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THE THREE JEWELS

“Make your temple the prosperous 
and renowned abode of the Three 
Jewels, unhurt even in thought by mean 
kings.”1

1 The Ratnavali of Nagarjuna, trans
lated by Guiseppe Tucci, Journ. of 
the Royal As. Soc., 1936, p. 424.

2 In Pre-Dinnaga Buddhist Texts on 
Logic from Chinese Sources, by 
Guiseppe Tucci, Baroda, 1929.

Therefore, Aryadeva, the great dis
ciple of Nagarjuna, has opened his 
work, the Satasastra2, with the follow
ing homage to those Three Jewels (tri
ratna), which are the Buddha, the Doc
trine, and the Order:

“(I) bow at the feet of the Buddha, 
the compassionate and the blessed one, 
who in numberless Aeons has suffered 
many sorrows and having exhausted all 
klesas and having also expelled the vasa
nas, was honoured by Brahma, Sakra, 
the Nagas and the deities. (I) also pay 
homage to the Law (dharma) which il
luminates the world, to which there is 
no superior, which can cleanse of every 
impurity and weed, put a stop to illusion 
and which has been preached by the 
Buddhas, the blessed ones; at the same 
time (I also pay homage) to the Order 
(Sangha) of the Arhats of the eight 
classes.”

Then there is the usual triple refuge 
formula: “I go to the Buddha for 
Refuge, I go to the Doctrine for Refuge, 
I go to the Order for Refuge”.

These Jewels will now be explained, 
mainly from the Mahayana Buddhist 
standpoint, with comparison of the 
Theosophical position, and an evalua
tion will be attempted of their signifi
cance with respect to the modern Theo
sophical Movement.

(1) The Buddha. The primary fact 
of the Buddha is Complete Illumination 
as a permanent possibility of all senti
ent beings. Because all beings have this 
germ of Buddhahood, there is a basis 
for Universal Brotherhood, recognizing 
this, one comes to look upon his fellows 
as sparks of the Divine, and there is no 
longer any basis for discord and hatred. 
Furthermore, there is involved a recog
nition that at least one person, who was 
once mere mortal, has attained that 
Complete Illumination. Hence there 
exists somewhere a Way leading to that 
blessed state, and one understands all 
this to be involved in the statement, “I 
go to the Buddha for Refuge”.3
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3 That this is fundamental in Bud
dhism, at least in Mahayana Bud
dhism, could easily be demonstrat
ed by a number of passages in texts 
now available.
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Theosophically, this means that the 
fundamental basis for union among all 
Theosophists is Universal Brotherhood 
—the recognition that all beings have 
this Buddhahood potentiality. This im
plies also that no Theosophical group 
has an exclusive “pipeline” to Truth— 
if it has any “pipeline” at all. For 
wherever one be, and whether or not a 
member of an “esoteric” section, or 
whatever the banner of his associations, 
one can always take this Refuge, and 
thereby establish himself, through will, 
in that Universal Brotherhood. One can 
always follow the precept of Light on 
the Path, “Regard most earnestly your 
own heart. For through your own 
heart comes the one light which can il
luminate life and make it clear to your 
eyes.” Thus fanning into Flame that 
inner Spark, and realizing that anybody 
else can do the same, one understands 
more fully the remark of the Master 
(Mah. Ltrs, p. 252), “It is selfishness 
and exclusiveness that killed (our land), 
and it [is] selfishness and exclusiveness 
that will kill yours . . . The world has 
clouded the light of true knowledge, and 
selfishness will not allow its resurrec
tion, for it excludes and will not recog
nize the whole fellowship of all those 
who were born under the same immut
able natural law.” As applied to Theo
sophical groups, that selfishness is in
volved in the desire for individual sec
tarian life, with its opportunities for 
leadership, the pretense of exclusive 
possession of Truth and opportunity so 
as to gain the awe and material support 
of a misled following; but the Ratnavali 
says4: “How can a man addicted to 
deceive others be considered as really 
clever when, on the contrary, he de
ceives only himself for thousands of re
births?” Thus do they who urge their 
associates to take Refuge in an inferior 
authority—namely human leaders and

usually those who have so urged. For 
to take Refuge in the Buddha is to take 
Refuge in that germ of Buddhahood 
within oneself, understanding that one
self has it because all living beings have 
it, and by means of this understanding 
find the Way to expand that germ into 
the Complete Illumination. When this 
Truth, which makes men free, is known, 
one can no longer pledge himself to 
follow the dictates of any man. One 
can never be the servant of the Masters 
if he is pledged to a lesser authority 
than his own Master, or Higher Self, 
which in most cases is but a Spark, and 
never is a Person.

With little difficulty, we have set the 
first Jewel into correspondence with the 
first of the three objects of The Theo
sophical Society. This is not accidental. 
Furthermore, we shall establish still 
another correspondence, namely with 
the first of the three degrees of The
osophy as set forth by H.P.B. in her 
article “What is Theosophy”. There 
she said, “Plotinus, the pupil of the 
‘God-taught’ Ammonius, tells us, that 
the secret gnosis or the knowledge of 
Theosophy, has three degrees—opinion, 
science, and illumination. ‘The means 
or instrument of the first is sense, or 
perception; of the second, dialectics; of 
the third, intuition. To the last, reason 
is subordinate; it is absolute knowledge, 
founded on the identification of the 
mind with the object known’.”

That is, the basis of union among 
Theosophists being the recognition of 
the spark of divinity in oneself and 
others, for this purpose we need not in
quire what be the opinions of others. 
Let a person have whatever opinions on 
metaphysical subjects—let him believe 
the world is eternal, or not-eternal, or 
both eternal and not-eternal, or neither 
eternal nor not-eternal, it makes no dif
ference so far as the basis of Theosophy 
is concerned.
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(2) The Doctrine. As says the Rat
navali, “This is why the ascetic, after 
having realized this doctrine, declined, 
at the first moment, to preach it; he 
knew in fact that this very doctrine is 
very difficult to be understood by com
mon people on account of its depth.”5 
And also, “It is very difficult to know 
what the Buddhas have said in their 
metaphorical utterances, and therefore 
having recourse to impartiality you 
must protect yourself (against the dif
ferent and contradictory wordings of 
the law as expounded) in the one 
Vehicle or in the three Vehicles.”6

5 op. cit. p. 242.
6 op. cit. p. 433.

