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“THY SHADOWS LIVE AND VANISH”

“Have perseverance as one who doth 
for evermore endure. Thy shadows live 
and vanish; that which in thee shall live 
for ever, that which in thee knows, for it 
is knowledge, is not of fleeting life: it is 
the Man that was, that is, and will be, for 
whom the hour shall never strike.”

The whole problem of personality is 
wrapped in these words, and until they 
are understood we shall never be free of 
the sin of idolatry. The great protest of 
the Old Testament is against idolatry, the 
materialization of the divine ideals. The 
Israelites were never satisfied until they 
had an earthly king, clinging to the 
materialization and forgetting the divine 
power. They worshipped personality, 
rather than the Self impersonal and indi
vidual. They trusted their senses rather 
than their spiritual consciousness.

When the King was born again in a 
manger and stripped of the glories of 
earthly sovereignty, the nation had fallen 
so low, beneath its former idolatry, that it 
could no longer reverence even the person 
of the King, but desired to fall down 
before the trappings of rank and dignity 
and sovereign estate. So they crucified 
the King of the Jews. They no longer 
reverenced a Soul, no longer a man, only 
an idol of power.

So it is always with those who follow 
personalities. These are evanescent as a 
cloud. They may be beautiful as a rain
bow, but they are no more substantial. 
They come and go as the weather changes, 
and man who sets his heart on them is 
filled with weariness and sorrow. In the

Theosophical Society there has been the 
same longing for idols that characterized 
similar bodies in the past, the same blind 
adhesion or repulsion, as the case might 
be, and often the one changing to the 
other, as moods altered.

Is it not significant that the Masters, 
those who have attained to supernormal 
stages of development, conceal themselves 
from the hero-worshippers and the frenzy 
of fanatical adorers, and prefer the skep
ticism of those who rely on their senses 
instead of on their reason? It is not good 
for men to worship .their fellows, and it is 
not good for men so to be worshipped.

The Masters, when they came to the 
world, came in lowliness and humility, 
and are known only to their own kind. To 
meet them and to know them we must be 
of their fashion. We must seek the Self 
and find our refuge in It. There is that 
within us that will lead us to the company 
of the Great Ones, but if we fail to find 
it, we shall fail to find them.

Here is the advice of one teacher to his 
pupil: “Now, let me elevate a signal. Do 
not think much of me, please. Do not 
place me on any pinnacle. Think kindly 
of me, but, oh, my friend, direct your 
thoughts to the Eternal Truth. I am, like 
you, struggling on the road. Perhaps a 
veil might in an instant fall down from 
your spirit, and you would be long ahead 
of us all. The reason that you have had 
help is that in other lives you gave it to 
others.”

“To live to benefit mankind is the first 
step.”

The Theosophical Society is not responsible for any statement in this Magazine, unless made in an official document.
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THEOSOPHY
Theosophy is at once a Philosophy, a 

Science, and an Art.
As Philosophy, it gives the general prin

ciples that govern the processes of the 
“Great Becoming” which we see as the 
Universe around us and ourselves. It 
shows the relation that exists between us 
and the Universe, and between us and the 
Heart and Cause of the Universe—the 
Being underlying the Becoming. This re
lation, as Carlyle declared, is the essence 
of real Religion.

As Science, Theosophy deals with the 
details of the Universal Laws, with Con
sciousness in its various states, with the 
action of the multifarious Energies, Pow
ers and Forces which arise in the Great 
Becoming, and with the evolution of the 
infinity of Forms which embody Infinite 
Being.

As Art, it is applied to Wisdom. It is 
a man’s practical endeavour to express in 
his life, in both its religious and ethical 
aspects, the Wisdom and Will of that 
Being which is the Heart and Cause of 
himself, as it is the Heart and Cause of 
the Universe.

There have been Theosophists—those 
who have practised the Art of Theosophy 
—in all ages. In the hoary past they 
founded a Brotherhood which exists to
day, its members being of various nation
alities, and living and working wherever 
needed. From time to time this Brother
hood has sent publicly into the world one 
of its members as a Teacher, to reawaken 
in the minds of men the spiritual, moral 
and ethical truths which have become ob
scured or have been forgotten.

Gautama, the Buddha, was such a 
Teacher. Jesus, the Christ, was another. 
He is declared in the Bible to have been 
a member of the “Order of Melchizedek” 
(an old name of the Brotherhood), and to 
have asserted that the Doctrine He taught 
was in no sense His own. To keep the 
Lamp of Truth burning clear and bright 
through every age, whatever its vicissi
tudes, is one of the duties of the Brother
hood, and, while at all times acting as 
Guardians, Inspirers and Helpers of 

Humanity at large, and of individual 
Aspirants in particular, the Brotherhood 
makes the special public effort referred to 
whenever the Law which governs these 
matters permits. Towards the latter part 
of last century such an effort was made, 
and the result is the great interest that 
has been aroused in Theosophy and all 
that it implies.

The trend of Theosophy will best be 
understood from an examination of a few 
of its main principles.

The philosophy, as a background for its 
generalizations, postulates an Omniscient 
Eternal, Boundless and Immutable Es
sence, inconceivable, indescribable, devoid 
of attributes, without any relation to 
manifested Being. In this Absolute 
Reality the Universe arises and lives and 
moves and has its being.

The present Universe is one of an in
finite series of Universes, each of which 
is better than its predecessor, and is 
bettered by the Universe that succeeds it. 
The Soul of the Universe—Theos—is 
Eternal; its manifestation or “embodi
ment”—Nature—is ever changing, or, as 
named above, Ever-Becoming.

Every being in the Universe is a mani
festation of the Soul of the Universe. 
Each individual Soul is, in essence, there
fore, identical with the Universal Soul, 
Theos. Each is, in manifestation, an in
tegral part of Nature.

Law reigns supreme in every realm of 
Nature. An universal whole forms a 
stupendous Order. There are two aspects 
of Law, Cyclic Law and Karmic Law. 
The first is the law of periodicity, obvious 
in day and night, life and death, sleeping 
and waking. To it, every kind of action 
is subject without exception. The second, 
Karmic Law, is simply Causality univer
sally applied. Never questioned on the 
physical plane, it is equally operative on 
the mental and moral planes. To illus
trate : What a man thinks, that he is. 
What a man deserves, that he gets. How 
he gets it is regulated by Karmic Law; 
when he gets it is regulated by Cyclic 
Law.
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In the Universal Soul are infinite possi
bilities of perfection. For each great 
Manifestation certain of these possibili
ties are set apart for realization, thus 
forming a divine Ideal, a universal Plan, 
which guides and determines all evolu
tion. There is, therefore, a basic scheme 
for each successive Universe.

For the purposes of the Plan and in 
accordance with Cyclic and Karmic Law 
every Being pursues an obligatory 
Pilgrimage, self-imposed, through all 
Nature’s Kingdoms, from the most subjec
tive and spiritual, through the most objec
tive and material, onwards to the spiritual 
state from which its pilgrimage began.

The first half of the Cycle—from the 
Divine to the Human—is a Cycle of 
Metempsychoses, and is accomplished 
through the force of the original impulse. 
In the human stage Individuality is 
acquired, and the last half of the Cycle is 
a Cycle of Reincarnations, and is accom
plished through self-induced and self
devised efforts. Every being in the 
Universe was, is, or will be Man, if not 
in the present, then in the past or a future 
evolutionary period.

