiritualism was but the
breasting of an ebbing tide. Some
mediumistic phenomena ‘there still is
but the excitement of the days of the

Fox sisters is gone. With the continu-

ing change in the psychological cycle
.other, perhaps more amazing; events,

are upon us, but at the moment hypno-
tism is the reigning occult power. It
makes less noise in the world than Spir-
itualism- did, for references to it in the
channels of public communication are
brief and infrequent. Only the unusual
makes news:—

A dentist, by hypnotism’s aid, ex-
tracts a tooth without the usual flow of
,blood (New York). A witness testifies
in trance to demonstrate her innocence
(Berlin). A woman, beaten by bandits,
has her memory restored (Montreal).

. Another victim of a brutal attack fails

to come out of her amnesia (London,
Ont.). A man who walked into a cigar -
store, hypnotized the owner and stole
10,000 lira is jained for six months
(Perugia, Italy). A young married
man is cured of an infatuation (Atlan-
ta, Ga.). A hypnotist helps women to
lose weight (Chicago). A man is made
blind in one eye' (Birmingham, Ala.).
A hypnotist ends the hiccoughs of a
United States senator, convalescing
from an operation on the larynx, there-
by saving his life (New York). A girl
is hypnotized over the telephone (Chi-
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cago). Experiments are made to hyp-
notize people via the cinema screen.
(New York). And so on. Other cases
will occur to the reader. But most ex-
periments are unreported. '

Hypnotists mostly operate in secret.
If a man studies and puts into practice
the knowledge of how to use hypnotism
in daily life, offered in a recent book by
2 New York psychologist, he does not
shout about it. If, as this author says
he can, the student uses his knowledge
in selling and advertising, he does not
tell the customer he is hypnotizing him.
Nor, if he has taken the correspondence
course in hypnotism offered by a cer-
tain individual in London, England,
does he tell his subject or vietim which
of the sixteen methods of hypnotism he
is using. Not if he can avoid it.

Hence, because only instructors and

the occasional entertainer publicize
themselves we are hardly aware that
practitioners of the black art exist. In
- fact, we have known a hypnotist to be
advertised for in the personal column
of a Toronto newspaper. But the
effects of “commercials” are known Ito
every money-lender.

“Commercial” to-day suggests sport,
‘which, in turn, reminds of the efforts
of a well-known baseball team 1o win
games by the aid of hypnotism. The
author of the above-mentioned book has
a chapter on this very subject. -

Now while advertising and salesman-
ship have the power to make suggestible
people act against their better judgment
it has long been claimed that a person
completely in the power of a hypnotist,
that is, under trance, could not be com-
pelled to.commit a crime. But this is

not what H.P.B. said. - Anticipating the:

growth of sorcery she wrote: ‘“Many
will be the unconscious crimes commit-
ted and many will be the victims who
will innocently suffer death-by hanging
and decapitation at the hands of the
righteous judges and the too innocent
jurymeon, both alike ignorant of the

\

fiendish power of ‘suggestion’.” (ar-
ticle cited). _

In 1932 a distinguished French
savant stood before the International
Congress for Psychic Research, then
meeting in Paris, and told the members
that there was no more hypnotism be-
cause hypnotic subjects could not be
found. Yet, in less than a year, in the
same city, the assassin of President
Paul Doumer told an examining magis-
trate: “I had no reason whatever to
murder M. Doumer. I was in a kind of
*hypnotic sleep.” Whether he was or
not, I personally observed in 1933 a sur-
prising number of good hypnotic sub-
Jjects in a Hamilton audience. In 1935,
in Vienna, a Roumanian was arrested -
on suspicion of having murdered two
women by hypnotism.

Reports of this nature are doubtl%s
passed over by newspaper readers as
sensational improbabilities, soothed as
they are by the assurances of practition-
ers of the black art that hypnotism is
scientific, hence harmless; or that it
has been, as the Paris doctor quoted
above, declared, replaced by suggestion,
the crime thereby, I suppose, being ex-
culpated by the changing of its name.

But a modern investigator into hyp-
notism, L. Ron Hubbard, the founder of
Dianetics, reveals the hollowness of.the
protestations of our modern sorcerers,
and marshalls the first informed attack
on hypnotism in this century. >

Through his novel investigations into
psychology, Hubbard has discovered
that there are in man, two minds: the
analytical mind (analogous to our Bud-
dhi-Manas) and the reactive mind (an-
alogous to Kama-Manas). The latter is
completely irrational and it is through
this that the hypnotist works.