That is, protect yourself by avoiding 
dogmatism; understand that the one 
Truth may have been presented in a 
great variety of forms for the sake of 
benefitting beings in vastly different 
stages of evolution. What is meant by 
taking Refuge in the Doctrine is merely 
the acceptance of a body of authorita
tive texts—the Word of the Buddha, but 
it involves no determination of what 
that Word may signify as expressed in 
our ordinary speech. To have accepted 
these texts further demands the recog
nition of their profundity—the realiza
tion that while the Word remains un
changed, our understanding of it must 
necessarily change as we proceed along 
the Path.

Theosophically, this means that 
having already established a basis for 
union, there is now a subsection estab
lished among the totality of Theoso
phists. This subsection may be called 
the Students—namely, those who will 
work to fulfill the second of the three 
objects of The Theosophical Society— 
“The study of Comparative Religion, 
Philosophy and Science”. This second 
object corresponds in turn to the second 
of the three degrees of Theosophy— 
science, whose means is dialectics. For, 

while having respect for the opinions of 
other Theosophists (and that, no matter 
what the fancy term opinion may be 
known by) because this was required in 
the primary basis of union, one has now 
joined that group which substitutes one 
opinion for another, for the sake of rais
ing insight to a higher level. But one 
must have some place to stand in this 
process, and so, Theosophically, we take 
Refuge in the Secret Doctrine—i.e. the 
thesis that there is one primordial 
Truth—itself concealed—but which is 
revealed in sundry disguise, and rela
tively corrupted, in the various religions 
and philosophies of earth. This involves 
the recognition that all our views on 
metaphysical subjects are absolutely 
false, while having a relative correct
ness, just as the universe, in its exist
ence, is sheer illusion, while it neverthe
less has a relative reality. Hence, the 
statement, “Theosophy teaches so-and- 
so,” is a false one, having a very low 
relative degree of correctness. All that 
has happened is that someone has given 
out with his opinion; and if he happens 
to have the responsibility of standing in 
front of an. audience, he has taken ad
vantage of the situation to propose the 
completely untenable position that a 
verbally expressed opinion can equal 
that Truth which is ever beyond human 
words. Nevertheless, the same person 
may say, “Theosophy has no creed”, 
meaning that high-sounding remarks 
are not without utility. Again, suppose 
a person believes firmly that his inter
pretation of a mystical tenet is the cor
rect one. In such a state of mind, he 
does not accept contrary views. There
fore, as the years go by, he keeps the 
same view. Assuming the generality of 
the situation, he would make little pro
gress in the course of a lifetime—thus 
we assert that he has been wrong, no 
matter what his views. Is it not better 
that the individual be right, through 
recognition of the wrongness of his accidental 
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dental accumulations, than, pretending 
that the accumulations of this world are 
right, render the individual wrong? 
Therefore, the Student-Theosophist, 
while having respect for all opinions, 
nevertheless invites the refutation of his 
own. Thus, succeeding his view by a 
better one, he in turn invites the refuta
tion of that one, and so on, until he 
attains the non-refutable position of 
non-attachment to any idea. But he 
cannot work with the second object un
less he has founded himself on the first. 
Only with the recognition of Universal 
Brotherhood due to the omnipresent 
germ of Buddhahood, can he renounce 
the perishable things of the mind— 
otherwise, he but falls into nihilism.

On the other hand, there have been 
Theosophists who have held that the 
basis of union among all Theosophists 
is in holding some particular tenets 
(which are claimed to be “true”). Such 
Theosophists are in the first level—that 
of opinion, but they are not yet 
Students. Having not yet taken Refuge 
in the first, they would yet legislate for 
all Theosophists. Indeed, they offer us 
but a sterile future, for no Theosophist 
has ever known any true tenets that he 
could talk about. The tenets which are 
true are those which are gradually ap
proached by those with a yearning for 
the Ideal, and willingness to give up the 
supposedly “true” tenets which they 
hold.

The objection might be raised that in 
the above formulation there is no way to 
impede the growth of reckless opinion— 
as in some of the works which appeared 
after the death of H.P.B. This is a very 
worthwhile objection, and one which it 
is important to consider. This can be 
answered as follows: just as there are 
heretical Buddhists so are there hereti
cal Theosophists. While the authorita
tive Buddhist texts are profound, yet 
the Faithful will base their views 
thereon. Their views must change if 

they are to progress, but in all events 
they must formulate their views in 
terms of those authoritative texts. 
Likewise with Theosophy. To take 
Refuge in the Theosophical doctrine is 
to choose as authoritative (but not 
necessarily infallible) the texts given by 
the Masters through Their Messenger, 
H. P. Blavatsky. Our sum total is the 
letters of the Masters, and the works of 
H.P.B. The avoidance of dogmatism 
lies in the recognition that the under
standing of these texts must necessarily 
vary with the individual. The heretical 
Theosophist is he who writes and for
mulates views without basing them 
upon these authoritative texts. Just as 
there are many heretical Buddhist 
works, so are there many Theosophical 
ones, but the criterion for judgment is 
quite simple: it involves the formula 
“Thus have I heard upon an occasion”.

(3) The Order. Speaking in terms 
of the progress of individuals, we have, 
corresponding to the first Jewel, he who 
has learned to Heed his Higher Self. 
Corresponding to the second, there is he 
who has become Emancipated from illu
sion. Yet there is a still higher path, 
namely that of him who has joined the 
community or Order. In Buddhism, this 
is the Order of the Monks, who preach 
the Law to those lower on the ladder.

Theosophically, we are now concerned 
with the Order of the Initiates. Having 
become a Theosophist; further, having 
become a Student-Theosophist; one may 
now become a Disciple-Student-Theoso
phist. As a Disciple, one may carry out 
the Third Object of The Theosophical 
Movement, namely, the investigation of 
the unexplained laws of Nature and the 
powers latent in man. Thus, one may 
proceed to the third degree of The
osophy—illumination.