The whole Universe is living and con
scious. The word “inorganic” has no 
significance. There is no “blind force,” 
no “dead matter.” The Universe, 
from our point of view, is a Totality 
of being. Every being is a microcosm 
of Energies, pervaded' by Conscious
ness and limited by Form. Their collec
tive Consciousness is the Universal Mind 
in which rests the Ideal Universe. That 
collective Mind is what the Masons call 
“The Great Architect of the Universe.” 
The hosts of beings (in each of whom is a 
part of the Universal Mind) are the con
structive labourers. Prior to their reach
ing the human stage, the work of these 
beings is directed by higher Intelligences, 
called by Christians Archangels, and in 
Theosophy Dhyan-Chohans. The present 
privilege and duty of Man is to be a self- 
conscious and self-controlled co-worker 
with Nature and her Creative Intelli
gences. His destiny is to become himself 
a Dhyan-Chohan or Archangel.

From this selection of the principles of 
Theosophy, Man’s relation to the Universe 

and to its Heart and Gause will be 
evident. His being is indissolubly one 
with Infinite Being. His Higher Self is 
identical with the Higher Self of all 
Beings. The, whole Universe is a Brother
hood—a Universal Brotherhood of beings 
without any distinction whatever. That 
Brotherhood is not derived from the fath
erhood of God, but is based on the essen
tial identity of each being with God.

The Science of Theosophy will show to 
its students the Laws which reveal the 
presence and the operation in Nature of 
the Divine Ideal. It will supplement the 
desire to do good, which is present in all 
of us, with the knowledge of what is good 
to do, in which most of us are most 
lamentably deficient.

The Art of Theosophy lies in two direc
tions, an interior and an external, in 
Meditation and Action, of which real life 
consists. In Meditation man learns the 
Divine Will: having learned it, he must 
express the Will in Action. Each man 
has his own share in the Divine Work 
which no others can do. This is the basis 
of Duty, which is always individual, un
conventional, and independent.

THE MOST ANCIENT PEOPLES
It is to this period [seventh sub-race of 

the Third] that we have to look for the 
first appearance of the Ancestors of those 
who are termed by us the most ancient 
peoples of the world—now called respec
tively the Aryan Hindus, the Egyptians, 
and the oldest Persians on the one hand, 
and the Chaldees and Phoenicians on the 
other. These were governed by the 
Divine Dynasties, i.e., kings and rulers 
who had of mortal man only his physical 
appearance as it was then, but who were 
Beings from spheres higher and more 
celestial than our own sphere will be long 
Manvantaras hence.—S. D. II., p. 328 
(343).

* * *
Canst thou destroy divine Compassion? 

Compassion is no attribute, it is the Law 
of Laws—eternal Harmony, Alaya’s Self; 
a shoreless universal essence, the light of 
everlasting right, and fitness of all things, 
the law of Love eternal.—Voice of the 
Silence.
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TO MY CANADIAN BROTHERS
During my stay in America, to which I 

came for the purpose of attending the 
International Labor Conference under the 
auspices of the League of Nations, several 
times I received invitations to visit your 
wonderful country and your new Section. 
I very much regret I did not find it pos
sible to meet you personally, to visit your 
many Lodges and to render some service 
to the great cause dear to us all. I had 
the good fortune and great pleasure of 
meeting your General Secretary, Mr. 
Smythe, in Buffalo, and availing of his 
kind invitation, I wish to send a short 
message of greetings to you through the 
channel of the Canadian Theosophist.

As one who has worked for the cause 
of Theosophy for twenty years, nothing 
gives me a greater thrill of pleasure than 
the news of the formation of a new auto
nomous Section of the International 
Theosophical Society. It means new 
workers for the spread of the great mes
sage which H. P. B. gave us in the last 
quarter of the last century. She was the 
light-bringer to a materialistic and a 
superstitious world, and it became the 
duty of those who worked with her in the 
spreading of the great message of Theoso
phy to break down, as much as possible, 
the binding creeds which divide men from 
men, nation from nation, race from race. 
On the soil of what appeared to be de
struction, ultimately was reared a struc
ture of an organization which has steadily 
grown in proportions, to which many have 
brought their service and their homage. 
In the rearing of that structure the great 
messenger of the White Lodge, H. P. B., 
was assisted by one whose name will ever 
go down in the history of the Theosophical 
movement as that of a person to whom 
not only respect, but reverence, is due— 
Colonel Henry Steele Olcott, the Presi
dent-Founder of the Theosophical Society. 
In the structure which he constructed, 
with, the help of many, thousands upon 
thousands have come to learn the mighty 
wisdom of H. P. B., and to you, the mem
bers of a new Section, what other message 
can I give save this: Render unto the 

Theosophical Society that which you have 
received from it, and that can be done 
only by your high endeavor to bring with
in its fold new seekers after the wisdom. 
The basis of our unity in the Theosophical 
Society is not only one of organization, 
but primarily is of our common goal, 
purpose and teaching. The goal and the 
purpose being dependent on our teach
ings, naturally, as students of Theosophy 
we emphasize the fact that the teachings 
of Theosophy should be spread far and 
wide, enabling others to realize Theosophy 
as we are trying to realize it ourselves. 
Those teachings have been rightly spoken 
of by a Great One as a result of their 
breaking the silence of centuries, and the 
trouble They have taken and the sacrifice 
They have shown ought to inspire us to 
do our work as their representative H. P. 
B. showed us to do. In a memorable pas
sage in a message which was sent to the 
American Convention in 1891, she says:

". . . Every wish and thought I can 
utter are summed up in this one sentence, 
the never-dormant wish of my heart, 'Be 
Theosophists, work for Theosophy! Theo
sophy first, and Theosophy last; for its 
practical realization alone can save the 
Western world from that selfish and un
brotherly feeling that now divides race 
from race, one nation from another, and 
from that hatred of class and social con
siderations that are the curse and dis
grace of so-called Christian peoples. 
Theosophy alone can save it from sinking 
entirely into that mere luxurious material
ism in which it will decay and putrefy as 
civilizations have done. In your hands, 
Brothers, is placed in trust the welfare of 
the coming century; and great as is the 
trust, so great is also the responsibility.” 

In this message to the American Section 
comes also the message to Canada, and in 
sending you this word of short greeting 
I can do no better than draw your per
tinent attention to her words.

If ever I return to America I shall try 
to visit your Canadian Section, and avail 
myself of the opportunity of Theosophical 
service in your country, but as I have laid
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The lecture given by Mr. B. P. Wadia 
in the ball-room, Stattler Hotel, Buffalo, 
on the evening of May 4th, 1920, on the 
subject, “Life after Death,” was heard by 
a large and apparently very interested 
audience.