Hubbard says nothing about the pro—
tectlon of conscience. Instead, he dis-’

" cusses what we may call the moral level

of the subject. He says: “An indivi-
dual, in hypnotic trance will rarely per-
form an immoral act even though com-
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manded by the hypnotist unless that in-
dividual would normally perform such
acts.” (Science of Survival, MS edition,
page 478).

‘What is meant by “normal”? Accord-
ing to the Hubbard Chart of Human
Evaluation, it is the level at which a
man usually thinks, feels and acts. In
other words, a man restrained from
murder by fear of the consequences, but
nursing murderous thoughts, could be
made by a hypnotist 1nto an actual
killer.

The irrational mind is very often in
control of the man and what the hypno-
tist does is to plant in this mind an
“active living germ’ as Blavatsky called

it (article, “Black Magic in Science”, .

Lucifer, June, 1890) ; a “demon circuit”
in Hubbard’s terminology, “that has an
action on the mind which approximates
another entity than self” (Dianetics,

page 86), which causes the man to act
. irrationally, to commlt some crime or
folly.

But the deed need not be committed
immediately. A century would not have
passed away before we would have “un-
deniable proofs that the idea of a erime
suggested for experiment’s sake is not
removed by a reversed current of the

will as easily as it is inspired,” Blavat-

sky predicted in her last cited article,
“It may lie dormant there for years
sometime to be suddenly awakened by
some unforeseen circumstances into
realiaztion.” Change the word “circum-
stances” into “restimulation” and Hub-
bard himself might have written the
warning.
through his Dianetic technique, undeni-
able proofs of H.P.B.’s assertion. (Cf.
" Science of Survival, page 475).
Moreover, “what better means’” than
hypnotism, asked Blavatsky, “could be
~ offered to the fiends of lust and re-
venge, to those dark Powers—ecalled

human passions—ever on the lookout
- structions given him.

to break the universal commandment’

‘Thou shalt not steal, nor murder, nor

For he has furnished,

Iust after thy neighbour’s wife’.” And
Hubbard reports: ‘Civilized cultures of
today are unaware of the widespread
use of hypnotism. It is the favourite
tool of the pervert and the sexually de-
ranged.” (Science of Survival, page
196).. : . :

But does not hypnotism have its bene-
ficent side? In an article, “Hypnotism”
in Lucifer, December, 1890, Blavatsky
said that diseases removed by hypno-
tism if (italics in the original) Karmic
would only be postponed and would
return in some other form, if not of
disease, of “some punitive evil of an-
other sort.” Hubbard has found that
what he calls the “degraded practice”
of hypnotism, ‘“may suppress certain
physical and mental disorders but that -
these may very well manifest them-
selves as something entirely different”
but still malevolent. (Sc’ience of -Sur-
vival, page 238).

Blavatsky allowed that it was “an act

of charity and kindness” to hypnotize a

patient out of the habit of drinking or
lying,” (article, -“Hypnotism”), but
Hubbard will not permit even this. “The
interjection of unseen controls below

‘the Tevel of consciousness cannot beneflt

but can only pervert the mind. .
Whatever the attempted beneflcence
may be, the individual who ‘would per-
mit himself to be hypnotized is frankly
a fool.”” (Science of Survival, page
375).

Not only have Dianetic auditors (as
those who practice this new “science of
the mind” are called) found that hyp-
notism is more widespread than is be-
lieved ; they have uncovered a form of
hypnotlsm that has hitherto been “a

.carefully guarded secret of certain mili-

tary and intel]igence organizations.” _A :
man’s tone is lowered by the pain of a
beating. He is drugged and hypnotized,

and afterwards remembers nothing of
all this. But he acts in accord with in-

(Continued on Page 25)
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~ That the founder of The Saturday
Evem’ng Post, believed in reincarnation
is evident from the epitaph which he
wrote for himself':
The Body
of
BENJAMIN FRANKLIN
Printer,
lee the cover of an old book
, Its contents worn out,
And stripped of its lettering and gilding,
~ Lies here, food for worms.
But the work shall not be lost,
. For it will, as he believed, appear once
. more,
In a new and more elegant edition,
Revised and corrected
by
The Author

~of their ceremonies.

‘CORRESPONDENCE

Adyar, Madras 20, India.
' 25 March, 1952.
The Editor,

- The Canadian Theosophist.