But the previous steps must have been 
taken, else we would have someone sit
ting on a cloud, defying the laws of 
gravity. In the words of the Master 
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(Mah. Ltrs., p. 252), “It is just because 
they preach too much ‘the Brothers’ and 
too little if at all Brotherhood that they 
fail.” Theosophists have tried to put 
the third before the first, and the 
failure was inevitable. And on all sides, 
we have seen the attempt of Theosophi
cal groups to seize upon some good 
worker—some fine Theosophist who de
voted his life to the cause—and inflate 
him into a Master. This is done to 
justify individual sectarian existence, 
and to back up the incessant hints that a 
particular group has an exclusive ladder 
up to the celestial heights: Such a claim 
is groundless. The ladder is in every 
being, and it is up to each one to begin 
climbing himself. To do this, he need 
not join any of the exoteric “esoteric” 
groups. Having made himself a nucleus 
of Universal Brotherhood, he will be led 
to properly study Comparative Religion,

Philosophy and Science. Having accom
plished this; he will attain insight into 
the unexplained laws of Nature and the 
key to the powers latent in man. 
Having become a Hearer, he can then 
become Emancipated, and then the Dis
ciple-Teacher. Having had opinion, he 
can then reject his opinion, and finally 
become Illuminated. Having taken 
Refuge in his spark of Buddhahood, he 
is capable of understanding how to take 
Refuge in the Doctrine, and having done 
that, he is fit to take Refuge in the 
Order. For, having taken Refuge in his 
Higher Self, there is no reason for his 
being rejected as material for the Fane 
of the Masters; and, having taken 
Refuge in the Ideal Truth, there is good 
positive reason for his being accepted.

Alex Wayman.
Berkeley, California.

HOW ONE BEHAVES WHO KNOWS THE DOCTRINE

“Whoso has not properly understood the Four Excellent Truths,” says the 
Samyutta Nikaya, “he goes from one teacher to another and looks searchingly 
into his face thinking: ‘Does this one really know something, see something?’ It 
is as if a feather or a flock of cotton, light, at the mercy of the wind, blown 
about a plain, were carried now here, now there, now by this wind, now by 
that, by reason of its very lightness. But whoso has truly understood the Four 
Excellent Truths, he no longer goes from one teacher to another and search
ingly looks into his face to see if this one may really know something, see 
something. It is as if a brazen column, or a post of a gate, stood there, deeply 
founded, well dug into the ground, without tottering or shaking. If now from 
this or that quarter, wind and weather come mightily storming on, it cannot 
tremble, shake and totter, and why not? Because of the depth of the founda
tion, because the column is well dug in.”

—The Doctrine of the Buddha—The Religion of Reason, 
by George Grimm, p. 30.
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NOTES BY THE
GENERAL SECRETARY

It is with deep and heartfelt regret I 
announce that Mr. E. Rupert Lesch 
died on September 18 as a result of an 
accident that took place earlier in the 
month—details are not yet to hand. The 
news will be a great shock to his many 
friends here in Canada. For the past 
twenty-three years Mr. Lesch has paid 
extended visits to Toronto where his 
lectures were eagerly looked forward to 
not only by Theosophists but by the 
public at large. He visited Hamilton 
and Montreal Lodges and attended the 
earlier Fraternization Conventions. His 
comprehensive approach and deep 
knowledge of matters theosophical was 
such that through the years he attracted 
a following of earnest students who re
mained steadfast and appreciative to 
the end. Many will be saddened that 
his annual visits are now over and that 
his quiet scholarly voice will be heard 
no more. His passing is a sad blow to 
many and Theosophy is the poorer by 
the loss of an ardent, keen and deeply 
versed scholar. Karma, like the god in 
the well-known hymn “Moves in a mys
terious way” and we wonder why it is 
that he had to leave us in such a sudden 
manner. To his bereaved family our 
deepest sympathy and condolences are 
extended. * * * *

Dues for the current year are coming 
in at a gratifying rate and in order that 
we may be well away with our financial 
obligations I trust that those who have 
overlooked this small but necessary ef
fort on their part will rectify it as soon 
as possible by remitting direct to their 
respective lodge secretary or treasurer. 
In spite of the ever-increasing cost of 
everything today Lodge Dues remain as 
when the Canadian Section was found
ed, and it requires little imagination to 
realize how difficult it is to make ends 
meet. Verb Sap.

It is with much pleasure I welcome 
the following new members into the 
Society: Miss Belle Turpin, Hamilton 
Lodge; Miss Muriel McConnell, Edmon
ton Lodge; Mrs. Vera Tritton, Miss E. 
Maude Angus, Mrs. Nellie L. Holmes, 
Mrs. Dorothy M. Cushing, Mr. Phillips 
Newcombe, Mrs. E. Shelley Newcombe, 
and Mr. D. G. Martin all of the Toronto 
Lodge.

E. L. T.
ANNUAL REPORT

TO HEADQUARTERS
Since my report of last year the Gen

eral Executive and myself were re-elect
ed to office with one exception—Mr. N. 
W. J. Haydon a much respected member 
and a sterling Theosophist passed away 
last December and his place was filled 
by the election of Mr. Charles Hale. The 
Society is in much the same condition as 
last year. In the interim we have had 
thirteen new members, one joined on 
demit, nineteen were reinstated, one left 
on demit, six died and twenty-seven are 
inactive, leaving a total of 371, thus the 
membership is down one on the year, 
but since June 30 when our Financial 
Year closed we have had seven new 
members and several reinstatements.

In the same period we had twenty 
new subscribers to the Magazine, prin
cipally from the United States and we 
continue to have very good reports and 
letters of appreciation from various 
sources.

The Travelling Library is very active 
and through newspaper advertisements 
has received requests for books from all 
parts of the Dominion.

From a summary of the activities of 
the lodges it is shown that all have 
classes or discussion groups taking the 
Secret Doctrine as the magnum opus. 
One or two have classes in Astrology 
and several of the larger ones take in 
Elementary Theosophy and the Gita. 
Toronto Lodge has a very comprehen
sive schedule and has classes several 
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nights of the week for the entire season; 
it has also arranged for special series of 
lectures from Professor Ernest Wood 
and Dr. Alvin B. Kuhn.

Public lectures are in all cases well 
attended and in the case of the better 
known lecturers are quite large thus 
evincing that Theosophy is slowly but 
surely permeating the thoughts of the 
public.

We are alive to the fact that there are 
more Theosophists outside than inside 
the Society and knowing this are happy 
in realizing that this potential is there 
merely waiting as it were to become a 
dynamic force if and when the time is 
opportune. E. L. Thomson,

General Secretary, 
Theosophical Society in Canada.