In approaching his subject, Mr. Wadia 
said the first question to consider was, 
“What are the avenues open to us for the 
investigation and study of life after 
death?” First of all, there was the study 
and research opportunities offered to us 
by the spiritualists, and the value of this 
research lay not in the phenomena, but in 
the methods whereby such phenomena be
came evident. Secondly, there were the 
Societies for Psychical Research. The 
facts collected by these Societies were ob
tained and worked out in a scientific 
manner, by the thoughts, deductions and 
experiments of great scientific men, whose 
opinions could not be idly set aside. 
Thirdly, there was the collection, from 
time immemorial, of the experiences of all 
mystics of all ages and climes, of religious 
seers and dreamers of dreams—and we 
must remember that the value of such his
tories lies not in the fact that such men 
may have been called “saints,” but 
rather in the manifestations and qualities 
of the life which could be called saintly.

Fourthly, there was the direct investi
gation of the realms beyond, by trained 
occultists, whose work was not carried on 
by the help of scientific speculation, but 
on the basis of scientific facts. Mr. Wadia 
enlarged on the difference between the 
mystic and the occultist—the mystic sim
ply follows his unconscious urge, but the 
occultist uses his conscious knowledge, 
and according to set plan evolves facul
ties, which enable him to contact the 
manifestations of the human will. Mr. 
Wadia briefly referred to the great Yogis.

Having discovered the means of investi
gation, the next thing of importance to 
consider was the right understanding of 
the word Man. We have sometimes been 
told that Man is but a bundle of flesh, 
blood, nerve tissue, etc. Easterners have 
a beautiful thought which portrays Man 
as “one who can never die, whom fire can
not burn, nor water drown.” Mr. Wadia 
smiled as he said, “We Easterners think 
many of your Western modes of expres
sion very crude; for instance, you say, 'I 
have a headache,’ or ‘I am sick,’ but we 
say ‘My head feels pain,’ or ‘my body is 
sick,’ and so on. Then you say ‘Man has 
a soul,’ but we say ‘Man is a soul, posses
sing body,’ which is surely the higher con
ception.”

He then went on to speak of double 
evolution—that there was evolution and 
purifying of the body, just as there was 
the evolution of the soul. Westerners are 
taught that Man has but one body, and 
lives in but one world, but the Easterner 
knows that Man lives in three Worlds, in 
three bodies, composed of matter inter
penetrating. First, the world of Mind, in 
which he functions in his mental body; 
secondly, the world of Emotion, which he 
contacts in his psychic body, and lastly, 
the world of Action, which he knows 
through his physical body.

What happens then when a man dies? 
He simply throws aside one of his bodies, 
namely, the physical, the one of flesh and 
blood. He does not change, suddenly; a 
man is no different because he takes off 
his overcoat when he comes in from the 
street, so when he casts off his physical 
body and passes on, he does not suddenly 
become a “saint.” The only difference is, 
that instead of being able to live in three 
worlds, he can now only live in the two 
that are left to him—the World of Emotion 
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my services at the feet of our revered 
President, Mrs. Annie Besant, it will be 
for her to decide, and in closing I earn
estly appeal to you to give your intelligent

and hearty co-operation to her who is 
bearing the burden of the work of our 
International Society.

Your faithful servant,
B. P. WADIA.

“LIFE AFTER DEATH”
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tion and the World of Mind. We are, 
therefore, not transported suddenly to 
any Heaven or Hell, and the only Hell to 
be feared when passing on was that of 
boredom. Mr. Wadia then graphically 
sketched the position of a man, wholly 
wrapped up in his business life and the 
physical desires of his body, being depriv
ed of that physical body—or dying, as 
we say. How would he fare? Having 
only energized in the one world—the 
world of Action, the world of Emotion 
and the world of Mind would have little 
or nothing to give him, and he would ne
cessarily be stranded in a hell of bore
dom.

With a little smile Mr. Wadia said, 
“Hobbies are valuable things.” Hobbies, 
all intellectual pursuits, all the avenues 
that we open in the World of Mind; all 
the development of the highest emotions, 
all the loving, the giving, the helping, 
with which we enrich the world of Emo
tions; these are what will give us won
derful opportunities for progress and 
lives of great interest when we pass on, 
and are only able to contact the two 
worlds, that of the Emotions and that of 
the Mind. Then, in time, another “death” 
occurs, when the emotional body disin
tegrates. The period of time passed be
fore this disintegration takes place varies 
from 60 to 200 years, according to capa
cities for emotion previously developed by 
the soul. Not being able now to live 
either in the physical or emotional worlds, 
we have only the one world left to us— 
the World of the Mind.

The Heaven-World is the World of the 
Mind, where thought processes of a very 
intensive nature and character take place. 
Here such a soul as Plato and other great 
ones are able to function at ease, and car
ry out and enlarge all their projects, and 
increase their services to humanity. Those 
souls, however, who have not developed 
sufficiently to respond to this high Mental 
World, fall asleep, and have wonderful 
and beautiful dreams. Such dreams are 
realities, and there the mother is reunited 
to the babe she has lost; loved ones are 
found and greeted again, and all the 
dreams we dreamed on earth, and the 
things we longed and prayed for, are real

ized. The length of time that may be 
spent in this Heaven World of the Mind 
is from 500 to 1,600 years, getting longer 
as the powers of mind become more and 
more intense. The dreams of the Heaven 
World are not the vague dreams of ordin
ary sleep, but are like unto the vivid 
dreams of a great seer or visionary. With 
the disintegration of the Mind Body, all 
the experiences accumulated through life 
in the three Worlds are gathered up into 
each soul’s innermost consciousness, and 
with that increased knowledge and gath
ered experience, each soul once more, 
through the gates of birth and reincarna
tion, takes up again the cross of the flesh, 
and follows on its great evolutionary 
journey, in the wake of the Christ, or the 
Buddha, or the Krishna, whoever its par
ticular Master may be.

Mr. Wadia was here reminded of a 
story. A bishop and two priests were sit
ting playing cards. The bishop said to 
one of them: “What would you do if 
Death suddenly came and said he would 
claim your life in five minutes?” “Oh!” 
said the priest, “I would run as fast as 
ever I could to the altar and there I would 
kneel down and pray.” Then the bishop 
asked the second priest the same ques
tion, and he answered, “I would just 
kneel down and pray where I am.” Then 
both the priests turned to the bishop and 
cried, “But what would you do?” “Oh!” 
said the bishop, “I would just go on play
ing.” If it was worth while spending any 
of his time playing cards, then he could 
not do better than spend the last five min
utes of his life in trying to finish the 
game.

Mr. Wadia touched on the subject of 
freedom of thought. It was really a 
wicked thing to try and impose one’s own 
opinion on another, or to accept as truths 
what we did not really feel or know to be 
so. It was incumbent on us all, however, 
to seek earnestly along all the ways of 
investigation open to us, that we might 
find true knowledge for ourselves. He 
spoke of the wearing of mourning for the 
dead, and said it was really very wrong 
indeed to do so, for it only hinders the 
work of the beloved ones, and to try and 
get messages from the “dead” was very 

54

Digitized by Edm. Theos. Soc.