Dear Sir, :
I quote below a paragraph from the
January 15th issue of your journal:-

“Mr. Jinarajadasa is a Buddhist and
it would be of interest to learn how he
reconciles his active support of cere- .
monies and rituals with the Buddhist
teachings as presented in The Buddhist
Catechsim prepared by the President-
Founder, Colonel H. S. Olcott.”

Certainly I was born in Buddhism
and appreciate that privilege. But I am
a Theosophist first, and accept the
Truth in all religions, including certain
Everybody in
Ceylon knows that I am a fairly unorth-
odox Buddhist, from their standpoint,
and do not subscribe to many things
accepted by them as Buddhism today.

It will perhaps interest you to know
that a lady, an M.A., who for the first
time saw the Ritual of the Mystic Star,
was impressed by the fact that no par-
ticular religion was imposed as a matter
of belief, but that the spirit of Religion
in its highest form pervaded the whole

‘Ritual.

Yours sincerely,
C. Jinarajadasa.

THE BEST TEACHER

The best and most important teacher
is one’s own Seventh Principle centered
in the Sixth. The more unselfishly one
works for his fellowmen and divests
himself of the illusionary sense of per-
sonal isolation, the more he is free from
Maya and the nearer he approaches
D1v1n1ty

K. H.

~



AMONG THE LODGES

Toronto Lodge was host on March
22nd and 23rd to Mr. James S. Perkins,

- ‘President of the Theosophical Society in

America. Mr. Perkins lectured on both
evenings, his titles being “Man’s Origin
and Destiny” and “Men of the Future”.

" Large audiences, which included many
listened attentively "and

newcomers,
were enthusiastic in their response.

Mr. Perkins suggested that nuclear
‘physics and astronomy, the sciences of
the infinitely small and of the infinitely
great, both lead to the postulate of One

.Life and to the conception of a universe.

pervaded by intelligence and order. The
world can no longer be interpreted by
the five senses alone. Men of the future
will accept three ideas as being basic,
- (1) Unity—one life in all forms, (2)

/Cosmic order, law, a sense of purpose

and direction in life, (3) Immortality—
a dynamic awareness of the Imperish-
-able Self. The sense of immortality is
lacking in modern civilization, but re-
incarnation satisfies reason and intui-
- ‘tion and is being widely accepted. Man
has inner faculties which can provide
him with objective knowledge of the
past. The awakening of such powers
will furnish direct proof of the contin-
uity of individuality. - Mr. Perkins
closed his Sunday evening talk with
quotations from the writings of Krlsh-
namurti,

After the Saturd-ay lecture, an in-
formal reception was held in the Lotus
Room and members and friends had the
opportunity to meet Mr. Perkins per-
sonally. We were delighted to have as
our guests from Hamilton Lodge, Mrs.
H. M. Mathers, Miss Mabel Carr, Mr.
and Mrs. C. Bunting, Mrs. I Bleks and
Mr. F. Amos.

Mrs. G. 1. Kmman,
Corresponding Secretary.

MODERN SORCERY ASSAILED

( Continued from Page 23)

“It has been discovered that a drug-

ged individual, when beaten and given
orders would almost invariably obey

those orders regardless of the degree in
which they flouted his moral tone or his

position or ‘his best interests in life.”
“(Science of Survival, page 479). ’
This is frightening.
why certain atomic scientists did the
things they did. . In the light of Hub-

bard’s revelations our intelligence ser-

vices should be doubly on guard. _

But what about the instructors of
‘hypnotism, those who promiscuously
offer courses and books on the subject?
Blavatsky ends her article,
Magic in Science,” with this admoni-
tion: “Fvery hypnotist, every man of
science, however well-meaning and hon-
‘ourable, once he has allowed himself to
become the unconscious instructor of
one who learns but to abuse the sacred
science, becomes of course, morally the
confederate of every crime committed
by this means.”

Foolish are they who would allow
themselves to be hypnotized. But more
foolish the indiscriminate teachers of
black magic! And greatly to be feared!

THE CASE FOR AN
OBSCURE IDENTITY

(Continued from Page 18)

enforce it by example before others.
We will then each and all be members of
that Universal Lodge of Free and Inde-

pendent Theosophists which embraces’

every friend of the human race.”