GENERAL EXECUTIVE MEETING
The Quarterly Meeting of the above 

took place on Sunday, September 30th, 
with the following members in attend
ance, Miss M. Hindsley, Messrs. Dudley 
W. Barr, Charles M. Hale, George I. 
Kinman and the General Secretary. The 
Minutes of the previous meeting and the 
Financial Statement were read and 
approved. Mr. Barr read a report on the 
Magazine, a copy of which will be 
mailed to the out-of-town members who 
were unable to attend. The General 
Secretary read correspondence relative 
to the agenda of the General Council 
Meeting which will be held at Adyar in 
December next and also read the cor
respondence respecting an objection 
made by the General Secretary of The 
Theosophical Society in France to the 
omission of portions of General Secre
taries’ Reports from the printed Annual 
Reports of the Society, and to the print
ing of summaries of certain of such re
ports instead of the complete reports as 
submitted by the General Secretaries. 
The matter was considered carefully 
and the following Resolution was moved 
by Mr. Kinman, seconded by Mr. Hale 
and carried:

Resolved: That the Executive Com
mittee of the Theosophical Society in 
Canada considers that the following 
principles and practices should govern 
in the matter of publishing the Annual 
Reports of General Secretaries:
(1) The Reports should not be consid

ered as confidential reports to the 
President personally, but on the 
contrary, should be considered as 
reports for the information of the 
members of the General Council.

(2) The general principle should be 
established in full, to the end that 
open, uncensored communication of 
ideas, suggestions, comments and 
information shall prevail at all 
times.

(3) Portions of a report should not be 
omitted without obtaining the ap
proval of the members of the Gen
eral Council residing at Adyar. De
letions should be confined to ma
terial which is not of interest to the 
Society as a whole. Controversial 
matter should not be omitted be
cause of its controversial nature 
only. The printed report should in
dicate clearly the points at which 
deletions have been made.

(4) If a report is submitted in such 
form that it must be condensed be
cause of length, the presence of ex
traneous matter or for other good 
and sufficient reasons, the digest 
should reflect as clearly as possible, 
the intent of the writer. The 
digests should be shown as such in 
the Annual Reports of the Society 
and should be signed by the Record
ing Secretary; digests should not 
be published over the signature of 
the General Secretary who submit
ted the report.

The remainder of the business was of 
a routine nature. The next meeting was 
arranged for the Second Sunday in Jan
uary, viz. the 13th. Therewith the 
meeting adjourned.

E. L. T.
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OFFICE NOTES
Isolated students and those unable to 

have access to Theosophical literature 
should avail themselves of the Travel
ling Library conducted by the Toronto 
Theosophical Society. There are no 
charges except for postage on the 
volumes loaned. For particulars write 
to the Travelling Librarian, 52 Isabella 
Street, Toronto, Ont.

o o o
The special attention of our readers 

is drawn to the article The Three Jewels 
by Alex Wayman which appears in this 
issue. This is a splendid article and it 
should have wide circulation ; we sin

cerely hope that it will be re-printed in 
other Theosophical magazines.

o o o
We were delighted to have a visit 

from Mr. Willem B. Roos, a Theosophi
cal student whose home is in Mexico 
City. Mr. Roos is the moving spirit in a 
group of independent students there 
who work along the lines laid down by 
H.P.B. We hope to publish soon an 
article left with us by Mr. Roos; it was 
written by Mrs. Archibald Keightley 
(the ‘Jasper Niemand’ of Letters That 
Have Helped Me) who worked closely 
with Mr. Judge in getting out the maga
zine The Path. Many excellent articles 
from her pen appeared in that magazine 
under the name ‘Jasper Niemand’ and 
other pseudonyms. One of these was 
the first installment only of an article 
The Sleeping Spheres; this instalment 
was marked ‘To be continued’, but the 
second instalment never appeared. Mr. 
Roos some time ago started a hunt for 
this; he finally found it in an old copy 
of a German magazine, but there was no 
hint to indicate where it had been orig
inally published in the English lan
guage. Mr. Roos searched persistently 
for the original but without success; 
finally with the help of a friend, he re
translated the German version into 
English. Mr. Roos is Secretary of the 
Astronomical Society in Mexico and 
contributes articles to the magazine of 
the Society, El Universo. He left a copy 
of the magazine containing a very in
teresting article by him on the effects 
of the planets on trans-oceanic radio re
ception. The Society paid him the com
pliment of departing from its usual 
practice and published the article in 
both the Spanish and English lan
guages. It was very pleasant to meet 
Mr. Roos and to note how quickly there 
is established an easy flow of intimate 
conversation between persons of like 
approach even though they are ordin
arily separated by thousands of miles.
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Theosophy in Action, the valuable 
series of articles by the late Roy Mit
chell which appeared in the past volume 
of The Canadian Theosophist, has been 
published in book form by The Blavat
sky Institute of Toronto, address 52 
Isabella St., Toronto 5. The paper 
covered edition sells at $1.00, cloth 
covered, $1.50.

o o o
Speaking in Geneva recently, Dr. 

Chakravarty, distinguished Indian 
scholar and writer, referred to the prob
lem of divided loyalties which many 
people feel who have spent a long time 
in a country or countries other than 
their own. He himself has spent three 
years recently in the U.S.A. Dr. Chack
ravarty has come to the conclusion that 
for people concerned with the growth 
and well-being of the whole world, this 
ceases to be a dividing factor because 
their loyalty is to the whole of mankind, 
which includes their own country but is 
not limited to it.

o o o
It is announced that a volume of the 

long awaited The Interpreter’s Bible is 
now on sale. There will be 12 volumes 
in all and the great work will run to 
about eight million words. The new 
work prints each verse of the Bible in 
the King James version with the Re
vised Standard version alongside, to
gether with all data concerning the 
verse that has been accumulated 
through the researches of philologists, 
archeologists, historians, geographers 
and other students. The exegeses give 
new hints concerning the original mean
ings and derivations of the Greek and 
Hebrew words and,—and this will be of 
interest to Theosophical students—'cite 
the historical forerunners of ideas ex
pressed in the Bible.’ The commentaries 
deal with the various opinions, queries, 
theories and controversies that have 
arisen concerning various sections of 
the Bible texts. The volume now on 

sale is actually the 7th in the series of 
12 volumes and deals with the Gospels 
of Matthew and Mark.