THE CANADIAN THEOSOPHIST

wrong also, as to bring them into contact 
again with the physical world was to 
cloud their vision and retard their pro
gress. They had far greater interests to 
pursue than we had, and very much more 
to engage their attention. To the East
erner, birth is coming from death to death, 
while death is a passing from life to in
creased life. “Those whom we mourn as 
dead,” concluded Mr. Wadia, “are very 
much more alive than we are—it is we 
who are dead. ”

Mr. Wadia has an arresting and won
derfully magnetic presence, and his fine 
voice, perfect speech and clarity of ex
pression, together with the absolutely un
ruffled, calm deliberateness of his address 
strike the listener with forceful signifi
cance. One cannot help wondering why 
evangelists and others—who claim such a 
monopoly of the Truth—should need the 
aid of such wild exhortations, such 
thumping of Bibles, such contortions of 
face and body, in order to clinch their 
arguments and drive home their points. 
When we stand on sure ground we are not 
disquieted; it is only the quagmire of 
doubt and ignorance that causes flounder
ing and excitement.

For those who had never given the mat
ter serious attention, or who were unac
quainted with Theosophical teachings, 
Mr. Wadia must surely have blazed a trail 
for awakening thought to pursue; while 
those of us already seeking, or with our 
feet on the Path, felt that we had been 
refreshed beside “still waters,” and came 
away saying in our hearts, “My cup run
neth over.”

J. W. LANG.
* * *

All is impermanent in man except the 
pure, bright essence of Alaya. Man is its 
crystal ray; a beam of light immaculate 
within; a form of clay material upon the 
lower surface. That beam is thy life
guide and thy true Self, the Watcher and 
the Silent Thinker, the victim of thy low
er Self. Thy Soul cannot be hurt but 
through the erring body; control and mas
ter both, and thou art safe when crossing 
to the nearing “Gate of Balance.”—Voice 
of the Silence.

VISION OF CONSOLATION
A True Story.

Dorothy seemed to be a perfectly nor
mal child of eleven years, not particularly 
imaginative, nor given to reading fairy 
tales. Indeed, her chief pleasure is in her 
stamp collection.

She has a great love for pets, and a few 
months ago picked up an unfledged robin, 
which had fallen out of its nest, and cared 
for it until it was feathered. It seemed 
to have little idea of flying, having never 
been taught, and used to hop after her 
wherever she went around the house, un
til one day a cat killed it. This was a 
cause of intense grief for the poor child, 
which lasted until she undertook to 
mother a little pig, the youngest of its 
litter, and weakened by some accident of 
birth. She kept this creature for some 
time, but one day fed it too much pure 
milk, and it died.

The poor child grieved herself sick over 
this second loss, and I was growing alarm
ed over her, when one morning, going to 
waken her, she jumped up in bed radiant
ly happy and told me the following beau
tiful experience.

“Oh, mother, I have seen Bandoula (the 
robin) and piggy. We were in a lovely 
garden, just full of flowers, and were play
ing together. On the other side of the 
walk was a baby that I did not know. 
Then the gate at the end of the garden 
slowly opened, and Christ came in, fol
lowed by Birth, Death and Happiness. 
Death and Happiness went up to Piggy 
and Bandoula and touched them, and they 
went out with Death. Birth and Happi
ness then went to the baby and touched 
it while Christ looked on, and then you 
woke me.”

When I asked her how they were dress
ed she replied, “in long garments,” and 
to the question how did she know they 
were Birth, Death and Happiness, her 
answer was that she “just knew. ”

How did she know these were Birth, 
Death and Happiness? She knows nothing 
of Maeterlinck’s “Blue Bird.’’

N. W. J. H.
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OFFICIAL NOTES
Toronto Lodge takes fifty copies month

ly of the magazine. Librarians would find 
it an easy way to add to their funds.

* * *
Donations to the General Fund received 

from Edmonton Lodge, $11; W. B. Pease, 
Victoria, $25; E. A. Lucas, Vancouver, 
$10; Calgary Lodge, $25.

* * *
Secretaries of the Lodges will be sup

plied with notification slips of the mem
bers’ dues. These should be returned to 
the General Secretary, with the dues, 
when remitting.

* * *
Members’ dues are payable for the year 

1920-21 on July 1, and the amount, $2.50, 
should be handed to the local secretaries 
as soon as possible. Members-at-large will 
remit to the General Secretary their an
nual dues of $5. * * *

Mr. Roy Mitchell finds that his engage
ments in the University of Toronto will 
not permit him making as extensive a 
visit west as he had hoped, but he expects 
to be able to go as far west as Calgary 
and Edmonton, and perhaps to Banff and 

Salmon Arm and the Okanagan Valley. 
This would be between the middle of 
August and the middle of September, but 
he has been unable to make definite dates 
yet. * * *

M. Charles Blech, General Secretary of 
the “Societe Theosophique de France,” 
writes: My dear Colleague, I am exceed
ingly sorry to inform you that, Mrs. Bes
ant, not being able to come to Europe this 
year, the Paris Congress is not going to 
take place in 1920, and will be postponed 
to next year. It seemed to us that with
out our beloved President, this Congress 
would lose its chief interest. The post
ponement of the Congress has been decid
ed upon in agreement with the General 
Secretary of the English Section, to whom 
I am much indebted for the kind assist
ance rendered in endeavouring to secure 
the attendance of Mrs. Besant. Yours 
fraternally, Charles Blech.”

* * *
The Messenger for June contains a half

page advertisement of the writings of 
William Q. Judge, with the note: “W. Q. 
J. is the Antaskarana (the bridge) be
tween the two Manas (es)—the American 
thought, and the Indian—or rather, the 
trans-Himalayan Esoteric Knowledge.— 
H. P. B.” The books mentioned are The 
Ocean of Theosophy, Echoes from the 
Orient, Notes on the Bhagavad Gita, and 
Letters That Have Helped Me. To earn
est students these books are invaluable.

* * *
Mr. H. Baillie-Weaver, General Secre

tary of the T. S. in England and Wales, 
writes: “I have just seen the first num
ber of the “Canadian Theosophist,” and 
I write to congratulate you upon its ap
pearance ; upon the establishment of the 
Canadian Section, and upon your election 
to the position of General Secretary. I 
trust that the work will go forward by 
leaps and bounds, now that a Section has 
been established, and that it will strength
en Theosophists all over the world to 
greater effort, and I may add that it will 
be a great pleasure if at any time I am 
able to be of use to you or your Section. 
With my best fraternal greetings.”
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Conducted by the General Secretary, to whom all 
communications and remittances are to be addressed 
at 22 Glen Grove Avenue, Toronto, Canada.

officers or the t. s. in Canada.
GENERAL EXECUTIVE:

Miss Catherine M. Menzies, Vancouver.
H. R. Tallman, Toronto.
Roy M. Mitchell, Toronto.
A. L. Crampton Chalk, Vancouver.
Mrs, M. F. Cox, Ottawa.
E. H. Lloyd Knechtel, Calgary.
Mrs. George Syme, Winnipeg.