Are these the words of a man to 'ber

afraid of, resentful toward, or haughti-
ly avoided, or are they the message of a
_cpmrade in whom we might rejoice?
E. M. Quinn.
Los Angeles, California.-
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THE AUTHORITY OF REALIZATION

“ One of the great sayings attributed
to the Buddha is “Believe nothing on
the faith of traditions, even though they
have been held in honour for many gen-
erations and in divers places. Do not
believe a thing because many persons
speak of it. Do not believe on the faith
of the sages of the past. Do not believe

what you yourself have imagined, per-

suading yourself that a god has inspired
you. Believe nothing on the sole auth-
ority of your masters or priests. After
examination, believe what you yourself
have tested and found to be reasonable,
and conform your conduct thereto.”
This is, or should be the attitude of
Theosophists. Consider for a moment
the Secret Doctrine. The Doctrine, like
other great occult books, is holy—holy
in the sense that it is dedicated to the
most noble of all concepts,- the One
Divine 'Life that permeates all things.

It is consecrated by the compassion

which inspired its writer by the self-
sacrificing devotion to humanity which
filled her life. Earnestness and sincer-
ity speak from every page and each
teaching is given with authority of wide
knowledge, profound insight and uni-
tive wisdom. It is a confluent of many
streams springing from the mountain
peaks of spiritual vision. Its purpose is
sacred, not secular, and it is a sacred
authority for man’s guidance in all that
concerns his inner nature.

However, it would be a misapprehen-
sion of the whole intent of the book—
sacred and authoritative as it is—to
regard it as sacrosanct. No one is re-
quired to ‘accept’ the Secret Doctrine;
‘belief” in it will not gain reward in
heaven or save one from suffering in
hell. It does not bargain and makes no
promises save the one that is axiomatic
‘he who will live the hfe shall know the
doctrine.’

The authority of the Doctrine for its

" results.

readers, derives from that which is im-
plicit in that promise. It is a book to
be tested against the experiences of life,
If it is silent to some, this is so because
they have not found themselves con-
cerned—deeply concerned—in its sub-
ject matter. To such persons it is fan-
tastic, amorphie, unreal—it does not
touch upon any points in which they are

interested. This does not affect the

authority of the Doctrine any more than
the authority of a master in music is -
affected by the non-interest of a young .
boogie-woogie fan. The authority of
the Doctrine remains, awaiting the man
or the woman who can use it.

To that man or that woman, the Doc-
trine becomes an enriching book which
does two things; first, it throws a great -
light on past experience and shows its
patterning; second, it pushes aside a ..
portion of the darkness immediately
ahead. That pattern grows and extends
as the enveloping Past moves forward
to enclose out of the fleeting Present,
the Future that was. Hitherto unper-
ceived, subtle relationships are dis-
closed; effects become related more to
their primary, rather than to their im-
mediately apparent causes. As this pro-
cess goes on, the reader changes psycho-
logically. He becomes less prone to
hasty judgments; perceiving the causes
of his own suffering, he becomes more _
tolerant and compassionate towards-
others; observing the infallible - rela-
tionship between causes and effects, he
seeks to harmonize his own words and
acts and to work with the law. He
ceases to be impatient for immediate-
His mind begins to act more
and more as a watcher—he reaches bal-
ance, without perhaps being even aware
that he has been following an old, old
path, and one travelled by many souls
before him. None of this happens be-
cause he has accepted the exterior auth-

26



R TR AR LR

D e

R N N L

dva A ALY S e R

T Tttt el A ) e S i Mo e U S 60 NN S T A - a

ority .of the Doctrine. It happens be-

_cause he has tested the Doctrine in his
own life experience and has found that

it worked.
It is upon this kind of realization that
the authority of the Doctrine is estab-

lished for its readers.
D. W. B.

IS MODERN SCIENCE
GOOD OR EVIL?

« With the monstrous weapons man already has,
humanity is in danger of being trapped in this
world by its moral adolescents. Our knowledge of
science has clearly outstripped our capacity to
control it. We have too many men of science; too
few men of God. We have grasped the mystery of
the atom and rejected the Sermon on the Mount.
Man is stumbling blindly through a spiritual dark-
ness while toying with the precarious secrets of
life and death. The world has achieved brilliance
without wisdom, power without conscience. Ours

_ 18 a world of nuclear giants and ethical infants.

We know more about war than we know about
peace, more about killing than we know about
living. This is our twentieth century’s claim to
distinction and to progress.

—General Omar Bradley.