Manas in a recent issue had a very 
interesting letter from its Japanese 
Correspondent relating to the rise of 
Shintoism in Japan. The war and the 
renunciation of divinity by the Emperor 
almost broke the power of Shintoism 
but now the movement is slowly recov
ering and is becoming an important 
factor in the life of Japan. The priests 
are working closely with the people—a 
thing unheard of before—teaching, 
founding schools, ministering to their 
physical and spiritual needs, and en
deavouring to rebuild the morale of the 
country.

o o o
We dislike introducing into the cur

rent of highly spiritual ideas, the sordid 
question of money but every once in so 
often it does become necessary to pay 
for printing, postage, envelopes, etc., 
etc. We were down about $100.00 on 
last year’s operations—not a large sum 
but important enough when it is on the 
wrong side of the ledger. If our readers 
who think that the magazine is worth
while would send in subscriptions for 
friends who would be interested, the 
deficit would soon be overcome.

AUDITOR’S REPORT
The General Executive, 
Theosophical Society in Canada. 
Dear Sirs,

I have audited the books and accounts 
of the Theosophical Society in Canada 
for the fiscal years 1949, 1950 and 1951, 
and certify that the Statement of Funds 
as shown therein and as published in 
the Magazine, are correct.

Faithfully yours,
H. Marquis, 
Hon. Auditor.

Toronto, Ont.,
Sept. 16th, 1951.
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THEOSOPHIC STUDY
by Roy Mitchell

III.—EXTENSION
Nothing in life proceeds haphazard. 

It is only our failure to observe chains 
of cause and effect that makes us think 
so. When we succeed in anything we 
are too busy pluming ourselves on our 
success, and when we fail we are too 
ready to yield to discouragement to 
watch wherein actually lies the differ
ence in the processes. If we could suc
ceed or fail with detachment we would 
soon perceive vital differences.

Our student, now, having laid down 
his framework of questions, should start 
gently to work finding the answers he 
requires. At first he must let industry 
take the place of vision. If he require 
satisfaction in his work, let him find it 
in thoroughness of method, in friendli
ness with the whole project, or in the 
actual quantity of material he can put 
together.

As the filling of the framework pro
ceeds under his hand, the student will 
find that he should not confine himself 
to the material of his quest, but should 
accept anything that seems to be con
nected with it. Parallels in other re
ligions will present themselves, and 
should be noted. A symbol, let us say, 
in the Celtic system, supported by, or 
paired with, one from the Greek or 
Hindu, is far more useful than if the 
symbol stood alone or had a dozen of its 
kind in the Celtic. It is a sort of Rosetta 
stone for later use in deciphering the 
riddle. Presently, having found several 
references to a bridge, for instance, the 
student will find it profitable to go 
afield and search for bridge symbols in 
other systems as affording him a clue 
to those in his particular field.

This is the sort of thing he will find. 
Cuchulain, in his adventures, comes 
upon a magical bridge spanning an 

abyss beside a mountain. It stretches 
out dizzily before him, now broad, now 
narrow, now secure, now precarious as 
a spider filament, now it contracts to 
nothing, now stretches interminably, 
again it rises perpendicularly before 
him or falls away into the chasm. In 
the Zoroastrian system there is a razor- 
edged bridge called Chinvat, over which 
the disciple must pass. Again, in the 
Zoroastrian there is the symbol of a 
rope stretching from the past into the 
future, and on it the disciple balances 
himself. In the very heart of Hindu 
philosophy, the crux of the Vedanta, is 
the bridge Antahkarana, whose name 
indicates that it is not only a bridge, but 
a vehicle of the Self. It is a bridge be
tween lower and higher mind, and the 
implication is that the disciple must not 
only cross it, but he must create it. 
There is also a hint that he must become 
the bridge. In the Latin tradition we 
get another bearing, the idea of the 
Bridge Makers, the pontifices, at the 
head of whose occult college stood the 
Greatest Bridge Builder, the Pontifex 
Maximus, whose name the Roman Cath
olic Pontiff has taken to himself.

This is a mere beginning of the bridge 
material in symbolism, and when the 
student has put together enough on any 
point to get an intuition of what it 
means, he should begin the next step, 
that of extension.

Before I go on to describe it in detail, 
however, I should like to make sure that 
my reader understands the first prin
ciple in the interpretation of all mystery 
stories. It is one he will find out in due 
course by the process I have described, 
but he can be saved a great deal of 
trouble if he will realize it and bear it 
in mind now.

The central figure in any mystery 
story is the Ego—you and I. When

122 Digitized by Edm. Theos. Soc.



Cuchulain climbs a mountain, it is I who 
climb or must climb the mountain. If 
Perseus slay a Gorgon, it is I who must 
slay something in me that corresponds 
to that Gorgon. I find my way to a 
garden of the Hesperides, I slay my 
mother Clytemnestra, I listen to the dis
course of my Divine Guide on the field 
of Kurukshetra. I, the candidate in the 
mystery, am the protagonist, the first 
worker, and every other figure in the 
drama is a power, good or evil, in my 
own being. The first task, therefore, of 
the student is to find the protagonist in 
his story, the type of the Ego, and make 
constant revision as I have done above. 
Almost invariably that protagonist will 
be identified with the symbolism of the 
Sun. He will be a Solar hero, he will be 
descended from the Sun, he will be a 
miraculously born type of the Sun Him
self, and he will move, as the Sun does, 
in a drama of recovery of a high estate. 
The student must find, then, the Sun or 
the son of the Sun. He will be Lugh in 
the Irish, or Cuchulain, Ahura-Mazda 
in the Zoroastrian; Hercules, Dionysos, 
Apollo, Theseus, Perseus, Jason, Oedi
pus, Orestes, Prometheus in the Greek; 
Osiris and Horus in the Egyptian; he 
is variously Rama, Krishna, Arjuna, 
and at the last Vishnu, Himself, in the 
Hindu. These symbolic First Workers 
will have other meanings in all the 
worlds of being, but this is the first one 
the student needs, because when these 
stories lived as mystery drama the can
didate himself enacted that central role 
and was required to identify himself 
with it.