GENERAL SECRETARY:
Albert E. S. Smythe.
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The National Publicity Department at 
Krotona writes in connection with the re
quests made by some Canadian members 
for literature, notwithstanding the chang
ed status of the Section. Krotona has 
been most generous in extending assist
ance of this kind, but we must not impose 
on good nature. Mr. Ussher writes: “As 
you may be aware, this department mainly 
depends on voluntary donations for its 
support. Only the rent and salaries for 
the two workers have been defrayed from 
the office of the National Secretary. All 
the other expenses, such as printing, post
age, and current expenditures, have been 
paid for by donations. Of late we have 
not solicited any donations through circu
lar letters, but are planning to do so in 
the very immediate future. Of course, we 
shall refrain from sending these letters to 

our Canadian patrons. So far we have 
filled requests for free literature coming 
from Canadian Lodges, but of late inform
ed them that in future we would have to 
render a bill for leaflets on account of the 
changed status of their sectional affilia
tions. In no instance have we rendered a 
bill as yet. This is to advise you that we 
shall be guided by this policy in future 
which has been necessitated by the high 
cost of printing. In fact, we have chargee 
the English, South African and Australian 
Sections for supplies of this nature, so 
that we are in no wise discriminating 
against you. If you should care to reprint 
some of our literature until you can find 
time to devise some of your own leaflets, 
feel free to do so. Please remember that 
we shall be happy to aid you in any way 
possible.”

TO VICTORIA AND BACK
The General Secretary’s tour extended 

from May 9 to June 4 over 6,000 miles of 
travel, giving eight public lectures, and 
attending ten Lodge meetings and social 
gatherings. Consultation with Western 
members of the Executive was had, and 
it was decided to draw up necessary by
laws as soon as possible. Suggestions for 
these may be submitted. The question of 
a convention was left over, as it was not 
considered that any advantage could be 
gained from one at present. It was re
cognized that any attempt to build up a 
top-heavy headquarters would be inadvis
able, as likely to constitute a drain upon 
the local Lodges which would not be jus
tified.

It is hoped that every Lodge will en
deavour to make itself as important as 
Headquarters, and that the growth of the 
Section generally will suffice to maintain 
the Sectional Headquarters adequately. 
The local Lodges are to be encouraged to 
undertake missionary work in their own 
adjacent territory. Toronto has already 
done such work in Hamilton, London, and 
elsewhere. Winnipeg is looking towards 
Port Arthur, Portage la Prairie, Brandon, 

Moose Jaw and other towns. Calgary sees 
Lethbridge, High River and other places 
in need of help. Vancouver has already 
been active, and will endeavour to stir 
up British Columbia. The Okanagan Val
ley promises to be a fruitful field.

The problem of procuring lecturers is 
a difficult one, but it is hoped that the 
ablest speakers in the local Lodges will 
be available for some of the work to be 
done. The offer of the American Section 
to send their National lecturers over the 
line will be accepted when arrangements 
can be made to avoid clashing of engage
ments. For this purpose it is suggested 
that the Lodges notify the General Secre
tary of any proposed lecture arrange
ments.

The Executive Committee agreed that 
competent auditors be appointed in To
ronto for the annual reports, and that a 
Minute Book be kept of the Executive 
business.

In speaking to the Lodges, the General 
Secretary dwelt on the origin of the Sec
tion, which had been opposed by Toronto 
until Victoria, Vancouver and other West
ern Lodges took up the matter and urged
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it. The autonomy of the Lodges was em
phasized, no interference from Headquar
ters being contemplated beyond the trans
action of routine and constitutional busi
ness.

The tendency to psychism was depre
cated, and the cult of pure Theosophy as 
a spiritual philosophy and a practical 
guide in the duties of life was commended. 
The non-dogmatic or scientific attitude of 
the Society was emphasized, and it was 
pointed out that mere intellectual agree
ment was not expected, but the deeper 
harmony of the heart and soul in brother
hood. Opinions change from time to time, 
and inevitably from incarnation to incar
nation. It is not worth while to quarrel 
over such transient views. But character 
and principle are vital.

A broader tolerance was enjoined, and a 
wider acquaintance with past and contem
porary Theosophical literature recom
mended. Madam Blavatsky’s writings are 
essential sources of the modern Theoso
phical thought.

Neither the Society nor the individual 
member can grow save by work for others. 
The Society has a mission to the young 
nation of Canada, to permeate it with the 
principles of brotherhood and spiritual 
wisdom. Only Canadians can suitably un
dertake this work. They are the trustees 
of this spiritual treasure in the Theoso
phical Society, and they have a great re
sponsibility to the people of this new 
country to deliver faithfully the message 
of the Master.

Only one- hitch occurred. It was at Re
gina. Mr. Hawkes writes at considerable 
length detailing the arrangements made, 
and regretting the failure of the General 
Secretary to be present. But as the Gen
eral Secretary had not been notified of 
the arrangements, he hopes to be excused.

The response everywhere was most in
spiring and encouraging. It would be 
senseless to make comparisons. The con
ditions in the various cities and towns 
vary to an extraordinary degree. There 
are strong centres at Winnipeg and Van
couver, and these, with Toronto, must be 
the main centres of activity for the pres
ent. Victoria, Calgary, Edmonton, Medi
cine Hat and other places are quite the 

rivals of Ottawa, Montreal and Hamilton.
One or two things may be noted. For 

failure to study the Secret Doctrine many 
students have gone off to “Rosicrucian” 
studies, and on other lines. For a thor
ough ground work in Theosophy there is 
nothing just as good as Isis Unveiled, The 
Secret Doctrine, The Key to Theosophy, 
and Madam Blavatsky’s other writings. 
In these the language and the thought 
forms, even, of which some think so much 
nowadays, are those of the Masters, and 
familiarity with them is the obvious means 
of cutting channels in the brain stuff to 
make communication easier. The Mas
ters want helpers, not babes that are al
ways needing support and nourishment. 
Those who refuse to partake of the strong 
meat and prefer something simple and 
light, a milk diet, in fact, cannot expect 
to be entrusted with the heavy burdens 
and responsibilities of the world’s Karma.

The West is strong and vigorous, and 
with proper attention to fundamental 
study will not fall behind in any respect.

The General Secretary has to acknow
ledge the unfailing courtesy and kindness 
he everywhere received. It was a privi
lege to meet such cordial friendship.

* * *

AMONG THE LODGES
Calgary Lodge sent in eight applica

tions for membership in June.
* * *

Mr. Hugh Gillespie, of Australia, has 
wired to Toronto cancelling his arrange
ments for the proposed lecture course.

* * *
Miss Nettie Gates, Secretary, writes that 

“the Hamilton Lodge members wish to 
send their hearty appreciation to the 
Editor of the Canadian Theosophist. We 
feel that its pages contain a strong influ
ence for unity, and also that the Editor’s 
hope is to lead its readers to mental and 
spiritual enlightenment, to quicken the 
evolution of humanity, and make practical 
the sum total of spiritual opportunity.” * * *

Former Toronto members who sent 
greetings eastward by the General Secre
tary were: Mrs. Campbell and Mrs. Dris
coll, in Winnipeg; Dudley Barr, Mrs. Tem
pleton, Mrs. Lillian Wisdom, Mr. Wilkinson 
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son, E. A. Lucas, in Vancouver; Mrs. 
Sterling, Miss Elvera and Miss Nina 
Sterling, Mrs. Knowles (formerly Miss 
Alice Hughes), in Victoria; Mrs. Glover 
(formerly Miss Lillian Smith), in Cal
gary. Mr. Knechtel, of Calgary, is a 
former Toronto resident,. and sent mes
sages to eastern friends.