In a talk over the Far Eastern Ser-
vice of the BBC, reported in their maga-

zine, The Listener, for Feb. 21, 1952, C.

A, Coulson, F.R.S., said “I know Gen-
eral Bradley is a distinguished man but
I do wonder whether he has got things
entirely right this time. I must say
that the more I think about it, the less
sure I am that I agree with him. Is it
really true that the fruits of science
have been sour and not sweet?’ Mr.
Coulson notes the outstanding progress
in medicine, and then continues “One of
the keynotes in all this is power. There
is no doubt that modern science has put
into man’s hands almost limitless
power. What I am not so clear about is
that this power has, on balance, been
used badly. When I think of the won-
derful way in which we can build great

dams, or change the paths of large.

rivers, and of how, when this is done, as
in the Tennessee Valley of America, rich
full life can be brought back to derelict
areas; when I imagine the great Bhakra
and Nangal dams now under construc-

tion in the Punjab which will open up to
agriculture no less than 1} million acres
of land at present growing nothing;
when I think of the hundred or more’
distinct radio isotopes that are now
being provided by the atomic piles in
Britain and America; making possible a
much deeper knowledge of the way in
which our bodies work and of the man-

* ner in which they may be healed, then T

refuse to believe that science. is one of
the devil’s trump cards. It is a gift
from God, and, on balance, the gift has
been well used. '
“This brings me to the second—and
more interesting—of General Bradley’s
points. .He claims that we can detect no
progress in ethical conduct that could _
match the progress of science. But why
should we? Why should we suppose
that ethics change in the same manner
that our science changes, by neéwer and
newer discoveries? I see no reason at
all for supposing that ethieal principles
should progress in the same way as
science progresses. The great religious
leaders of the past have laid down prin-
ciples of behaviour which stand for all
time. When Lao-tze in China, or the
Old Testament prophets in Israel, or
any -of -the- other spiritual giants of
former days, spoke of the nature of man
and his relationship to his fellowmen,
they were saying something which, if it
changed at all, would change far more
slowly than our knowledge of the physi-
cal and biological universe. That is one
reason why the great ethical principles
are so simple: ‘Love thy neighbour as
thyself’; ‘covet mot thy neighbour’s
house’; ‘do justly and love mercy’. You
cannot progress from these. Whistler
once said: “Art, since it begins with the
infinite, cannot progress further.” The
same is true of ethical principles of con-
duct. Whereas no one can read a scien-
tific textbook that is more than fifty
years old without feeling that much of

-it is unrealistie, yet, whether we are

Christain, Mohammedan, or Buddhigt,'
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we can study our sacred scriptures with
profit and with a sense that they do
apply to the conditions of this twentieth
century.

“This does not mean that there should
be no changes in human conduct. For
the principles in which we believe, and
on which we base our behaviour, must
be expressed in terms appropriate to
each new generation.
does not change, but the application
does . . . The future of our civilization
lies not in a neglect or refusal- of
science, coupled with a more intensive
study of the Sermon on the Mount, or
any other sacred scripture.: It consists
in bringing the two together, so that
science is used to express the ethical
principles in ways appropriate to today.
Just before the last war began, Lord
‘Samuel said: ‘The world needs above
everything else a synthesis of philos-
ophy, science and religion; and until
philosophy, science and religion recon-
cile themselves, mankind is not likely to
escape from the perils that surround it.’
That is as much true today as it was in
1938. Power without purpose, know-
ledge without responsibility, science
without conscience: these never have
been, and never will be, a fulfilment for
mankind.

“This is why I do not go all the way

- with General Bradley, who seems to me
to want to deny science. Nor, of course,
can I agree with those people who say
that science is all that we want. Plenty
of people do say this. In a recent book
written by a distinguished British scien-
tist, the author speaks of the chaos and
uncertainty and fear of our generation,
and of what he calls the chasm that he
has seen open in the mind of man dur-
ing the space of a single life-time. Then
he concludes: ‘Can science save us?
Let us stop pretending. - If science can-
not, nothing can.’
and do not add religion and philosophy,
then what he has said seems to me en-
tirely false.