Now for the process of extension of 
notes. The mechanism of it is very 
simple. It consists in taking a double 
sheet of foolscap, marking it, let us say, 
“Cuchulian’s Bridge,” or “The Bridge 
Tradition—First Extension,” and after 
going over the scattered and unorgan
ized material in the notes, writing about 
it. The student should set himself to 

write a thousand words, very much as a 
designer sets himself to fill a given 
space, and just as the designer expects 
to put down many lines he will not want 
at last, the student should not mind if 
much of what he writes does not make 
very good sense. He is not writing an 
essay. He is feeling out a sketch. It 
will console him greatly to know that 
good writers and all artists destroy 
three or four times as much as ever sees 
the light of day.

Keeping in mind the basis of which I 
have spoken, that the Ego is always the 
hero of the myth, and that every other 
factor is some power, quality or func
tion, within the field of the various 
planes, the student should proceed to 
volatilize his notes. That is, he should 
translate or distil the idea out of the 
form. He might write something like 
this:

The symbol of a bridge evidently has 
to do with mind. It is in the nature of a 
link, over which a candidate must go in 
initiation. He must pass from a lower 
state to a higher one, proceeding in the 
subtle matter of mind, a changeable and 
elusive medium. Wherein is my mind 
thus changeable? What are the mental 
processes that would give a clue to the 
sudden changes of Cuchulain’s bridge? 
When would it be broad? When razor- 
edged? Why razor-edged? What is the 
chasm that might engulf the Ego if it 
failed to hold its place on the bridge? Is 
it that the Ego must pass over a bridge 
in the realm of mind, or that, having 
learned to cross, he must make a bridge 
over which another can pass? This is 
the implication in the idea of the ponti
fex. If so, what other is to go over it? 
If I am a bridge-builder for another, I 
am in the capacity of a Redeemer or 
Saviour of some other being. “Lam the 
Way. None other cometh unto the 
Father but through me.” (Note in mar
gin: Look up this and similar texts.) 
May not the symbolism of a bridge 
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merge into the symbolism of a door? Of 
a way? Of a path? What is the chasm? 
Is it a break in the chain of evolution? 
Do we make a way over it for some 
other and lower one? Is this what is 
meant by, becoming the bridge?

The extension gathers strength as it 
goes. Sometimes questioning, some
times offering an answer, sometimes 
opening up a whole new series of bear
ings on the problem, the student begins 
to elicit from his own inner being intui
tions regarding the symbol, and having 
enriched and ordered his enquiry, he 
will find that he has created a new habit 
regarding all things that touch it. Let 
him develop a single topic as I have indi
cated, and see what happens to his read
ing. His mind will have become eager 
and pointed, he will have a new light on 
everything that comes under his eye, 
and his study will cease to be merely 
acquisitive. It will become creative.

That first projection of which I spoke 
is a compartmented reservoir, and as 
each division fills, the student should 
extend it, always abstracting inferences 
from the lifeless data. Each section 
should be carried forward only a short 

distance. That is why I have set a 
thousand words. When the thousand is 
made, another section should be extend
ed in its turn. Not in the sequence of 
the projection, but as any section comes 
to the point where the student feels he 
can distil it.

When the whole projection has been 
extended, or any considerable and more 
or less complete division of it, the 
student may make a second extension, 
and when he does so he will find that 
many of his questions will become state
ments. It may seem laborious to some 
persons to write so much, but for most 
of us who have not yet learned to make 
orderly and recoverable thoughts it is 
the only way.

At first he will get greatest encour
agement out of the identities he will 
find. Then presently he will come on a 
great discovery. He will learn by ex
perience what nobody else can tell him 
to any purpose, that the secret of occult
ism is in its contradictions and not in 
its easy identities. Then the unfriendly 
Gordian knots that trouble him most at 
first will prove to be most magical.

(Next month—Discrepancy.)

THE MIDDLE DOCTRINE
The formula of Dependent Origina

tion (paticca-samuppada), also called 
the Middle Doctrine, is the teaching of 
the strict conformity to law of every
thing that happens, whether in the realm 
of the physical or the psychical. Ny
anatiloka, in his Word of The Buddha, 
says that “it shows how the totality of 
phenomena, physical and mental, the 
entire phenomenal world that depends 
wholly upon the six senses, together 
with all its suffering—and this is the 
vital point of the teaching—is not the 
mere play of blind chance, but has an 

existence that is dependent upon condi
tions; and that, precisely with the re
moval of these conditions, those things 
that have arisen in dependence upon 
them—thus also all suffering—must 
perforce disappear and cease to be. Ac
cordingly, the paticca-samuppada above 
everything else, seeks to set forth how 
the arising of suffering is dependent 
upon conditions, and how, through the 
removal of these conditions, all suffer
ing must disappear. Hence, the paticca- 
Samuppada serves in the elucidation of 
the Second and the Third Noble Truth, 
by explaining them from their very 
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foundations upwards, and giving them 
fixed philosophical form.”

In the now-famous Letter X to A. P. 
Sinnett, the Master K.H. gives his own 
translation of this vital core of Buddhis
tic instruction. See pages 58 and 59 of 
The Mahatma Letters:

“Read the Mahavagga and try to un
derstand not with the prejudiced West
ern mind but the spirit of intuition and 
truth what the Fully Enlightened One 
says in the 1st Khandhaka. Allow me 
to translate it for you.

“At the time the Blessed Buddha was 
at Uruvella on the shores of the river 
Nerovigara as he rested under the Bo
dhi tree of wisdom after he had become 
Sambuddha, at the end of the seventh 
day having his mind fixed on the chain 
of causation, he spake thus: ‘from Ig
norance spring the samkharas of three
fold nature—production of body, of 
speech, of thought. From the samkha
ras spring consciousness, from con
sciousness springs name and form, from 
this spring the six regions (of the six 
senses the seventh being the property of 
but the enlightened) ; from these 
springs contact, from this sensation; 
from this springs thirst (or desire, 
kama, tanha), from thirst attachment, 
existence, birth, old age and death, 
grief, lamentation, suffering, dejection 
and despair. Again by the destruction 
of ignorance, the samkharas are des
troyed, and their consciousness, name 
and form, the six regions, contact, sen
sation, thirst, attachment (selfishness), 
existence, birth, old age, death, grief, 
lamentation, suffering, dejection, and 
despair are destroyed. Such is the ces
sation of this whole mass of suffering.”

“Knowing this the Blessed One ut
tered this solemn utterance. “When the 
real nature of things becomes clear to 
the meditating Bikshu, then all his 
doubts fade away since he has learned 
what is that nature and what its cause. 
From ignorance spring all the evils.