* * *
J. B. Marshallsay reports that Vancou

ver Lodge has had exceptional progress 
and activity in the last few months, con
ditions which it is hoped can be main
tained during the coming warm weather. 
On April 20th our city was visited by Sir 
Oliver Lodge, who gave his lecture, "The 
Evidence for Survival," to an audience of 
well over 3,000, this number showing how 
widespread is the interest here in modern 
researches into the superphysical. The 
Sunday public lectures in the Lodge rooms 
are always well attended, and 25 new 
members have joined this year, so that we 
now number 150. We were privileged to 
have a visit from Mr. Ray M. Wardell, 
of Seattle, last month. His address arous
ed much interest and filled the lecture hall 
to overflowing. White Lotus Day (May 
8th) was signalized here by a joint meet
ing of the three Vancouver Lodges—The 
Vancouver, The Orpheus and the Julian— 
at which the memory of our beloved 
founder, H. P. B., H. S. O. and W. Q. J. 
was celebrated with biographical ad
dresses and readings from their works. 
This month our efforts are to be aug
mented by the assistance of Mr. Eugene 
W. Munson, National Lecturer for the 
American Section, and Mr. A. E. S. 
Smythe, General Secretary, both of whom 
are scheduled to speak for us.

* * *
The Edmonton "Lodge, which has been 

carrying on its work before the public 
modestly but steadily, has had a decided 
revival of activity. After the series of 
lectures delivered by Mr. Munson in April, 
six of the faithful friends who, by their 
presence, had encouraged the efforts of 
the Lodge for many months, became mem
bers of the Society. Those lectures were 
fairly well attended, but the number of 
applications for the inauguration of an 
elementary study class, suggested from 

the platform, was too small to warrant 
organization along that line. The en
thusiasm of the members, however, was 
intensified when word was received from 
Toronto advising of Mr. Smythe’s propos
ed visit to the Western Lodges, and our 
expectations have been more than real
ized by the General Secretary’s presence 
amongst us. Mr. Smythe arrived on the 
evening of May 15th, more, than one day 
before his advertised time, and lectured 
on “Theosophy, the Science of Life,” in 
the Lodge room at the regular Sunday 
evening meeting. General regret was ex
pressed that this early arrival had not 
been foreseen, in order to have Mr. 
Smythe advertised for Sunday, but the 
information soon spread among the mem
bers and friends, and the small room at 
338 Tegler Building was uncomfortably 
full. On Monday, the 17th, Mr. Smythe 
addressed the members, and outlined the 
constructive work in which all must unite 
in order to make our newly formed Sec
tion a strong factor in the upbuilding of 
national character. This meeting took the 
form of a social, the ladies providing a 
light refreshment towards the close of the 
evening. On Tuesday the public heard 
Mr. Smythe speak on “Theosophy and the 
Churches” in the Haddon Hall. The at
tendance was not a large one, partly ow
ing to the counter attraction set up by 
the Alberta Musical Festival, but much 
interest in the subject was shown by those 
present. Mr. Smythe left on the morn
ing of the 19th May, for the Pacific Coast, 
thus bringing to a close a visit which 
has gone far to unite in brotherhood all 
the members under the Canadian Na
tional Section.

AMONG THE MAGAZINES
The Theosophical Quarterly for April 

has a remarkably fine analysis of the re
cords of scientific forecasting in the lit
erature of the. Theosophical movement 
from the publication of “Isis Unveiled” 
onwards, in connection with the Einstein 
theories of light and gravitation. The 
question is asked, “How far have these 
explicit prophecies, made by the Adepts 
more than a third of a century ago, been
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fulfilled?” A very satisfactory answer is 
supplied in the Quarterly Notes and Com
ments. Charles Johnston contributes one 
of his masterly translations, with com
ments, on the Isha Upanishad. Mr. John
ston also contributes a severely critical 
article dealing with Sir Oliver Lodge’s 
psychism. He attributes the blindness of 
the Society for Psychic Research to its 
“stupid and fundamentally unscientific” 
attitude towards Madam Blavatsky in 
accepting the report of Richard Hodgson 
on phenomena which he had never seen. 
“It seems to us, through the operation of 
Karmic law, because they refused to work 
the works of light, they are now led to 
work the works of darkness.” Sir Oliver 
did not take part in the attack on Madam 
Blavatsky, but neither did he take part 
in her defence. “There can be no graver 
spiritual offence than to keep back spir
itual light from mankind, by attacking 
and defaming the bringers of the light,” 
is Mr. Johnston’s conclusion. Here is a 
helpful passage from the “Screen of 
Time”: “It was one of the paradoxes of 
occultism that the nearer we draw to the 
Master, the further away he seemed to us 
—for as we grew towards him, we became 
more clearly conscious of our shortcom
ings and our faults. If we understand 
this, we shall not be discouraged, and it is 
right that we should understand it, and 
take courage and hope from it.”

* * *

Mrs. Besant describes, in the May 
Theosophist, her plan of “International 
Council for Theosophical Education,” and 
prints the draft of a constitution by Mrs. 
Beatrice Ensor, Secretary of the “Theoso
phical Educational Trust in Great Britain 
and Ireland.” “Where,” she asks, “shall 
the reconstruction of society begin more 
securely than in the schools, and in what 
schools shall the citizens of the New Era 
be found, if it be not in those in which the 
Divine Wisdom permeates the atmosphere 
in which teachers and pupils live?” It is 
a very serious question, however, whether 
the segregation of Theosophical pupils 
and teachers will assist the reconstruction 
of society. Mrs. Tingley has practised 
segregation with the deliberate object of 

wrecking the Theosophical movement, 
and within her limits she succeeded. Are 
we not in danger of narrowing down our 
interests to the circle of our society and our 
enquiries to the pursuits and personalities 
of those who belong to it, when the ori
ginal idea was gradually to “leaven and 
permeate the great mass of thinking and 
intelligent people with its large-minded 
and noble ideas of Religion, Duty and 
Philanthropy”? People will not come to 
segregated communities. We must go to 
them, partake of their lives, be among 
them but not of them, if we are to make 
the impression needed. Are we doing 
this? We must not “degenerate into a 
sect.” One of our Canadian members, 
Mrs. Alice Warren Hamaker, of the Mont
real Lodge, contributes an article on “The 
Path and Everyday Life.” There are 
some excellent and practical considera
tions for the man with a job in a large cor
poration, with a salary that just covers 
his living expenses, and his time and 
energy so exhausted by his work he has 
none left for any hobby; and for the wo
man with a family and a limited income, 
with constant work, worry and confined 
environment. Work, she points out, is a 
necessity to life, “and no one is an ac
ceptable student on the Path who is lazy; 
sloth being one of the vices that lead to 
annihilation—the others being hate, sel
fishness, cruelty and lust.” Mr. Lead
beater writes on “The Angel of the Val
ley,” a charming article that recalls 
Maurice Hewlett’s “Lore of Proserpine.” 
Leo French’s article on Saturn and Capri
corn will attract students.

* * *
Theosophy in India for March asks for 

“youthful and trained enthusiasm to 
spread the ideals.” The idea is to get 
young men, after leaving college, to de
vote some years to a temporary Sanyasa 
or Bhikshuship. An excellent article de
scribes the Ramayan by Tulsi Das as “the 
best and most trustworthy guide to the 
popular living faith of the Hindu race at 
the present day—a matter of not less 
practical interest than the creed of their 
remote ancestors, and its language, which 
in the course of three centuries has con
tracted a tinge of archaism, is a study of 
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much importance to the philologist as 
helping to bridge the chasm between the 
modern tongue and the medieval. It is 
also less wordy than the Sanskrit original, 
and probably in consequence of its mod
ern date, is less disfigured by wearisome 
interpolations and repetitions. While it 
never soars so high as Valmiki in some of 
his best passages, it maintains a more 
equable level of poetic diction, and seldom 
sinks with him into such dreary depths of 
unmitigated prose.”