The principle-

If you finish there,-

“But philosophy alone is not enough,
either. Bertrand Russell, in his latest
book, says that ‘man now needs for his
salvation only one thing—to open his
heart to joy and to leave fear.! It may
be right to say this. But we know it
needs more than philosophy to be able
to do it. The good life is not purely
philosophical, nor purely scientific, nor
purely religious. It is compounded of
all three elements. I admit that our
twentieth century has emphasized
heavily the scientific aspect; but I be-
lieve it was necessary that this should
be done. If we manage to survive total
destruction in the rest of this century,
‘those scientific discoveries, such as the.
mystery of the atom and the precarious
secrets of life and death which have dis-
tressed General Bradley, will be seen
not as the forerunners of our doom, but
as stepping-stones, leading us to a fuller
and a finer life.” -

THE PURPOSE OF THE
' - THEOSOPHICAL SOCIETY

In the February issue Dr. Wilks has
once more demonstrated that while he is
capable of writing an excellent article,
he invariably spoils it by his apparent
assumption that his own opinion is that
of the Theosophical, Society. I suggest
a re-reading.of the back page of your
magazine, which states that the Society
as such neither upholds nor denies any
creed, dogma, nor opinion, and quotes
this statement as official.

There are members of many religions
and beliefs in our ranks, united by the
only condition obligatory on all mem-
bers—the acceptance of the principle of
Universal Brotherhood. By what auth-
ority then does Dr. Wilks put forth a
statement that to many of our mem-
bers must border on the blasphemous,
concerning “. . . poor old God . . . de-
funct these many years so far as The-
osophists are concerned ... ?” By
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what authority does Dr. Wilks state
that the President’s opinions ‘‘are re-
garded as being derogatory to the wel-
fare of the T.S. and its members?’ And
by what authority does he reiterate his
opinion that “. . . as a crowning folly
and supreme insolence, the Society . . .
hatched out a church of its own . . .
and elected a bishop of this church pres-
ident of the Society?”’

Stressing freedom of opinion, this
Society has many members whose re-

ligion, Christian or otherwise, calls for

a sincere belief in a Supreme and per-
haps personal God; if through their
studies in the Society these people come
to some other belief, that is their own
affair—the Society can neither affirm
nor deny these beliefs, and such a state-
ment as Dr. Wilks has made violates his
right to liberty of expression “within
the limits of courtesy and consideration
for others,” for one purpose of this

Society is to foster an understanding of -

all religions, not to issue derogatory
statements concerning any of them, and
certainly not to suggest that anyone
must renounce his God before he can
become a Theosophist.

As to the President, he was accepted
by the members as a whole and his opin-
ions, to which as a member he is en-
titled, - were known beforehand. It
would appear that Dr. Wilks has little
faith in the wisdom of either the Consti-
tution or of the members, for he plainly
considers that his own opinions must be
the correct ones with which those of the
President must be compared, and in
fact he hints that he is himself a man
of “courage and strength,” one of the
very few “pioneers of spiritual thought,
men resolute and strong enough to be
capable of maintaining Theosophy” in a

Society which has “degenerated into re-

ligious superstition and bigotry,” and
which is composed of a membership
that is overrun, and led by, a legion of
devils!

. The crowned head of a political state

‘of which he accuses the President;

must remain free of politics in order to
truly represent a group of varying poli-
tical parties. This is not to say that the
King cannot hold private opinions; it is
only that they must remain private.
Similarly, the head of a Society devoted
at least in part to the studying of all re-
ligions should keep his personal religion
to himself, for it is true that the outside
world, which can be very biassed con-
cerning religion, is apt to judge any
Society by its elected head. As political
restrictions extend to all Royalty, so to
some extent at least should religious re-
strictions apply to all officials of our
Society. If the President is wrong in
offering public expression of his relig-
ious beliefs—a point I have long main-
tained and one which Dr, Arundale be-
gan to uphold towards the end of his
life—then so too is any official wrong
in publicly upholding some creed of his
own. The President maintains he has a
right to such expression; Dr. Wilks, in
saying that the President has no such
right, is himself hypocritical in signing
his own dogmatic assertions, as to what
a Theosophist must or must not believe,
with his official signature as member of
the Canadian Executive. If he intends
such a signature to lend weight to his
opinion he is guilty of the same crime
if he
does not so intend, his use of the title is
pure conceit. In fact his official posi- .
tion can carry no weight at all in the
matter of creeds or philosophies, for Dy.
Wilks like any other official is elected
for the work he can do, not for the opin-
ions he holds. It might be as well here,
in fact, to remind readers in other coun-
tries that, Canadian Lodges being scat-
tered over some three thousand miles,
each main district nominates its own
representative and the other districts,
by tacit consent, do not contest the
nomination, so that even by vote no _
member of the Executive actually repre-
sents the entire mem’bershlp of the Can-
adlan Sectlon
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But even when the President sees no
necessity to sacrifice his religious be-
liefs on the altar of his position, the
Society, no matter what the world or
certain members may think, is not in-
volved so long as our Constitution re-
mains as it is. Those members of our
Society who join the Liberal Catholic
Church may or may not be wrong in
their views, but the Church is not, was
not, and never could have been ‘hatched
out’ by the Society, nor is membership
in it obligatory on, or confined to, mem-
bers of the Theosophical Society. This
fact is plain in our Constitution and
statement of principles, and has been
iterated to an extent of which Dr. Wilks
is probably well aware., -