From knowledge comes the cessation of 
this mass of misery, and then the medi
tating Brahmana stands dispelling the 
hosts of Mara like the sun that illumin
ates the sky.”

By means of a diagram, Nyanatiloka 
shows the relationship of dependence 
between past, present and future exist
ence:

PAST
1. Delusion (AVIJJA)
2. Karma-Formations 

(SANKHARA)

Karma-Process 
(KAMMA-BHAVA):
5 causes

PRESENT

3. Consciousness (VINNANA)
4. Mental and Physical 

Existence (NAMA RUPA)
5. Six Sense Organs 

(AYATANA)
6. Sense Impression (PHASSA)
7. Feeling (VEDANA)

Rebirth-Process 
(UPPATTI-BHAVA):
5 results

8. Craving (TANHA)
9. Clinging (UPADANA)

10. Process of Existence 
(BHAVA)

Karma-Process 
(KAMMA-BHAVA):
5 causes

FUTURE

11. Rebirth (JATI)
12. Decay and Death 

(JARA-MARANA)

Rebirth-Process 
(UPPATTI-BHAVA):
5 results

Numbers 1 and 2 above are, really, 
says Nyanatiloka, identical with Num
bers 8, 9 and 10, as each of these two 
groups represents the karma-process, 
containing the five karmic causes of re
birth, namely, Delusion, Karma-Forma
tions (rebirth—producing volitions), 
Craving, Clinging, and Karma-Process 
(avijja, sankhara, tanha, upadana, kam
ma-bhava). In the same way Numbers 
3 to 7 are identical with Numbers 11 
and 12, as each of these two groups rep
resents the Rebirth-Process, containing 
the five karma results, namely, Con
sciousness (rebirth, etc.) Mental and 
Physical Existence (conception), Sense
organs, Sense-Impression, and Feeling, 
(Vinnana, nama-rupa, ayatana, phassa, 
vedana).

“Five causes were there in the past, 
Five fruits we find in present life, 
Five causes do we now produce, 
Five fruits we reap in future life.”

—Visuddhi-Magga XVII.
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REVIEW
Theosophy in a Nutshell compiled by 

The Theosophical Society in Southern 
Africa, 62 pages, obtainable in Canada 
from Mr. Frederick E. Tyler, P.O. Box 
395 Postal Terminal “A” Toronto, Ont., 
price $1.00, or may be ordered direct 
from The Institute for Theosophical 
Publicity in South Africa, P.O. Box 47, 
Pretoria.

The Society in Southern Africa is to 
be congratulated on this little book 
which is designed as a general introduc
tion to Theosophy. It is well written and 
in its seven chapters it presents clear
ly and simply the theory of reincarna
tion, the law of Karma, teachings con
cerning man’s subtle bodies, after death 
conditions, thought power, its control 
and use; the final chapter, “Brother
hood, the Keynote of the New Era” is 
very well done indeed. The book has a 
quiet reasonableness and a dignity of 
approach which should appeal to new 
enquirers.

We question the statement in the 
chapter on Reincarnation that “There is 
only one objection that can logically be 
brought against reincarnation and that 
is the question 'Why do we not remem
ber our past lives?’ 'Memory’ is not a 
logical necessity to the theory; if certain 
premises are postulated then reincarna
tion becomes the unavoidable 'there
fore’. But there are several current 
theories to account for human inequali
ties and each of these is a logical deduc
tion from certain accepted premises. If 
the concept of universal justice is intro
duced into our premises, then reincarna
tion becomes the logical necessity; the 
matter of whether or not we remember 
is incidental and does not affect the con
clusion.

Two criticisms might be offered for 
consideration; first, the list of books for 
suggested readings does not include H. 
P. Blavatsky’s The Key to Theosophy, 

one of the finest introductory books in 
our literature. The Ocean of Theos
ophy, by Wm. Q. Judge is not men
tioned, another excellent introductory 
work. The majority of the books sug
gested are by C. W. Leadbeater and Dr. 
Annie Besant.

The second criticism concerns the in
clusion in this otherwise valuable book
let of the so-called “Fundamentals of 
Theosophy” which were composed dur
ing a Convention held in Switzerland in 
1948. A criticism of these was pre
pared at the time but it was not pub
lished in the magazine as the “Funda
mentals” were not offered for official 
acceptance by the Society; also, as very 
little notice was taken of them in other 
Theosophical magazines, we hoped that 
they had dropped out of sight and that 
no one had taken them seriously. It is 
unfortunate that this meaningless 
jumble of words has been revived.

The “Fundamentals” are as dry as 
dust and as sterile as stones. Evidently 
the composing committee had its gaze 
fixed on the isolated, cold grandeur of 
the snow-capped Alpine peaks and drew 
its inspiration from there; the members 
disregarded the great seething valley of 
human misery which lay all around 
them. To a world starving for the hope, 
inspiration and compassion which The
osophy could offer, they tossed the stone 
of the first Fundamental, “Theosophy 
describes the evolution of the system to 
which we belong.”

Stuart Chase in his The Tyranny of 
Words suggests that when we come 
upon a statement containing words and 
phrases without any discoverable refer
ent, we should substitute for the non- 
understandable word or phrase, the 
word 'blab’. Without admitting that 
this is a valid practice in all cases, we 
must confess that the Fundamentals re
duce to a series of sentences, 'Blab is 
blab’. The 2nd Fundamental says that 
“. . . life . . . arises from . . . Life.” 
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As no one knows what ‘life' is, either 
with or without a capital ‘L’, the state
ment cannot be questioned, but what 
does it mean ? In the 4th Fundamental 
we are confronted with the profound 
statement that the human mind is the 
interaction between free, unorganized 
life, and conditioned organized life. 
Again, what does it mean, if anything? 
The 6th Fundamental, “humanity is a 
spiritual brotherhood’ is fair enough, 
but if we go back to the definition of 
‘spirit’ as given in the 3rd Fundamental, 
we are compelled to render this as 
“Humanity is a free, unorganized 
organization”. There are 12 Funda
mentals in all; the 9th is not as bad as 
the others.