* * *
“Theosophy” for June continues the 

history of “The Theosophical Movement” 
begun in February, and gives a pretty full 
account of the rise of official psychic re
search from the time of the London Dia
lectical Society’s investigation in 1869 to 
the foundation of the S. P. R. in 1882, and 
the subsequent Coulomb plot at Adyar. 
That it was a plot and a clumsy one is well 
brought out. The editor is not too careful 
about names. In an earlier instalment, 
Mrs. Emma H. Britten was repeatedly re
ferred to as Emily. In the present, Stain
ton Moses is named Stanton. With some 
tendency to emphasize personalities, the 
tone of the magazine in general is excel
lent.

* * *
“Divine Life” spends a lot of time 

cavilling over the Theosophical Society’s 
failure to do what the editor of “Divine 
Life” thinks it should have done. The 
T. S., this critic says, “in following their 
outer leader, have ignored their inner 
Master.” The T. S. has neither taken nor 
failed to take this course. The T. S. is 
neutral and open to people of any mind. 
Even the editor of “Divine Life” could 
be a member of the T. S. and practice 
toleration and brotherhood therein to
wards all the other members, whether they 
follow a leader, an inner Master, or none. 
It seems difficult for some people to under
stand, not to say realize, such an ideal. 
“Divine Life” is set on erecting a dogma 
for Theosophists or others to accept. That 
is easy. It is a much more difficult thing 
to belong to a society which has no dog
mas and to practice toleration towards all 
the multitude of members who have all 

sorts of dogmas and beliefs of their own. 
A letter from “F. T. S.” is published in 
the May number, speaking of Theosophy 
as having “long ceased to be an effective 
working principle for the uplift of the 
whole of humanity.” As the editor of 
“Divine Life” deliberately gives currency 
to such views without question, it is rea
sonable to suppose that she has forgotten, 
if she ever read, the last chapter of “The 
Key to Theosophy.” She does not appear 
to have been freed from “inherent bias.”

* * *
The O. E. Literary Critic, Washington, 

D.C., makes the following reference to the 
Canadian Section:—The Canadian lodges 
have withdrawn from the American Sec
tion, T. S., and have organized “The 
Theosophical Society in Canada,” which 
is still a branch of the Adyar T. S., but in
dependent of Krotona. Canadian Theoso
phists have manifested a broader and 
more democratic spirit than their fellows 
in the United States, and the selection of 
Albert E. S. Smythe as General Secretary 
is a guarantee that this spirit will be 
fostered. In the first issue of the official 
organ, The Canadian Theosophist, we find 
the constitution of the new society. In 
this occurs the following (Art. v, Section 
7) : “No member of the Theosophical So
ciety shall promulgate or maintain any 
doctrine as being advanced by the So
ciety,” a short sentence, but one of great 
import, as it blocks the establishment of 
an official Theosophy, or in other words, 
a creed. Meditation on this sentence is 
commended to the General Secretary of 
the American Section, whose letter to a 
new member, asserting the existence of an 
official Theosophy, was reviewed in the 
“Critic” of January 21, as well as to the 
official and semi-official lecturers who seem 
bent on committing the T. S. to various 
dogmas. The new society would do well 
to avoid such titles as “national lecturer” 
altogether and to insist that such speakers 
as it may have occasion to send into the 
field shall make it clear that they are ex
pressing their personal views only. The 
Canadian Theosophist can be had for $1 
a year from headquarters, 22 Glen Grove 
Avenue, West Toronto, or if more con
venient, through the O. E. Library.
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Frances Adney has a good article in 
The Herald of the Star for May on Walt 
Whitman, “one of Democracy’s Mystics.” 
Whitman, she says, “had conquered mat
ter sufficiently to receive at times direct 
light from his radiant Augoeides; and at 
such moments he could strike a prophetic 
note which would harmonize well with the 
mystic chants of the sacred scriptures of 
the elder world.” It is told in another 
article how the British military authori
ties enabled some 2,000 Mohammedan sol
diers to make the Haj pilgrimage to 
Mecca, supplying the pilgrim’s dress, the 
camels and all other necessary require
ments. In an article on Australia, J. K. 
Powell writes: “Whereas India will move 
ever so slowly in the direction of emanci
pation from material slavery, Australia, 
from the moment she accepts Proportional 
Representation as her machine for elect
ing politicians to power, will inevitably 
stagger the whole world in economic and 
social advancement.”

* * *
Magazine received: Revista Teosofica, 

Cuba; Bulletin Theosophique, France; 
Bulletin Theosophique, Belgium; Adyar 
Bulletin; The Messenger; Papyrus, Egypt.

OUR SELF-MADE DESTINY
From the remotest antiquity mankind 

as a whole have always been convinced of 
the existence of a personal spiritual entity 
within the personal physical man. This 
inner entity was more or less divine, ac
cording to its proximity to the crown— 
Chrestos. The closer the union the more 
serene man’s destiny, the less dangerous 
the external conditions. This belief is 
neither bigotry nor superstition, only an 
ever-present, instinctive feeling of the 
proximity of another spiritual and invis
ible world, which, though it be subjective 
to the senses of the outward man, is per
fectly objective to the inner ego. Fur
thermore, they believed that there are ex
ternal and internal conditions which affect 
the determination of our will upon our 
actions. They rejected fatalism, for fatal
ism implies a blind course of some still 
blinder power. But they believed in 
destiny, which from birth to death every 

man is weaving, thread by thread around 
himself, as a spider does his cobweb; and 
this destiny is guided either by that pres
ence termed by some the guardian angel, 
or our more intimate astral inner man, 
who is but too often the evil genius of the 
man of flesh. Both these lead on the out
ward man, but one of them must prevail; 
and from the very beginning of the invis
ible affray the stern and implacable law 
of compensation steps in and takes its 
course, following faithfully the fluctua
tions. When the last strand is woven, 
and man is seemingly enwrapped in the 
network of his own doing, then he finds 
himself completely under the empire of 
his self-made destiny. It then either fixes 
him like the inert shell against the immov
able rock, or like a feather, carries him 
away in a whirlwind raised by his own 
actions.—Isis Unveiled II., p. 593.

INSTRUCTIONS FOR MAKING
OUT CHARTER APPLICATIONS
1. Be sure that each proper name is 

legible. In case of doubt print the name 
on the margin of the application.

2. Each person signing the Charter ap
plication must also sign an application for 
membership in the T.S.—in the case of 
new members. Old members must furnish 
a demit from the lodge to which they 
belong.

3. Ladies who are married should sign 
their given (not their husband’s) name. 
The prefix Miss or Mrs. should be placed 
before all names of ladies.

4. To determine the correct amount of 
Section Dues, consult the table on the 
back of the membership application, and 
send the amount opposite the month in 
which the application is signed.