There is a Liberal Catholic Church in
Toronto, yet I find that many of our
local members are unaware of the fact,
and certainly there is no official con-
nection. Bitter talk has ensued because
a lodge in another country rents a hall
to a local branch of the L.C.C.. Toronto

Lodge has performed a similar service

for two church groups, one of them hav-
ing held regular services here for some
time, and this fact rightly passes with-
out comment, while no one for a moment
assumes that the Lodge in any way up-
holds or decries the creed of either
church. It seems strange indeed that
this Society, professing brotherhood
and the right to hold any form of belief,
should be exposed to bitterness only
with regards to that church whose
members and leaders are in the main
also members of the Theosophical
Society. Bitterness ‘to the extent that
falsehoods, probably not deliberate but
certainly unnecessary—are spread con-
cerning the origin of that Church. The
movement Dr. Wilks so strongly decries
as a spawn of the folly of this Society
and of its submission 10 C. W. Lead-

beater and Dr. Besant was, in fact, in-

" existence many years before H.P.B. and
this Society was born. Moreover C. W.
L. and A. B. were neither the first mem-

bers of this Society to join that Church
nor the first to take an active part in
its leadership. These facts are not
secret; they are available -to public
knowledge and for the information of
anyone who wishes to really know what
he is talking about.

Inc1dentany, why write a letter in
which it is stressed that creeds and
religions are but comforts for weak
men, “protection from the overwhelm-
ing demands of Truth,” and end that
letter with the statement that The-
osophy should be kept ‘“‘available to
form the cornerstone of the future re-
ligions of the world?”’ -

- The best argument I ever heard in
favour of the eating of meat came to me
in a discussion with the President of the
Toronto Vegetarian Society, a man who ~
knew his subject so well that he was
prepared in advance to answer most
questions. It may surprise Dr. Wilks to
learn that my own views on creeds and
Church agree almost entirely with his
own—>but I arrived at my opinions by
reading the very books that - some
Lodges have removed from their librar-
ies, books which we are almost officially

“advised not to read. - C.W.L. and A.B.

were leaders of this. Society at a' time
when H.P.B. was still in control, and

surely they must have had something of. -

value to warrant their position. History
as well as logic has proved that they
made mistakes—as do we all—but they -
also had much good to offer and even
their mistakes were based on misunder- -
standings which, if we study them care-
fully, can add to our own knowledge of
the Truth. Surely Dr. Wilks does not
claim to be infallible; only by studying -
everything -within our reach, and then
reaching for more, can we hope to learn
all. To forbid or deny, to ourselves or
others, any source of information is to
violate the whole purpose of ‘this
Society, and to expect-others to accept
blindly our own opinions is to nullify -
that purpose entirely. We must under-
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stand that all who hold sincerely to
some belief must have reason .to back
that belief, and to deny the belief with-
out examining the reason—as Dr. Wilks
has obviously done or he would at least
have been cognizant of the origins of
the L.C.C.—is to ignore the fundamen-
tal aim of the Society, which is to help
each member arrive at an understand-
ing of the Truth in the only ‘way in
which it really can be done—within
himself. We build the strength of our
understanding upon our attempts to
complete it, each attempt a stone never
to be trodden upon again, but built into
the tower upon which we climb. We
must each build our own tower; to for-
bid to another the attempt he is making
is to remove a stone and weaken his
tower. The purpose of this Society is
to help him to realize that no stone com-
pletes his task, that always there are
further heights. The Egyptians sym-
bolized this fact- when they left their
Pyramid incomplete, the top stone never
placed. Official or lay member alike,
we should all remember that because of
the incompleteness of our understand-
ing we can never say this way is right
and that one wrong. We must build our
own towers, helping each other and our-
selves by trying to reach a mutual un-
derstanding of our problems and be-
liefs. This can only be done by calm
discussion, not by violent denial; by an
acceptance of the principle of Universal
Brotherhood ‘“without distinction of. . .
creed. . .,” not by dogmatic assertions
that one must believe thus, and not that,
or one is not truly a Theosophist; by
aiming. for the future, not by periodi-
cally raking up events that happened
twenty-five years ago and of which
many members today are unaware, nor
by stressing, as unwholesomely univer-
sal, conditions at that time of which I
myself was unaware, though I joined
the Society thirty years ago and have
attended several lodges in two countries
since then.