As Theosophy in a Nutshell was obvi
ously written by intelligent, sympathetic 
persons, it is difficult to understand 
why the Fundamentals were used. Little 
groups of Theosophical pedants might 
enjoy spending hours exercising their 
lower manases on them, but the Funda
mentals do not belong in an introduc
tory book. We sincerely hope that in 
subsequent editions, our South African 
brothers will substitute for them, the 
three Fundamental Propositions of the 
Secret Doctrine. These will not repel 
the higher types of mind to which The
osophy should appeal. The so-called 
“Fundamentals” should be quietly re-in
terred.

D. W. B.

THE PATH
‘You are unable I see, to force your 

better aspirations—fed at the stream of 
a real devotion to the Maya you have 
made yourself of me—(a feeling in you, 
that has always profoundly touched me) 
—to lift up the head against cold, spiri
tually blind reason; to allow your heart 
to pronounce loudly and proclaim that 
which it has hitherto only been allowed 
to whisper; ‘Patience, patience. A 

great design has never been grasped at 
once.’ You were told, however, that the 
path to Occult Sciences has to be trod
den laboriously and crossed at the 
danger of life; that every new step in it 
leading to the final goal, is surrounded 
by pit-falls and cruel thorns; that the 
pilgrim who ventures upon it is made 
first to confront and conquer the thous
and and one furies who keep watch over 
its adamantine gates and entrance— 
furies called Doubt, Skepticism, Scorn, 
Ridicule, Envy and finally Temptation 
—especially the latter; and that he, who 
would see beyond had to first destroy 
this living wall; that he must be pos
sessed of a heart and soul clad in steel, 
and of an iron, never-failing determin
ation and yet be meek and gentle, 
humble and have shut out from his 
heart every human passion, that leads 
to evil.”

The Mahatma Letters to A. P. Sinnett, 
pages 351, 352.

THE THREE TRUTHS
These truths, which are as great as is 

life itself, are as simple as the simplest 
mind of man. Feed the hungry with 
them.—Idyll of the White Lotus.

The soul of man is immortal, and its 
future is the future of a thing whose 
growth and splendour have no limit.

The principle which gives life dwells 
in us, and without us, is undying and 
eternally beneficent, is not heard or 
seen, or smelt, but is perceived by the 
man who desires perception.

Each man is his own absolute law
giver, the dispenser of glory or gloom 
to himself; the decreer of his life, his 
reward, his punishment.
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ORIGINAL AND UP-TO-DATE 
THEOSOPHY

We lend freely by mail all the comprehensive 
literature of the Movement. Catalogue on 
request. Also to lend, or for sale at 10c each 
post free, our ten H.P.B. Pamphlets, including 
early articles from LUCIFER and Letters from 
the Initiates.

THE H. P. B. LIBRARY
750 GRAND BOULEVARD 
NORTH VANCOUVER, B.C.

BLAVATSKY INSTITUTE 
PUBLICATIONS

ESOTERIC CHARACTER OF THE GOSPELS 
by H. P. Blavatsky.

THE EVIDENCE OF IMMORTALITY 
by Dr. Jerome A. Anderson.

MODERN THEOSOPHY 
by Claude Falls Wright.

THE BHAGAVAD GITA 
A Conflation by Albert E. S. Smythe.

These four books are cloth bound, price $1. each.

ANCIENT AND MODERN PHYSICS 
by Thomas E. Willson, published by The Ameri
can Philosopher Society.

THE EXILE OF THE SOUL
by Roy Mitchell, a key to the understanding of 
occult psychology.

THROUGH TEMPLE DOORS
Studies in Occult Masonry 

by Roy Mitchell, contains portrait of the author. 
This occult interpretation of symbolism will be 
of deep interest to Theosophists, Masons and 
other students.

The above three books are attractively bound 
in paper, price $1. each; cloth bound, $1.50.

Copies of Professor Roy Mitchell’s COURSE 
IN PUBLIC SPEAKING are still available at 
$3.00 per set. This course was especially written 
for Theosophical students.

THE BLAVATSKY INSTITUTE 
52 ISABELLA ST., TORONTO 5, ONTARIO

CANADIAN LODGES
CALGARY LODGE:

President, E. H. Lloyd Knechtel; Secretary, 
Mrs. Lilian Glover, 418, 10th Ave. N.W., Cal
gary, Alta. Meetings at 510 Crescent Road.

EDMONTON LODGE:
President, Mr. Emory P. Wood; Secretary, 
Mrs. Madeline Williams, 10838, 108th St., 
Edmonton, Alta.

HAMILTON LODGE:
President, Mrs. E. M. Mathers; Secretary, 
Miss Mabel Carr, 108 Balsam Avenue South, 
Hamilton, Ont.

KITCHENER LODGE:
President, John Oberlerchener; Secretary, 
Alexander Watt, P.O. Box 74.

MONTREAL LODGE:
President, Mrs. A. Ovenden; Secretary, Miss 
M. R. Desrochers, 6843 Fabre St., Montreal 35, 
P. Q. Lodge Rooms, 1501 St Catherine Street 
West, Montreal.

OTTAWA:
Enquiries respecting Theosophical activities in 
Ottawa should be addressed to: Mrs. D. H. 
Chambers, 531 Bay St., Ottawa.

ST. THOMAS LODGE:
President, Benj. T. Garside, Secretary, Mrs. 
Hazel B. Garside, General Delivery, St. 
Thomas, Ont.

TORONTO LODGE:
President, Mr. G. I. Kinman, 46 Rawlinson 
Ave., Toronto 12 (phone Mohawk 5346). Re
cording Secretary, Miss Laura Gaunt. Lodge 
Rooms, 52 Isabella Street, Toronto 5, Ont.

TORONTO WEST END LODGE:
President, Mrs. A. Carmichael; Secretary, 
Mrs. E. L. Goss, 20 Strathearn Boulevard, 
Toronto, 12, Ont.

VANCOUVER LODGE:
President, Mrs. Buchanan; Secretary, M. D. 
Buchanan, 4621 W. 6th Avenue. The Lodge 
rooms are at 151½ Hastings St. West.

VULCAN LODGE:
President, Guy Denbigh, Vulcan, Alta.

ORPHEUS LODGE, VANCOUVER:
President, R. H. Hedley; Secretary, L. C. 
Hanson ; Copp Bldg, Vancouver, B. C.

WINNIPEG LODGE:
Secretary, P. H. Stokes, Suite 8, 149 Langside 
Street, Winnipeg, Man.
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