The Charter fee is $1.00.
6. Please furnish a typewritten list of 

charter members.
7. A lodge organized in a city where no 

other lodge is established, should take the 
name of the city.

All correspondence should be directed 
to the General Secretary, 22 West Glen 
Grove Avenue, Toronto.
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SERVICE
The Way is long. Can’st thou with 

patience
Tread the well-worn path, 
And help thy brother?

The Way is steep. Can’st thou in pity 
Bear the burden of a weaker one?

The Way is narrow. Can’st thou swerve 
not

To left nor right, 
But keep straight on?

Then know—I am thy brother;
I the weary and oppressed;
I AM THE WAY.

EDITH FIELDING.

HELP FOR MRS. BESANT
Editor, Canadian Theosophist: I hear 

that Mrs. Besant is badly in need of 
money to carry on her work. Can the 
Canadian Section do anything to help her, 
do you think?

LILLIAN DAVY, 
124 Wellington St.,

Ottawa, June 7.

ELECTION METHODS
Editor, “Canadian Theosophist”: In 

the Canadian Theosophist for April there 
appears a letter from a Winnipeg member 
protesting against the manner in which 
the recent election of the Executive Com
mittee was carried out. The writer of 
this letter does not think that the ballots 
should be signed, and the reason which 
he gives is, in my opinion, a very good 
one. It has always appeared to me that 
two of the most important requirements 
of a ballot are, first, that it shall be secret, 
and, second, that the manner of voting 
shall be made as simple as possible, so 
that a large number may be induced to 
register their opinion on the question at 
issue.

The suggested post-card system appeals 
to me as the best solution of the problem. 
It is simple and therefore would probably 
result in a larger total vote being regis
tered. It would, however, be both neces

sary and desirable that the ballots be sent 
to the Lodge Secretaries for distribution; 
necessary, because ballots would only be 
distributed to members who were in good 
standing, and the most up-to-date infor
mation in this respect is generally in the 
hands of Lodge Secretaries; desirable, in 
order that the Sectional officers handling 
the election be relieved of as much of the 
clerical work as possible on account of 
the lack of a regular headquarters staff. 
Lodges would, of course, be made respon
sible for the dues of those members to 
whom they sent ballots. The return post
card could then be mailed direct to the 
General Secretary, unsigned.

In regard to the last paragraph of the 
letter referred to, I am unable to find that 
the General Executive is made up of 
Lodge Presidents; according to the latest 
directory there are only three Presidents 
on the Committee. I do not see what ob
ject would be gained by restricting the 
constitution of the National Executive in 
any way; I believe that the system of 
voting used (Proportional Representa
tion) will ensure the election of an Execu
tive which will be thoroughly representa
tive of the views of all members, and this 
fact, combined with the fact that there 
will be no Section Headquarters in the 
general sense of the term, should preclude 
any possibility of the “small strong cen
tralized body of officers” to which Mr. 
Deacon refers.

LAWRANCE H. D. ROBERTS, 
Winnipeg, May 15th.

THEOSOPHY FOR THE BLIND
The Braille and “Servers of the Blind” 

League has been recognized by the British 
Government officially as a Society for the 
Blind. This means that inspection has 
shown the work done to be sufficiently 
useful to warrant the distinction. There 
are over 780 blind people on the books of 
the League, which has put 15 Theosophi
cal volumes into Braille during the year 
ending March, completed the twelfth 
volume of the magazine, the Light- 
Bringer, and established 40 centres. This 
work offers an example for imitation in 
Canada.
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THE CANADIAN LODGES
Banff Lodge.

President, vacant; Secretary, George 
Harrison Paris, Banff, Alta.

Calgary Lodge.
President, Miss Annie L. Stephenson; 
Secretary, E. H. Lloyd Knechtel, 510 
Rosedale Crescent, Calgary, Alberta.

Creelman Lodge.
President, S. M. Stone; Secretary, 
Frederick T. Schmidt, Box 85, Fillmore, 
Sask.

Edmonton Lodge.
President, R. D. Taylor; Secretary, 
Allan Wilson, 338 Tegler Block, Edmon
ton, Alta.

Hamilton Lodge.
President, W. F. Gothard; Secretary, 
Miss Nellie Gates, 329 King Street 
East, Hamilton, Ont. Lodge room, 
Royal Templars’ Building, Walnut and 
Main Streets.

London Lodge.
President, Edward H. McKone; Secre
tary, Mrs. Helen M. Shaw, 287 King 
Street, London, Ont. Meetings held at 
212 Dundas Street.

Medicine Hat Lodge.
President, John W. Pickard; Secretary, 
Gordon Victor Cook, 558 Parkview 
Drive, Medicine Hat, Alberta.

Montreal Lodge.
President, J. F. McLean; Secretary, 
Miss Helena Burke, P.O. Box 351, Sta
tion B, Montreal.

Nanaimo Lodge.
President, Dr. W. E. Wilkes; Secretary, 
Mrs. Norah Reynolds, 725 Cosmos Road, 
Nanaimo, B.C.

Ottawa Lodge.
President, Mrs. Myra F. Cox; Secretary, 
David H. Chambers, Apartment 2, 4 
Howick Place, Ottawa, Ont.

Regina Lodge.
President, John Hawkes; Secretary, 
George Black, 1008 Scott Street, Re
gina, Sask.

St. Thomas Lodge.
President, George L. Haight; Secretary, 
Mrs. Hazel B. Garside, 66 Hincks St., 
St. Thomas, Ont.

Summerland Lodge.
President, Mrs. Kate Bentley; Secre
tary, J. W. S. Logie, West Summer
land, B.C. Lodge rooms are in the Rit
chie Block, West Summerland, and 
Library in Drug Store below.

Toronto Lodge.
President, Albert E. S. Smythe; Secre
tary, Harry R. Tallman, 71 Ellerbeck 
Avenue, Toronto, Ont. Lodge rooms, 
No. 501-2, 22 College Street.

Vancouver Lodge.
President, James Taylor; Secretary, 
Miss Catherine M. Menzies, 1242 Nelson 
Street, Vancouver, B.C. The lodge 
rooms are at 221-5 Duncan Building,

Julian Lodge, Vancouver.
President, A. M. Stephen; Secretary, 
G. E. James, 310 Empire Building, Van
couver, B.C.

Orpheus Lodge, Vancouver.
President, W. C. Clark; Secretary, A. 
L. Crampton Chalk, 2002 Whyte Ave
nue, Vancouver, B.C.

Victoria Lodge.
President, W. B. Pease; Secretary, Miss 
Ruth Fox, 1048 Collinson Street, Vic
toria, B.C.

Winnipeg Lodge.
President, Mrs. George Syme; Secre
tary, Laurance H. D. Roberts, 404 Rose
dale Avenue, Winnipeg, Man. Lodge 
room, No. 33, Music and Arts Building, 
Broadway and Hargrave Sts. Public 
meeting, Sunday at 3.

Blavatsky Lodge, Winnipeg.
650 McDermott Ave., Suite No. 3. No 
officers. Call Garry 3271 any time.

* * *
Of teachers there are many; the Master- 

Soul is one, Alaya, the Universal Soul. 
Live in that Master as Its ray in thee. Live 
in thy fellows as they live in It.—Voice 
of the Silence.
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