-

If Dr. Wilks with his knowledge of-
-Western Lodges considers it necessary
to issue such diatribes, then conditions
there must be very different from those
‘prevailing in the three Eastern Lodges . °
that I know. If on the other hand he
writes on the basis of pubhcatlons in
other countries, then I suggest that he
is dealing with a situation that he can-
not possibly understand.in full; the
writings of individuals or of groups
cannot represent the opinions of a mem-
bership whose  condition of joining is
freedom of opinion. It seems unfortun-
ately true that there are F.T.S. who
issue statements which they claim are
teachings of the Theosophical Society,
and to overcome this fact the rest of us
should stress, continually and strongly,
that only the First Object of the Society -
is binding upon -the  members, that
creeds and opinions—and even denials
of them—are theosophical for they per-
tain to Life, but they are neither offi-
cially upheld nor guaranteed by the
Theosophical Society.  If this one offi-
cial obligation was impressed strongly
enough on all members we woyld each
feel free to discuss our beliefs in peace,
instead of being afraid to even hint at
certain subjects lest we bring scorn
upon our heads, and if Dr. Wilks or
others care to preach the First Object
over their official signature I shall be
happy to see it. But so long as any
official issues dogmatic and controver-
sial statements over his official signa-
ture he implies an authortiy which he
cannot posses. If Dr. Wilks chooses to
whip a horse that died twenty years ago
he may do so in his own name, and I
shall treat it as a matter not worthy of
argument. But if he continues to imply’
that he speaks for the entire Canadian
Section then I shall as publicly proclaim
that he does not speak for me, and
neither does he speak for the majority
of those -members with whom I have
discussed the matter. - -
' Cedric Weaver.
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THE THEOSOPHICAL MOVEMENT

, :The Theosophical Soclety was formed at New York in 1875. It has - ‘
" three objects: .

1. To form a nucleus of the Universal Brotherhood of Humanity
without distinction of race, creed, sex, caste or colour.

2. To encourage the study of Compamtwe Religion, Philosophy

(md Science.

3. To investigate the unexplained laws of Nature and the powqrs
latent in man.

The Society affords a meeting place for students who have three aims
in common, first, the ideal of Universal Brotherhood; second, the search
for Truth, and third, a desire to associate and work with other men and
women having similar aims and ideals. The acceptance of the First Object

is required of all those who desire to become members; whether or not a -

member engages actively in the work contemplated in the Second and Third
ObJects is left to his or her discretion.

The nature and purposes of the Society preclude 1t from havmg creeds
or dogmas, and freedom of thought and expression among its members is
encouraged. - An official statement on this point; “ ... . there is no
opinion, by whomsoever taught or held, that is in any way binding on any
member of the Society, none of which a member is not free to accept or
reject.” The statement calls upon the members “to maintain, defend, and
act upon this fundamental principle . . . and fearlessly to exercise his own
right of liberty of thought and of expression thereof within the limits of
courtesy and consideration for others.”

Theosophy or ‘Divine Wisdom’ is that body of ancient truths relating

to the spiritual nature of man and the universe which has found expression

down through the ages in religions, philosophies, sciences, the arts, mys- :
ticism, occultism and other systems of thought. Theosophy is not the exclu-

sive possession of any one organization. In the modern Theosophical Move-
ment, these ancient truths have been re-stated and an extensive literature

on the subject has come into being. The teachings are not put forward for"

blind belief ; they are to be accepted only if the truth that is in them finds
an echo in the heart. Each student should by ‘self-induced and self-devised’

methods establish his own Theosophy, his own philosophy of life. The

Movement encourages all students of Theosophy to become self-reliant, in-
dependent in thought, mature in mind and emotions and, above all other
things, to work for the welfare of mankind to the end that humanity as a
whole may become aware of its diviner powers and capabilities.
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